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Dr. Taha Jabir Al-Alwani, former President of International Institute of 

Islamic Thought, U.S.A., is an eminent Islamic scholar, jurist and 

specialist in Usul.  He is also founder-member of the Council of the 

Muslim World League, a member of the International Fiqh Academy, 

and the president of the Fiqh Council of North America. Born in Iraq in 

1935, Dr. Al-Alwani studied in Al Azhar University and obtained 

doctorate in Usul al Fiqh in 1973. He served as a Professor of Usil al 

Fiqh at the Imam Muhammad bin Saud University in Riyadh.    

A prolific writer, Dr. Al-Alwani has to his credit a good number of 

publications. His literary work includes the editing of Al Mahsul fi „Ilm 

Usul al Fiqh (The Sum and Substance in the Science of Usul al Fiqh) by 

Imam Fakhr al Din al Razi (six volumes). He is also well known for his 

scholarship in Islamic jurisprudence. His published works include the 

important titles- Al Ijtihad wa al Taqlid fi al Islam (Ijtihad and the 

Unquestioning Adoption of Tradition in Islam), Adab al Ikhtilaf fi al 

Islam (Ethics of Disagreement in Islam) and Islah al Fikr al Islami (The 

Reform of Islamic Intellectual Discourse).  

Dr. Al-Alwani is widely acclaimed in the West for his discourse on the 

„Fiqh of Minorities‟. He is the pioneer of our time explaining afresh the 

importance of „Time and Space Factor‟ in understanding Maqasid 

Shariah or the objective of Divine Law.   

The book under review [„Issues in Contemporary Islamic Though‟t, 

published by International Institute of Islamic Thought, London, U. K., 

ISBN 1-56564-414-X, pages 301+V, paperback - price 15 British Pound] 

is a composition of articles of the author earlier published in the 

American Journal of Islamic Social Sciences that throw insight on the 

contemporary ills of the Muslim society, calls upon the Muslims scholars 

and intellectuals to realize the depth and dimension of the crisis and 
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come forward for restructuring the society by refreshing the pristine 

teachings of Divine Guidance and work earnestly for renewal and revival 

of Islam and the Muslim society.  This book discusses a variety of 

subjects in eighteen different headings that have been arranged in four 

broad chapters.  

Chapter-one - „Islamic Thought‟- comprises of five articles. The first 

article – „Some Remarks on the Islamic and the Secular Paradigms of 

Knowledge‟, the second article – „Towards an Islamic Alternative in 

Thought and Knowledge‟, the third article - „The Reconstruction of the 

Muslim Mind: The Islamization of Knowledge‟, the fourth article – „The 

Islamization of Knowledge: Yesterday and Today‟ and the fifth article – 

„The Islamization of the Methodology of the Behavioral Sciences‟.  

In the first article– „Some Remarks on the Islamic and the Secular 

Paradigms of Knowledge‟ the author underscored the need to develop an 

Islamic paradigm of knowledge that will serve as an alternative to the 

secular positive paradigm, an alternative that combines Islamic and 

universalistic perspectives; addresses the intellectual and conceptual 

problems of all humanity, not just Muslims; and includes a tawhid-based 

reconstruction of the concepts of life, humanity, and the universe [pp 4-

5].  Dr. Al-Alwani underlined that the entire edifice of the Islamic 

paradigm of knowledge must stand on the foundation of tawhid, augment 

its sources with several principles and fundaments that are essential to its 

comprehensive and compassing nature [pp 5-6].  

In the second article– „Towards an Islamic Alternative in Thought and 

Knowledge‟ the author rightly identified that the current approach of 

replicating the traditional thought did not prevent the decline of the 

Ummah. Likewise Western thought has failed to protect the Ummah 

from it inherent, adverse, harmful and disastrous effect.  The author is 

also very critical of the „elective or selective approach‟ for the 

proponents of this approach have not presented  or come out with any 

working formula as how be blend traditional and modern thought [p 10].  

Dr. Al-Alwani analyzed the crippling effects of the blind imitation of 

previous scholars and stressed the need to free the Muslim mind from the 

negative effects and shackles of imitation on the psychology, education, 

and way of life [p 14]. The teaching methods and curricula of the 

educational institutions are largely responsible for Westernization and 

alienation of the students from Islam [p 15] for the Muslim world‟s 

current system of education has failed to instill any belief, sound vision, 
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standards, or motives [p 17]. Dr. Al-Alwani emphasized that the only 

way to come out of this mess is to instill a strong Muslim belief and an 

Islamic vision in the hearts and minds of the Muslim youths in order to 

achieve a sense of belonging to the Muslim Ummah.  This, the author 

said, could be achieved by integrating existing systems and creating a 

single educational system based on the teachings of Islam, its sprit and 

vision. The new education system, its syllabi and methods, should all be 

infused with the principles and goals of Islam. It should generate a sense 

of mission, whereby professional achievements and material success may 

be regarded as bonus, not as the purpose and objective of education [pp 

17-18]. The author rightly emphasized that while developing the 

alternative in thought and knowledge special attention must be given to 

the study of Islamic civilization which is the most important means of 

creating and crystallizing the individual‟s feeling of belonging to the 

Ummah. Dr. Al-Alwani stressed that the new Muslim educational 

strategy must include a course of study that explains the bases, values, 

sources, and goals of Islam as a source of thought, culture, and 

civilization. This course should be of four years and be studied regardless 

of specialization, the author opined [pp 18-19]. The author underlined the 

need for classifying all available materials of the Islamic legacy 

according to modern social requirements and also prepare textbook that 

reflect the Islamic vision of contemporary reality and needs.    

In the third article– „The Reconstruction of the Muslim Mind: The 

Islamization of Knowledge‟ the author emphasized the importance of 

restructuring the Muslim mind so that it can once again engage in ijtihad 

[p 21] and becomes the bearer of guidance and light to the humanity [p 

23] by providing the Muslims with the intellectual underpinnings for a 

complete civilizational transformation [p 23] and thereby reform thought 

removing traditional and historical obstacles that hobble the Muslim 

mind [p 23]. Dr. Al-Alwani put emphasis on conducting research by 

Muslim scholars that has immediate relevance for the Ummah [p 25]. In 

the absence of integrated and methodologically sound textbooks, the 

challenges before the contemporary Muslim scholars are enormous that 

needs to be addressed intelligently and with precision.  

In the fourth article– „The Islamization of Knowledge:  Yesterday and 

Today‟ the author emphasized that those who want to pursue this noble 

work of Islamization must acquire vast knowledge of the Quran and a 

firm grounding in the social sciences and humanities [p 35] so that 
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scholars may not lose equilibrium while engaging in independent and 

creative thought [p 32]. Dr. Al-Alwani underlined the need to construct a 

systematic methodology for dealing with the text of the Quran and the 

Sunnah for such a methodology could consider the particulars of those 

texts from a comprehensive methodological perspective and in the light 

of higher aims and purposes of Islam that will liberate research from the 

confines of taqlid for old solutions in new guises are still old solutions 

and will never provoke the needed reform or save the higher purposes of 

the universal message of Islam [p 41].  Indeed constructing such a 

methodology should be considered a major priority and an essential 

precondition for Islamization of Knowledge for outright rejection or 

wholesale acceptance of the contributions of the past, as also cosmetic 

grafting of elements without reference to a systematic methodology will 

not benefit the Muslims [pp 41-42].  No doubt separating knowledge and 

values was a serious mistake. The Islamization of Knowledge 

undertaking seek to make this issue one of the universal concern by 

laying out its philosophical and strategic frameworks, providing the 

means necessary to achieve it, and establishing the guidelines required to 

connect scholars with truth rather than speculation [p. 46].  

In the fifth article – „The Islamization of the Methodology of the 

Behavioral Sciences‟ the author argued that the crisis of Ummah is 

essentially an intellectual crisis [p. 49] which is the outcome of deviating 

from  objective thinking [p. 50]. Dr. Al-Alwani stressed that the Ummah 

now needs to make a great educational and intellectual effort to rid itself 

of the debilitating and paralyzing effects [p. 52]. The author thinks that 

split in the educational system, which is a legacy of colonization, is a 

major reason for the backwardness of the Ummah [p. 56].  The Ummah 

must abolish this dual system of education in order to rid the Muslim 

mind of the dichotomy knowledge, produce a united education system 

and a methodological syllabus capable of providing the Ummah with 

Muslim specialists in every practical area as well as in the social science 

and humanities [p. 56].  Dr. Al-Alwani emphasized that the Ummah must 

establish academic institutions for research and study [p. 57]. The author 

hoped that Islamization of behavioral sciences, which is the basis of all 

social sciences, would enable the teachers to structure and develop their 

knowledge and reintroduce these sciences to their students from an 

Islamic angle by giving examples and evidence and adopting from the 

Quran and the Sunnah [p. 58].   
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Chapter-two – „Issues in Islamic Jurisprudence‟ - deals exclusively with 

Ijtihad and Taqlid, in all six articles.  In fact both Ijtihad and Taqlid have 

been widely discussed, total 96 pages.  The author emphasized that we 

must shun imitating rulings of the scholars of the past ignoring 

contemporary realities and must make renewed and vigorous intellectual 

exercises to solve modern day problems.    

Chapter-three deals with „Human Rights‟ focusing on the right of the 

accused and a full length article on „The Testimony of Women in Islamic 

Law‟ (pp161-186). Here the author has raised a very pertinent and timely 

issue in view of great misunderstanding in the West about women‟s 

subordinate position in Islam as compared to men.  The author while 

explaining the verse 2: 282 of the Quran has taken a broader look into the 

social milieu.  The reason for halving women testimony is lack of their 

involvement in financial transaction and not their subordinate position in 

Islam and their inferior status as human souls. The author has established 

by giving examples that the witness of man and woman is equal in areas 

other than financial transactions.  „There is no basis … for claiming one 

is somehow less then the other. Such a view only manifests its holder‟s 

ignorance‟ [p 171].  The author here has successfully come out from the 

cultural prejudice of the earlier jurists that many a times colored their 

rulings and discussions on women. Going deep into the discussion on the 

testimony of women the author emphasized that „we must develop [new] 

methodologies based on the Quranic paradigms, and strive to develop 

our methodologies for critiquing Hadiths, rather than leave our 

intellectual legacy to the depredations of others‟ [pp 182-183].  He 

reminded that Sunnah is there to clarify the Quran, not to contradict or 

reject its basic principles [p 171].  

Chapter-four deals with the important issue of „Political Thought‟. In the 

first article of this chapter – „Political Science in the Legacy of Classical 

Islamic Literature‟ - the author discussed significant challenges the 

Muslim scholars of Political Science confront in understanding and 

formulating proper perspective of Islamic political discourse and 

emphasized the importance of mobilizing all available resources to 

pursue the introduction of a revolution of thought in the Ummah and 

establish sound academic foundations for an Islamic science of Shariah-

based principles and conduct of government [p 231]. Dr. Al-Alwani 

stressed the need to link political discourses and practices with Shariah 

obligations and overall Divine Guidance to follow the principle of 
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enjoining good and prohibiting the evil. The author raised the pertinent 

question on the nature of Shura and the rights of non-Muslim minorities. 

In his own words: “What is the true nature of shura? How is the principle 

to be expressed, and how may it be participated in? What sort of 

institutions need to be established in order to realize shura? How the 

Ummah to be prepared to make use of shura?  How are the 

circumstances of the Ummah‟s history to be analyzed in order that 

lessons may be drawn from it? What is to be the effect of fiqh on the 

Islamic political thought, practice, and institutions? How is the Ummah 

to be involved practically in the political process? What are the means of 

bringing the Ummah to a state of political competence? What kinds of 

institutions are needed for such an undertaking? What guarantees can 

contemporary scholars of political science glean from the teachings of 

Islam, which could be presented at a legislative and institutional level, 

about preventing a ruler from abusing his/her office and toying with the 

Ummah‟s rights? What guarantees and fundamental concepts can be 

presented to the non-Muslim minorities living in Islamic states? How can 

they participate in the politics and government of a clearly Muslim-

majority state?” [pp 232-233]. Dr. Al-Alwani emphasized the need to 

work for understanding the goals and purposes of Islam in order to 

develop a complete system of political thought that can interact with the 

contemporary realities in order to realize the greater purposes of Islam.  

The author stressed the need to use such tools as maslahah mursalah (the 

greater good), istishab (assessment of circumstances), baraah (legal 

license), adah (custom), araf (legal convention), istiqra (induction), 

istidlal (deduction), istihsan (legal preference), sad ad-dharai (obstruction 

of pretexts), and akhdh bi al-akhaff (acceptance of the least imposing) in 

addition to primary sources of Quran, Sunnah, ijma (consensus of the 

scholarly community) and qiyas (analogical reasoning).  

The most important article of this chapter is: „Missing Dimensions in the 

Contemporary Islamic Movements‟. Dr. Al-Alwani correctly diagnosed 

and identified that political power alone cannot be a prelude to reform. 

Rather, reform starts with addressing the numerous problems that caused 

degeneration [p 240].  He has highlighted some of the very fundamental 

weakness of the Islamic movements:  

“Islamic movements have become tainted with a partisan mentality; and 

are now at odds with the Ummah‟s higher interest. Since they cannot 
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carry out any form of collective work, they have become easy targets for 

those seeking to isolate or destroy them.  

“Some of these movements have confused the sacred texts with human 

interpretations and jurisprudence derived from ijtihad based on  

these texts. 

“This confusion of the divine and the human has resulted in some of 

these movements claiming that only they have the truth, thus conferring 

on their own human thought and ijtihad the sanctity of fundamental texts. 

In addition, they have expropriated the Ummah‟s historical achievements 

and taken credit for them by claiming that they are the only extension or 

embodiment of that historical reality.  

“Some movements mistakenly believe that they can do without 

intellectual effort or ijtihad so long as they have the Quran and the 

Sunnah. Thus, they fail to link the Islamic text with the real world and 

lose the ability to actualize the faith. Some of them launch themselves as 

fully fledged “organizations” well before determining or reforming the 

world of their thoughts. As a result, they began to haphazardly select 

notions from the real world and Muslim tradition in order to respond to 

the requirements of their organizations and everyday activities, instead of 

proceeding by sound and rational judgment.  

“They have claimed to embody, through organization and membership - 

and to the exclusion of all other groups- the whole Ummah. This is no 

more than intellectual immaturity and a juvenile fondness for 

exclusiveness and theatrics.  

“Despite their untiring verbal commitment to the Quran and the Sunnah, 

these movements have not drawn up any appropriate programs for 

themselves and thus display their members‟ poor grasp of the 

methodological foundations of Islamic doctrines and the Shariah. As we 

know, methodology constitutes the cornerstone leading to the 

development of a comprehensive Islamic discourse that can implement 

Islam‟s ultimate objectives.  

“Since the beginning of modern contacts with the West, the Islamic 

discourse has been stranded between high and low tides, between 

progression and retrogression. At times when all-out mobilization of 

effort and resources was needed to ward off an outside danger, it rose to 

the occasion. However, during times of construction and development, 

the Islamic discourse seemed almost everywhere to be pathetically 
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lacking in vigor and wholeness. Be that as it may, an analysis of the 

present Islamic discourse‟s silent characteristics ought to instill in us 

more awareness toward rectifying its form and content in order to make 

more viable in an age fraught with intellectual and other challenges”  

[pp 256-258].  

The last article of this chapter and also of the books is: „Authority: 

Divine or Quranic‟? Dr. Al-Alwani while referring to the mistaking 

understanding of divine authority of many contemporary Islamic 

movements [p 287] underlined that divine authority is vested in the 

Quran. “The Quran may never become the exclusive domain of one 

group in the name of divine authority, owing solely to such people 

claiming to be the only ones capable of accessing and understanding it” 

[p 286]. “The Islamic understanding is that divine authority resides in 

His eternal message, the Quran, which is the word of God” [p 285].  The 

author here emphasized the supremacy of the Text of the Quran: 

“Authority resides in the Quran” [p 285].  “However, the important thing 

is that the Quran is to be understood and interpreted through human 

reading, for its discourse is directed towards human beings”[p 285].  The 

author here tried to draw a balance between divine sovereignty [pp 281-

282] mundane exercises of authority in civil matters as vicegerents [p 

289]. Dr. Al-Alwani hoped that “if the contemporary Islamic thought is 

able to correct its own mistakes, then God willing, it will not remain 

dormant … If Muslims become serious about their responsibility … they 

will begin to contribute to the building of a new and better world …” [p 

293].  

This book will help the readers to understand the intellectual crisis 

Muslim community is facing today. The need of the hour is to review our 

intellectual heritage and legacy with a critical mind and reformulate 

newer methodology and options for restructuring our thought pattern.  

This book will no doubt help Muslim social reformers in realizing the 

vital task lying ahead that need to be addressed with a view to bringing 

positive changes not only in the intellectual realm but also in the plan of 

actions. I am confident the book will be useful not only for general 

readers and academics but for those who work for social reform 

worldwide InshaAllah.    

Reviewed by- 

Shah Abdul Halim 
Chairman, Islamic Information Bureau Bangladesh 
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The most dangerous problem affecting the Muslim Ummah now is the 

problem of disagreement and discord. Taha Jabir observed that this 

disease has become all-pervasive and affects every area, the appaling 

influence of this disease has penetrated into ideas and beliefs, morality 

and behavior and ways of speaking and interacting. Day by day it is 

enveloping people‟s souls. Our new generation are getting the impression 

that all the Islamic teachings, commands, and prohibitions at the disposal 

of the Ummah are there only to spur people on to discord.  

In the first chapter Taha Jabir discussed this malaise of discord among 

Ummah. He positively identified that this trend is contrast to the 

teachings of the Quran and the Sunnah, because after stressing the 

paramount duty of affirming the oneness of Allah (Tawhid), both the 

Quran and the Sunnah stress on the unity of Ummah. The main objective 

of the Quran and the Sunnah was to treat and rid the Ummah of any 

disagreements which ruin the brotherhood of believers. He rightly 

pointed out that our crisis is an intellectual crisis and it is very serious. 

He also derived the fact that our deviation from the Quran and Sunnah 

has landed us in disputation and ruin. We forgot the essence of Quran, 

„Obey Allah and His Apostle. And do not dispute with one another lest 

you fail and your moral strength desert you (8:46)‟. He searched a 

solution to the question that how can we get rid of the intellectual 

paralysis which afflicts the Muslim mind and the moral crisis which 

affects Muslim behavior. He highlighted that there must be a renewed 

stress on intellectual formation and the recovery of a sense of priorities. 

In the second chapter he went through the spectrum and different 

dimensions of disagreements. He discussed in detail the meaning of the 

term „Ikhtilaf‟, he also went through discussion of other related terms 

like „Jadal‟, „Shiqaq‟. He gave instances of acceptable and unacceptable 
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differences. He pointed out the benefits of acceptable differences. He 

also showed the disadvantages and dangers of impulsive disagreements. 

At the end of second chapter he pointed out that discord is Evil. 

In chapters three, four and five Dr. Taha discussed the historical context 

of disagreement during Prophet‟s lifetime and during his first generation 

and second generation companions‟ time. 

In chapter six Dr. Taha discussed the difference at the same time unity in 

diversity between different „Madhahib‟ (schools of thought in Islamic 

jurisprudence). He showed the methodologies used by different scholars 

like Imam Abu Hanifah, Imam Malik, Imam al Shafii, Imam Ahmad Ibn 

Hanbal, Imam Daud al Zahiri. In this chapter he showed with example 

that many of the principles which are attributed to the leading jurists do 

deviate from their actual statements and are not corroborated by 

authentic reports. These baseless principles are then adhered to and 

defended against any criticism or opposing view. All this give rise to 

constant controversy and ultimately detracts attention from the Quran 

and Sunnah. Thus he was able to identify the roots of controversy and 

discord. 

In the seventh chapter he searched the reasons for differences. He 

identified the natural differences, differences among Sahabi‟s after the 

assassination of third Khalifah, differences due to linguistic causes, 

difference about taking essence from Hadith, differences over juristic 

methods. 

In the eighth chapter Dr. Taha cited the examples from different scholars 

that how they approached about controversial issues with each other. He 

quoted the letter written by Imam Al Lyth ibn Sad to Imam Malik, the 

meeting between Imam Abu Hanifah and Imam Malik, the friendship 

between Imam Muhammad ibn al Hassan and Imam Malik and Between 

Al Shafi and Imam Muhammad ibn al Hassan. There were so many other 

examples which showed how the early scholars were united in heart even 

after disagreement about any issue, they were guided by the essence of 

Quran that unity of Ummah is the top priority. 

The ninth chapter tells us the maladies Ummah faced when in stead of 

ijtihad (analytical thought) people started imitating blindly (taqlid) their 

Imams. 
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In chapter ten he guided the new generation Muslims about how to 

approach controversial issues in this age highlighting the brotherhood 

and solidarity of Ummah. 

He showed the way to recovery from the malaise of disagreement. 

According to him recovery requires to select the talented Muslim youth 

and make available to them the best means to study science of Shariah. 

He also emphasised on removing intellectual crisis from Muslim mind 

and heart, removing of the tradition of blind imitation and improving 

research methodology on to take lesson from Quran and Sunnah. 

The book serves as a useful introduction to the subject of disagreement. 

It gives Muslims of this age an explanation of the Islamic etiquette for all 

those engaged in discourse and intellectual dialogue. 

Reviewed by- 

Dr. Abu Khaldun Al-Mahmud 
Associate Professor, Ibn Sina Medical College, Dhaka  
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Maqasid al-Shari'ah or the higher objectives of Islamic law is considered 

a very important branch of knowledge in Islamic Shari'ah. Next to Usul 

al-fiqh, which deals with issues pertaining to the sources and 

methodology of Islamic Law, Maqsid al-Shari'ah can be regarded as the 

greatest development in the history of Islamic jurisprudence. Many 

scholars of Islamic jurisprudence contributed to this important 

development, right from Abul Ma`ali al-Juwayni (419/1028-478/1085) in 

the classical period of Muslim history up to Muhammad al-Tahir Ibn 

Ashur (1296/1879-1393/1973) in modern times. Realizing the 

importance of the idea of maqasid, al-Shatibi (d. 790/1388) laboured to 

reconstruct the whole of usul al-fiqh around the Maqasid and thus made 
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them the unifying theme of the issues and topics usually dealt with 

almost independently of one another by usul works. With him the 

Maqasid became the axis of usul al-fiqh. 

The idea of Maqasid al-Shari'ah as conceived and developed by Muslim 

scholars over the centuries is about the sociopolitical and moral order of 

human society. Thus, it does not only reflect the objectives of the legal 

system of the Shari'ah, but it is also a manifestation of the Islamic world-

view itself. Likewise, it has been an important tool for formulating the 

fundamental principles and cardinal values pertaining to human good and 

welfare according to a descending order of human needs. It has also 

served as a means to articulate a harmonic and systematic understanding 

of Islamic teachings. This implies certain conception of human nature 

and a specific view of the dynamics of human society. Among the 

writers who dealt with the subject of Maqasid al-Shari'ah, Ibn Ashur 

exhibited the sharpest awareness of this aspect of the question and made 

systematic effort to elaborate on it through his discussion of the Qur`anic 

concept of fitrah.  

Ibn Ashur in his book "Treatise on Maqasid al-Shari'ah" sought to 

reformulate the Maqasid not only as a doctrine in Islamic jurisprudence 

and central theme in usul al-fiqh, but as an independent discipline. His 

work on Maqasid al-Shari'ah is a pioneering study of the Shari'ah‟s 

higher objectives and it is not known whether any modern jurists prior to 

Ibn Ashur has made any attempt to develop a comprehensive and 

systematic study of its different aspects. Thus The work stands as a 

testament to his deeply cherished objective of establishing Maqasid al-

Shari'ah as an independent discipline in its own right, under the title `Ilm 

Maqasid al-Shari'ah‟. 

Ibn Ashur's  book of "Treatise on Maqasid al-Shari'ah" is divided the into 

three parts. In the first part of the book, consisting of almost seventy 

pages with the heading on establishing the Maqasid al-Shari'ah, the 

author argues two main things. The first point is that the Shari'ah has 

purposes and objectives underlying its commands and teachings. This is 

established through a discussion of the issue of ta‟lil and a refutation of 

the literalist approach to the textual sources of the Shari'ah. Hence, the 

case is made for a distinct object of ilm al-maqasid as an independent 

discipline. The second point is dealt with through an analysis of the 
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various methodological rules and steps that should be followed to 

discover those purposes and objectives. Here the author thoroughly 

discussed some primary issues of Maqasid and emphasized on the 

necessity of the knowledge of the Maqasid al-Shari'ah. Then He 

described the methods of establishing Maqasid al-Shari'ah along with the 

evaluation of the predecessors‟ methods. After that, he mentioned the 

bad result of the deficiency of the knowledge of higher objectives, which 

makes some scholars fall into unending errors when they focus all their 

attention on words and confine the process of deriving the rules (ahkam) 

of the Shari'ah to squeezing the words so as to extract their meaning, 

believing this to be proper and only course. At the end of this part he 

highlighted the prophet‟s intent of legislation and described certain and 

probable Maqasid of the Shari'ah. 

In the second part covering almost half of the book, the subject matter of 

the proposed new discipline is taken up again. It talked about the general 

objectives of Islamic legislation. The author provided here with a lot of 

important issues related to Maqasid al-Shari'ah. He described here some 

characteristics of the Shari'ah such as magnanimity (Samahah), 

univesility, freedom and equity which were focused on all of the 

Maqasid al-Shari'ah. He also mentioned the meaning of Maslahah and 

Mafsadah with the description of the categories of Maslahah intended by 

Islamic legislation. In this part the author also talked about alteration and 

confirmation objectives of the Shari'ah, public and individual license, the 

Shari'ah‟s aim in avoiding elaboration at the time of revelation as well as 

building a solid and stable social order and ended it with the description 

of the necessity of Ijtihad.  

Ibn Ashur in this Part suggests that the universality and suitability of the 

Shari'ah can be conceived in two different, yet interrelated, ways. Firstly, 

its universal values and general principles are applicable to all situations 

without causing harm or leading to negative and harmful effects. 

Secondly, human circumstances in all spaces and times can be moulded 

and oriented in accordance with Islamic teachings without difficulty or 

hardship. As is clear from his reasoning, it is at this level of universality 

and flexibility of the Shari'ah that ijtihad acquires its significance. From 

this universality and suitability principle flows, according to Ibn Ashur, 

the strategy of the Shari'ah is dealing with the human life and condition. 
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This strategy operates at two complementary and closely interconnected 

levels, namely change (taghyir) and confirmation or sanctioning (taqrir). 

The author undertakes here a more detailed analysis of the components 

of the Maqasid and elaboration on their classification according to a 

descending hierarchical order branching out of the all-purpose principle 

of the shari'ah (al-maqsad al-amm) to which he devotes a whole chapter. 

Throughout this part Ibn Ashur labours to show how the maqasid 

constitute a specific area worthy of independent inquiry that transcends 

the narrow concerns and atomistic methods of the traditional jurist and is 

informed by an underlying logic knitting its component elements 

together. A major feature of his reasoning in this respect is to establish 

the generality and universality of the maqasid by virtue of the 

compatibility of Islamic teachings with human nature as expounded on 

the basis of the Quranic concept of fitrah. As mentioned before that al-

Shatibi successfully strove to reformulate the idea of maqasid as the 

central and unifying theme of Islamic legal theory. He thus paved the 

ground, both epistemologically and methodologically, for Ibn Ashur to 

free that study from the narrow legalistic approach and language of both 

legists and legal theorists. Although his stated purpose was to narrow 

down juristic differences and transcend doctrinal fanaticism between the 

fuqaha by providing a reference point consisting of the certain universals 

(kulliyyat qat‟iyyah) of the Shari'ah, the inter-textual analysis of his 

works has, however, clearly shown that his contribution went far beyond 

that limited purpose and addressed fundamental issues relating to the 

study of human social existence. By grounding the study of maqasid al-

Shari'ah in a comprehensive understanding of human nature and 

condition and discussing basic questions concerning the origin and 

universality of values, Ibn Ashur has paved the way for a social 

theorizing capable of transcending the epistemologically and 

methodologically reductionist tendencies and materialistic philosophies 

prevailing in much of the literature on man and society.  

In the third part of the aforementioned book, Ibn Ashur undertakes what 

can be considered an applied study of the main ideas and concepts 

developed in the preceding parts. A number of areas in human social life 

and dealings are discussed here to show how the idea of maqasid is 

manifested in them through the various levels of Islamic legislation. 
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They include domains like the specification and determination of rights, 

family and kinship, economic activity and property, justice and juridical 

procedures, punishment and the penal code, etc. All this is prefaced with 

an insightful analysis of the relationship between means and ends 

according to which the latter can in no way justify the former. 

It is clear that an independent scientific discipline must have a specific 

subject matter, a set of clear general propositions, a body of rules and 

methods guiding the steps of research in it and allowing its pursuers to 

arrive at objective conclusions that can be tested and verified, and must 

enjoy a sufficient level of unity and internal cohesion. From a general 

view of the material arrangement, methodological structure and line of 

reasoning of Ibn Ashur‟s book on maqasid it can be said that these 

requirements have been adequately observed. 

Reviewed by- 

Dr. Mohdammad Manzur -E- Elahi 

Asst. Professor, Dept. of Islamic Studies, National University 

  

 

Missing Dimensions in Contemporary  
Islamic Movements 

Written by  Shaikh Taha Jabir al Alwani, English Translated from Arabic and 

Published by the International Institute of Islamic Thought, London & Virginia 

First Published in 1417 AH/1996 CE, ISBN :1-56564-061-6 

Page-54, Price: Tk. U$ 25 

 

Though contemporary Islamic movements are in fact outgrowth of the 

previous movements fought against the colonial powers or in order to 

preserve the Muslim identity, they actually suffer from some missing 

dimensions the presence of which could put the Ummah on its desired 

status. 

In chapter one the author says that as the Ummah was evolved to work as 

a responsible witness to the whole humanity, conceptually and actually, 

and as it was created as a „justly balanced‟  Ummah, its responsibilities 

lie in correcting and rectifying the methodological problems inherently 

imbedded in the branches of human knowledge. These methodological 
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errors are there both in western as Muslim societies. But unlike the west, 

the correction should start in the Muslim societies through 

comprehensive awareness of the Tawhīd, encompassing all aspects of 

Muslim mind and all areas of Muslim geography. 

According to the author, because of the dominance of the west in 

contemporary world, two extreme attitudes developed within the 

contemporary Islamic movements: one is compromise and the other is 

outright rejection. One example of the first phenomenon is 

approximating western democracy to Islamic Shūra or approximating 

Islamic social justice to socialism neglecting the major differences 

between these two cultural and epistemological paradigms. On the other 

hand, the tendency of outright rejectionism blinded the Muslims to 

examine their history in a critical and analytical manner with the 

objective of exploring weakness and suggesting remedies. According to 

the author, the reason behind establishing the „International Institute of 

Islamic Thought (IIIT) to device such methodological/ epistemological 

paradigms. Otherwise, there is no dearth of the basic tenets of Faith in 

the Muslim hearts, no obscurity in the principles of worship, transaction, 

and Sharīah policies in the Muslim sources and references. 

But the attainment of political power will not solve the crisis of the 

Ummah, as is wrongly thought by many contemporary Islamic 

movements. Because the loss of political power to the west is a 

comparatively recent phenomenon whereas the degeneration of the 

Ummah started much earlier and was triggered off by numerous 

problems, and all of them, according to the author, are rooted in wrong 

methodology. The author then discusses the reasons behind the grand 

success of our pious predecessors and invited the conscience of the 

Ummah to examine those to regain the lost glory. 

The author starts chapter two of the book with an insightful diagnosis of 

the underlying causes of the decline of the Ummah. According to him, it 

is partly, because of the unfortunate emergence of secularist view in the 

Muslim world who maintained that the notion of transcendence should 

be excluded from human affairs and secondly (almost) invariable 

Muslim approach to the Qur‟ān and Sunnah in a highly selective manner 

ignoring to relate the reality on the ground to the totality in the divine 

message (without giving much thought to the time and space factors in 

many divine messages), which caused to exclusively rely on the classical 
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ijtihād and not to feel any need for recourse to new ijtihād for the many 

recent phenomena.           

In chapter three the author discusses the reason behind the establishment 

of International Institute of Islamic Thought (IIIT). According to him, 

this is to islamize the methodologies of the natural and human sciences in 

light with divine revelation, because the methodology of knowledge for 

western and Islamic world is fraught with problems. The world has seen 

the transformation of the classical natural economy into industrial one, 

the cognitive processes from mental hypothesis, sense-based observation, 

intuition or surface experience to systematic doubt and scientific 

reasoning into logical empiricism.  All these new developments required 

dynamic, rather than static, understanding of human societies. The author 

opines that the west acted dynamically to respond to this new 

phenomenon, but unfortunately divorced Revelation to play any role 

there. Thus the western methodology became deconstructive without 

offering any reconstruction based on divine revelation which resulted in 

the emergency and subsequent reinforcement of hedonistic individualism 

that constituted a reversion to the primitive times when men killed and 

pillaged headless of the divine laws of mercy, fairness, and responsible 

trusteeship. 

 On the other hand, in the face of these new phenomena the Islamic 

world remained in most cases static, and did not reform their 

methodologies to relate to the changing circumstances. Though a few 

Islamic movements across ages rose to the event to do something, those 

were tainted with a partisan mentality which caused them to be split into 

many groups at odds with the higher interest of the Ummah and made 

them incapable of carrying out any form of collective work within the 

Ummah. This mentality also resulted in some of these movements 

claiming that they are in sole position of the truth which further 

aggravated the situation prompting them to haphazardly borrowing 

notions from the Muslim traditions to respond to the requirements of 

their “organization” and every day activities instead of proceeding in the 

light of sound and rational judgment through intellectual effort or ijtihād. 

He says that despite untiring verbal commitment to the Qur‟an and the 

Sunnah, these movements have failed to establish/reform their 

methodologies to deal with the Qur‟an, to combinedly read the Qur‟an 

and the universe in order to draw up appropriate programs for themselves 

and solve the contemporary problems of knowledge. The author then 
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outlines a few characteristics of Islam to be inculcated in the 

contemporary Islamic movements to overcome the missing dimensions 

in them: the comprehensiveness and tolerance of the Sharīah, the very 

general approach to man, time, and place, the purposefulness of Creation, 

the universality of the Islamic discourse, the supreme authority of the 

Qur‟an, the conclusive nature of Muhammad‟s Prophethood, and the 

belief in man‟s capacity for renewal and his Allah-given ability to 

discover the divine pattern (and  mechanism) of perpetual renovation (p-

27-28). 

He then explains that comprehensiveness implies a balanced depiction of 

quintessential facts and it considers all aspects of human activities as 

worship (ibādah) which are to be done from within the framework of 

man‟s vicegerency on Earth. It‟s very general approach to man, time, and 

place implies that Islam is not confined to a specific community, time or 

place. Its message was never meant to be addressed to a particular 

community in a particular place at a particular time. Rather it is a call to 

the whole of humankind which, within the Islamic methodology, is seen 

as an invisible whole. Its purposefulness lies in the truth that nothing in 

this universe can be termed to be accidental-without purpose, reason or 

role. Any creature, great or small has been created for a purpose and with 

a role to play in this life whether man is aware of it or not. Its 

universality lies in the fact that within a few decades of it emergence, 

Islam branched out to connect & enlighten the Atlantic in the West and 

the pacific in the East and the Muslims managed to transcend the duality 

of East and West, and to enfold all religious and cultural pluralities 

within the universality of Islamic discourse. 

The author then explains that Islamic universality is still the only 

panacea for all the problems of contemporary western world as it was 

earlier. But, according to the author, the Muslims will be mistaken if they 

think that any nominal Islamic movement at any given time would be 

capable to bring about this. This is become it is not a prophecy to be 

fulfilled regardless of reasons or conditions (p-31). Marry contemporary 

Islamic movements are, mistakenly, captive to the wish of „establishing a 

state like the one founded by the Prophet in Madīnah (or in the shape of 

khilāfat established by subsequent Caliphs and dynasties). Furthermore, 

Islam is invariably presented by many Muslims and many contemporary 

Islamic movements in a form that does not match its greatness and 

potential. It is routinely introduced as a comprehensive heading for a 

geographical area where Muslims nowadays live or through a thick 
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tangle of transmitted fiqh, more suited to simple, agrarian society and 

basic exchange of benefits than to the complex realities of our time 

(p. 30-33). 

But the author is optimistic and says that despite all of these odds, Islam 

and Islamic universality/civilization, not the western civilization, is the 

only solution for all contemporary problems. It is because, the western 

civilization/universalism, which is the product of western mind, suffers 

from a few insurmountable crises: (a) Christian theology, shaped and 

expropriated by the Greco-Roman heritage, inculcates in the western 

mind the concept of the embodied God which subsequently restricted the 

human mental endeavor to a narrow area, because the concept of the 

Godhead, which in the first basis of universality has been reduced to the 

level of natural object. The Pagan Hellenic and Roman civilization, 

deriving their power from the gods in Athens or Rome developed their 

own peculiar view of man. It was a view that allowed the enslavement of 

man in his capacity as a labor force, making him a slave without pay, 

implacably subordinate to the interests of Athens or Rome. Their modern 

inheritors in the West have also enslaved man in the mines and other 

industries in a similar fashion, (b) there is the problem of the natural 

mind vis-à-vis the scientific mind. The natural mind emancipated itself 

from Christian theology and it way supported by principles and 

postulates of the scientific mind. The end result was divorce between it 

and theology, (c) the western mind deconstructed the methodologies of 

the natural and social sciences, having taken lion share from the Greco-

Roman experiences, though at a high ecological and human cost, but 

could not reconstruct those in line with the divine revelation which made 

it totally ethically and morally neutral. On the contrary, as opposed to the 

coercive Greek and Roman models, Islamic universality/civilization: (a) 

came as a liberator. History does not record any instance of Muslim 

armies fighting the peoples of the countries they liberated, (b) Islamic 

civilization everywhere was characterized by a vigorous adherence to the 

doctrine of tawhīd which means that Allah was not the god of a race or 

faction but the Lord of all mankind, thus everyone was accorded equal 

dignity and status, (c) Islamic model of civilization was characterized 

everywhere by the absence of enslavement of the peoples of the 

conquered territories whether that was social, political economic or 

religious. Contrarily everything was done to liberate people from all 

shackles of bondage. 
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According to the author, the contemporary western civilization is replete 

with the problems of: moral degeneration along with scientific progress, 

the eruption of conflagrations, and commission of most appalling acts of 

barbarity despite all the optimism preceding the First and Second World 

Wars, large scale dissent and rebellion against socialist or capitalist 

ideology-based western civilization, and the inevitable bad effects of the 

western order, based on the theory of conflict and survival of the fittest, 

causing marginalization of the average people everywhere and even in 

the West, and their eventual deprivation of basic needs. Thus only Islam 

offers solution for all these problems because-: (a) Islamic universality is 

one blessed by the Creator of the cosmos. Its raison d'etre is the world‟s 

desperate need for solutions to its ecological, intellectual, economic, and 

political crises which will get worse as the world‟s social and moral 

order declines further, (b) Islamic universality is capable of responding 

to western anxiety and confusion, (c) the triumph of Islamic universality, 

once articulated and enacted by responsible human, is inevitable. When 

Muslims will start working towards that goal they will do so in response 

to their commitment to the responsibility of human vicegerency on Earth 

and the requisite need to witness to the whole of humankind; it is a 

responsibility not an indulgence. 

The author opines that in order to actualize that the Muslims should do 

the followings: (a) the Muslims, armed with the epistemological 

methodology of the Qur‟ān should form close relations with the scholars 

of western analysis with an objective to orient them about Qur‟ānic 

epistemology, (b) the Muslims should give all possible support to the 

Islamization of knowledge in the fields of natural, human, and social 

sciences, (c) a dialogue can take place within a scientific methodological 

framework to which Muslims can bring their awareness of the Qur‟ān, 

but Muslims should avoid raising sensitive issues or those which activate 

the Western historical memory (P. 42). 

But the Ummah should be aware of the missing dimensions in their 

contemporary Islamic movements. The contemporary Islamic 

movements suffer from the absence of a worthwhile effective 

epistemological methodology with which they will be able to come in 

terms with a contemporary and vibrant world. Since they could not 

device that epistemological methodology, they: (1) resort to the moral 

violence of branding others “apostates”; (2) cling to the more triumphant 

features of early Islamic history; and (3) refer matters to the world of 

unseen and the unknown while neglecting the methodology of Islam in 
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terms of the interaction between that world, man and the cosmos. (4) 

Alternatively they may resort to gaining political power in order to 

introduce change by setting up a cleric as a ruler under divine jurisdiction 

and appease the Almighty by the application of the penal code (p. 43). 

The author observes that, accordingly, their eyes become mesmerized by 

the dream of accession to power within the geographical areas in which 

they live. They ignore the concepts of universality let alone consider the 

methodologies or tools to achieve them, thus overlooking a basic aspect 

of Islamic discourse. In this way they oversimplify, indeed trivialize, 

Islam. 

The writer here points out another problem within the thought of the 

Ummah which is their excessive obsession with the intellectual legacy of 

the past few centuries- without looking into the situational variables and 

changed circumstances took place in the meantime. He mentioned the 

dynamism of Imam al-Shāfiī in this regard. Al-Shāfiī wrote his book Al-

Hijjah in Baghdād, read it to the best Baghdadi scholars including 

Ahmad bin Hanbal, and then when he left Baghdad for Cairo he 

reconsidered his jurisprudence in its entirety and revised his views except 

for thirteen masāil (issues in fiqh). The author then poses the question 

that if such was the experience of a scholar who lived for a mere fifty 

years and who had revise his almost entire earlier juristic opinions 

because of a minimal cultural difference between two countries, much 

less than that are today, say, between China and America, how could the 

fiqh scholars of today absolutely rely on a cultural order that was based 

on the school of Hijāj or Kūfah as formulated in the second century of 

Hijrāh by the scholars of that time. 

The author finishes the book with these concluding remarks: in order to 

effectively actualize the universality of Islam we should review our 

heritage in its entirety through effective methodology, discern its 

paradigms, and reclassify and judge it in the light of the Qur‟an and the 

Sunnah.        

If that is done effectively, the Muslims will find that many aspects of 

their inherited sciences will have to be replaced, rectified or updated. 

But, according to the author, this responsibility has to taken by the 

scholars and intellectuals of the Ummah, as it is shifted to their shoulders 

after the death of the Prophet (sm). Again everything should be done in 

the light of combined reading of Revelation and the Universe, taking into 

notice the changes and variables of the contemporary world. 
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I strongly recommend this book for everyone concerned with the current 

abysmal state of the Ummah. It is a must-read for all frontline Islamic 

academics, intellectuals, and leaders (political, social, religious etc.) of 

contemporary Islamic movements.      
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Guidelines to Islamic Economics: Nature 
Concepts and Principles 

Written by  Professor M. Raihan Sharif, Published by Bangladesh Institute of 

Islamic Thought, Dhaka, First Published in November 1996, ISBN: 984-8203-01-X,  

Page-200, Price : Tk. 250.00 (White), Tk. 350.00 (Offset), U$ 20 

 

Professor M. Raihan Sharif is among the most prominent Islamic 

economist and researcher who expressed his views on nature, concepts 

and principles of Islamic economics in his book. The author realizes that 

the Muslim-majority countries should develop integrated rational 

educational systems of their own, based on develop nationally-upheld 

values, which are likely to meet the objective of producing „whole man‟ 

with the capabilities of meeting the current need mentioned above. To 

meet up this objective, the Muslim countries have to avoid conceptual 

dependency on the choice and adoption of the required educational 

reforms in the current conditions of world dominating by the western 

conventional economics, the author added. Therefore, his views on this 

topic are particularly important because this contributes to meet up the 

textual requirement of the graduate students of the universities as well as 

the general readers.  

The books contains total of six chapters, in addition to preface and 

forward (by M. Zohurul Islam, Secretary General, BIIT). The first 

chapter elaborately explains the introduction of conventional economics 

and its relevance to developing economics. In this chapter the author also 

tries to projects different logics of both the conventional and Islamic 

economics, pointing out the ideas of conventional economist like, 

Alfread Marshal, J.N. Keynes, Samuelson and Karl Marx and Islamic 

economist like, Ibn-i-Khaldun. The author also tries to take the reader the 

rationalism of Ibn-i-Khaldun‟s approach and methodology for studying 

the processes of social and economic change which had been remarkably 

modern and even comparable to Marx‟s radicalism. In this chapter the 

author also explains the way of remould the apparatus of conventional 

modern economics towards Islamic economics citing references from 

Quran and different journals. He has also brought before us the contexts 

of Islamic economists who are also trained in conventional economics. 

Chapter 2, “Approach to the study of Islamic economics a social 

science,” explains approaches of social philosophy and economics. This 

chapter reviews the development of Islamic economic thought and 
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different Islamic economic models along-with the approaches to analysis 

those models. The author also explains the realities of Islamic economics 

in Islamic world as the secular science and technology rises, taking the 

chances of declining influence of long history of Islamic ideology. In 

Chapter 3, “The Islamic Perspective of Economic Behaviour,” the author 

explains the role of understanding, faith, knowledge and discipline of 

Islamic economics and its methodologies in relation to conventional 

economics. In this chapter the author also explains the nature of balanced 

economic behaviour, social equality and concept of socio-economic 

responsibility citing the references from Quran and Hadit. Chapter 4 

deals with assumptions axioms, concepts and fundamental theory of both 

Islamic economics and secular economics. This chapter also explains the 

concepts of wealth and goods, its Islamic perspective which make easy to 

conceive the main basic differences between Islamic economics and 

conventional economics and also why economic analysis itself have to 

differ. This also points to the need for difference in the application of the 

usual tools of economic analysis. The fifth chapter projects Islamic 

economics as system dealing on rationalism, theory of consumption, 

production and marketing. Here the author also explains how to analysis 

the consumers demand and market demand from both conventional and 

Islamic point of view and consumer‟s equilibrium in Islamic economy. 

The last Chapter, “Problems of Distribution in an Islamic Society,” the 

author has also explained how to short out the problems of distribution 

and also shows how the Islamic theory of distribution is superior to the 

conventional theories. In this chapter he explains the problems of 

inadequacy of modern distribution theory, fundamentals of the Islamic 

approach to distribution and institutional development and also the 

consequences of interest based banking in the economy. This chapter 

also suggested prospects and potential of solving those problems. The 

book consists of an appendix which explains the comparative equity and 

efficiency related to the theory of distribution between the Islamic and 

conventional approaches. Here the author also tries to relate Islamic 

general equilibrium with Bangladesh economy. 

In general, the book embodies a modest endeavour at presenting some 

guidelines in the main areas of Islamic Economics in such a way that the 

difference will appear to be clear and will also lead to the positive 

exercise of building up correct concepts and principles for application in 

the context of Islamic norms. The author has also presented the designed 

chapters of the guidelines of Economics in Islam in simple and 

understandable language with references to contrasting positions of 
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conventional economics where needed. The subject of the book is 

Islamically significant and useful. It can also be acknowledged that it 

contributes something new to my knowledge of the subject that is sense 

of history which is very rare in Islamic economists‟.  

Although the guidelines to Islamic economics comprises of philosophy, 

assumptions, concepts, theory, fiscal, monetary and development issues 

he did not deal with the specific development, fiscal or monetary 

subjects. Instead, the author chose to clear up the minds of the young 

economists on the conceptual and metaphysical issues so that they can 

build up the proper perspective of Islamic fiscal and monetary and other 

systems by themselves. The author presents all his arguments in a 

scholarly method and avoiding extremism, takes a moderate stand 

between faith and economics. However, his presentation was more 

theoretical than practical that is no concrete steps and methods to be 

applied were given. 

In short, this is an enlightening work and that should be made available 

to the students of nationalism and internationalism. I know this book can 

serve the textual requirements of the educational institutions of the 

Muslim world so that they can take measures needed to implement such 

ways in their economic systems. General readers can build upon their 

ideas, taking them as a theoretical background and build further with 

assumptions axioms, concepts and fundamental theory Islamic 

economics. 

Reviewed by- 

Dr. Md. Mizanur Rahman  

Director (Research), Islami Bank Training & Research Academy 
 
 

Social Justice and Human Development 

Written by  Professor Abdun Noor, Published by Adorn Publication,  

Dhaka, 2007, First Published in December 2007 ISBN 984-20-0047-8  

Page-252,  Price Tk. 300, U$ 20  

As the title suggests, Professor Noor‟s latest book contains some 

invigorating and exhaustive discussions on selected salient dimensions of 

Social Justice and Human Development, such as the theoretical 

underpinnings of societal justice and governance, the process of public 
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administration from an Islamic perspective, the synthesis between 

education and human development, and the practice and reforms of the 

local government systems. It sets out some interesting agenda for 

reforming and reorganizing structure and processes of governance in the 

two broad and crucial areas of „social justice‟ and „rural development‟. 

Despite repeated attempts and the growing emphasis, ensuring social 

justice and good governance has, thus far, proved to be one of the most 

elusive goals for Bangladesh public administration and society. Professor 

Noor‟s long pursuit in search of the ways and means of developing an 

ethical, morally-laden, people-oriented, and just public administration 

and governance system for the country has produced a series of research 

articles; and the current volume represents his untiring zeal and 

commitment for the search. 

This book consists of some ten chapters, organised into three broad parts: 

„governance of social justice‟, „governance of rural development‟, and 

„education and human development‟. The diverse themes explored in the 

Volume include: a moral guideline for administrative decisions; the 

process of public administration; teaching and research in public 

administration from an Islamic perspective; ethics in good governance; 

financing local bodies; strengthening Union Parishads; education and 

human development from an Islamic perspective. The central focus of 

the book is creating and contemplating about a “just society”; as the 

author astutely argues:  

Man needs to live in the society because of his dependency on others for 

meeting his innumerable needs. Such a mutually dependent situation 

gives rise to a relationship of mutual exchange. Everybody expects his 

rightful share in social exchange, which in other words, is called „social 

justice‟. Thus justice is a guarantee for happiness and injustice or „feeling 

of deprivation‟ becomes the cause of unhappiness. Justice and happiness 

are, therefore, inextricably interwoven. It further necessitates proper 

institutional arrangement for producing necessary goods and services 

required for a good life and their just distribution. (p.11) 

Some discussions are particularly interesting and thought-provoking; 

such as the accounts of “ethics in good governance” (pp.109-123); 

“Islam and development: A rebuttal to Western critics” (pp.38-57) and 
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“Rural development though local government: A suggested model of 

coordination at the Union level” (pp.186-195). The language is generally 

lucid and penetrating. Some parts of the book are, however, rather terse 

and difficult for non-specialist readers to comprehend; for example, the 

analysis of “Governance of public interest and social justice” (pp.15-34). 

There are a number of minor word processing errors, which may irritate 

a vigilant reader. The price of the volume is reasonable, and the look is 

fairly smart. On the whole, this work offers a worthwhile reading, and 

makes a valuable contribution to the literature on the Bangladesh 

administration, society, and development by bringing in a rich diversity 

of analytic perspectives. This book, thus, deserves to be studied widely. 

Reviewed by-: 

Dr. Niaz Ahmed Khan  
Professor, Department of Development Studies 

University of Dhaka, Dhaka 1000. Email: niaz.khan@yahoo.com 

 
 
 

A Young Muslim‟s Guide to the  

Religions in the World 

Written by Dr. Sayed Sajjad Hussain, Published by Bangladesh Institute of 

Islamic Thought Dhaka. First Published in 1992  2nd Edition in 2006   

ISBN : ................  Page-252,  Price : Tk. 175, U$ 20 

 

This Writtings is Illuminating, scholarly, and a superb work on comparative 

religion. It Indicates commonplace ideas and misconceptions about 

different religious beliefs. Syed Sajjad Hussain sheds light on the major 

religions– other than Islam– practiced across the globe such as 

Christianity, Hinduism, Buddhism, Judaism as well as some cults like 

Sikhism, Parseeism, Jainism, Animism and  Paganism. He also discusses 

religions practiced in the modern West, China, and Japan since the 

ancient time to the present. Quite unprecedentedly, he examines the 

leading proponents of the discourse of comparative religion and locates 

them in their spatio-temporal contexts. Most importantly, his keen 
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observation can potentially stir young Muslims to see beyond stereotypes 

and help them discover the dynamics of a greater world in terms of 

religion.  

Hussain spells out subtle points, which are most often abstruse to a 

young Muslim learner, of both similarity and divergence between Islam 

and other religions that have been misrepresented by non-Muslim writers 

in their books. Considering the governing factors in the world‟s cultural 

climate, he lucidly explains those points with convincing arguments. In 

different places of the book, ethical issues inextricable from religion are 

also enacted with regard to theological evolution such as monotheistic 

and polytheistic beliefs. The final section, „A Note on Islam‟, briefly 

sums up the concept of Godhead and religion in Islam. He thus provides 

valuable insights into the commonalities of different schools of thoughts 

explored in his intellectual quest. As the book looks beyond the prisms of 

commonplaces in religion, it encourages the reader to reconsider 

religious issues. Yet the language used in the book is easily 

understandable to a young Muslim reader. 

The book is an essential read for young Muslims as it will introduce 

them to the major belief systems in the world and thus will enable them 

to compare Islam with other faiths. In a world of continuing exclusion 

and parochialism, dialogues between the adherents of different religions 

is a prerequisite to establish a climate of understanding and tolerance in 

order to ensure peaceful co-existence between people from different 

religions. This book will equip promising Muslim scholars with the 

required knowledge about other faiths in order for them to engage more 

productively in interfaith dialogues. Like his other important works, A 

Young Muslim‟s Guide to the Religions in the World will continue to 

attest to Syed Sajjad Hussain‟s impeccable scholarship. 

 

Reviewed by-  

Md. Saifullah,  

Dept. of English, Dhaka University. 
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MYZš¿ I Bmjvg 

w` A¨v‡gwiKvb Rvb©vj Ae BmjvwgK †mvk¨vj mv‡q‡Ým-Gi wewfbœ Bmy¨ †_‡K wbe©vwPZ 

cÖeÜmg~‡ni msKjb MÖš’| GwU Abyev` K‡i‡Qb Gg iæûj Avwgb, m¤úv`bv K‡i‡Qb  

gynv¤§` Ave ỳj Avwhh, cÖKvk K‡i‡Qb evsjv‡`k Bb&w÷wUDU Ae BmjvwgK _¨U,  

AvBGmweGb : 984-8203-41-5, cÖKvkKvj : AvM÷ 2005, 

 c„ôv msL¨v : 96,  g~j¨: 100.00 UvKv 

 

eZ©gvb we‡k¦ me‡P‡q †ekx Av‡jvwPZ kã¸‡jvi g‡a¨ Ab¨Zg n‡”Q MYZš¿ Ges 

Bmjvg| Avevi MYZš¿ Ges Bmjvg wb‡q weZ‡K©iI †kl bvB| A‡b‡K g‡b K‡ib 

MYZš¿ Ges Bmjvg `yBUv wfbœ gZv`k©| A‡b‡K Avevi g‡b K‡ib MYZš¿ Ges Bmjvg 

ci¯ú‡ii cwic~iK| wKš‘ MYZš¿‡K Bmjv‡gi cÖwZc¶ fv‡eb Ggb †jv‡Ki msL¨vI 

GK‡ev‡i Kg bq| MYZvwš¿K c×wZ‡Z Bmjvgx Av`k© ev Í̄evqb Kiv m¤¢e GUv †hgb 

A‡b‡K wek¦vm K‡ib †Zgwb Bmjvgx Av`‡k©i ev Í̄evqb n‡j MYZ‡š¿i †jk gvÎI 

Avevi _vK‡ebv GUvI wKQy †jvK wek¦vm K‡ib| 

GiKg Ae¯’vq ÔMYZš¿ I BmjvgÕ GB wk‡ivbv‡g AÎ cy¯Í‡Ki cÖKvkbv evsjv fvlvi 

Abyev` mvwn‡Z¨ GKUv Abb¨ ms‡hvRb| KviY GB cy¯Í‡K MYZš¿ I Bmjvg m¤ú‡K© 

we‡k¦i L¨vwZgvb AvURb †jL‡Ki AvUUv cÖeÜ ¯’vb †c‡q‡Q| GB me cÖe‡Ü MYZš¿ I 

Bmjv‡gi cÖK…Z ¯̂iƒc Zz‡j aivi †Póv Kiv n‡q‡Q| 

eZ©gvb mg‡qi Ab¨Zg †kÖó Bmjvgx wPšÍvex` W. BDmyd Kvihvfx MYZš¿ I Bmjvg 

cÖe‡Ü wj‡L‡Qb - ÒKv‡iv Kv‡iv fq MYZš¿ gvby‡li  ¶gZvi Drm evwb‡q †`q GgbwK 

GwU wewa weavbI evwb‡q _v‡K, Zv‡`i G fq‡K Avg‡j †bqvi cÖ‡qvRb †bB| wewa 

weavb cÖYq‡bi gvwjK GKgvÎ Avjøvn&| G g~jbxwZi gva¨‡g Avgv‡`i GwU Rvbv _vKv 

`iKvi †h cwieZ©bkxj Rxeb Avi cvw_©e cÖ‡qvRb †gUv‡bvi wbwgË wewa weavb cÖYq‡b 

D¤§vn&‡K †h ¶gZv Avjøvn& w`‡q‡Qb Zv wZwb wb‡q †bbwbÓ A_©vr MYZš¿ Ges Bmjvg 

ci¯úi cÖwZc¶ bq eis cwic~iK| 

cÖL¨vZ wPšÍvbvqK W. Avãyjnvwg` Avey‡mvjvqgvb Bmjvgx ¯^vaxbZv I MYZš¿ cÖe‡Ü 

wj‡L‡Qb- Ò Bmjvgx c×wZi GKwU g~j bxwZ n‡jv KziAv‡b ®úófv‡e hv wbwl× bq 

ZvB •ea ev nvjvj, ev hv mgv‡Ri g~j ¯^v‡_©i weiæ‡× bq ZvB •ea| G Ae¯’vi 

†cÖw¶‡Z Bmjv‡g †KvbUv •ea Avi †KvbUv •ea bq Zv Avgiv eySv‡Z cvwi| 

Avey‡mvjvqgv‡bi G cÖe‡Üi gva¨‡g Bmjv‡g ¯^vaxbvZv I MYZš¿ Z_v RbM‡Yi 

AwaKv‡ii cwiwa †h A‡bK  we Í̄…Z Ges wekvj ZvB cÖgvwbZ n‡q‡Q| 

ÒMYZš¿ I BmjvgÓ gv‡jK †ebœvexÕi `k©b cÖe‡Ü †ebœvexi aviYv- ag©wbi‡c¶ 

MYZvwš¿K aviYvi g‡a¨ gvby‡li wbivcËv I AwaKv‡ii welqwU wbwðZ n‡jI gvbyl‡K 

G ai‡bi MYZš¿ †Kvb †RvU wek¦vm I †Kvb †kÖYxi GKbvqK‡Z¡i nvZ †_‡K euvPv‡Z 
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cv‡ibv| GB e³e¨ †h KZLvwb wbg©g mZ¨ eZ©gvb mgv‡Ri w`‡K ZvKv‡j Avgiv 

h_v_©fv‡e Abyaveb Ki‡Z cvwi| †ebœvexi g‡Z Bmjv‡gB i‡q‡Q cÖK…Z MYZš¿| 

Bmjv‡gB ivR‣bwZK MYZš¿ Ges mvgvwRK MYZ‡š¿i mgš̂q N‡U‡Q| 

cÖL¨vZ ivRbxwZex` Ges Bmjvgx wPšÍvbvqK W. nvmvb Avj Zzivex ÔBmjvg I MYZš¿ 

ivóª I cwðgv †`kmg~nÕ bvgK cÖe‡Ü e‡j‡Qb- msL¨vjNy‡`i mgm¨vi mgvavb Ki‡Z 

n‡e| GB mgm¨vwU AvR bZzb bq| cÖ_g Bmjvg ivóªwU ïayB gymjgvb‡`i ivóªB 

wQjbv| G iv‡óª Bû`xiv wQj| Zv‡`i ¯̂vqZ¡kvmb wQj, Zv‡`i‡K iv‡óªi Zid †_‡K 

mnvq-m¤^j I ¯^vaxbZv †`qv n‡qwQj| GB e³‡e¨i gva¨‡g Bmjvgx iv‡óª msL¨vjNy‡`i 

†Kvb AwaKvi _vK‡ebv, Zv‡`i‡K Bmjvgx ivóª †_‡K weZvob Kiv n‡e BZ¨vw` †hme 

Ag~jK Awf‡hvM DÌvcb Kiv nq Zvi h_v_© Reve W. Zzivex GB cÖe‡Ü w`‡q‡Qb| 

Bmjvg I MYZš¿, KziAvb, nvw`m I BwZnvm bvgK cÖe‡Ü cÖL¨vZ wPšÍvex` cÖ‡dmi 

Avnivi Avng` wj‡L‡Qb- Bmjvg †Kv‡bv ivRZš¿ ev DËivwaKvi wbe©vP‡b c¶cvwZZ¡ 

cÖ`k©b mg_©b K‡ibv| A_©vr Bmjv‡g ivRZš¿, GKbvqKZš¿, cwieviZš¿ Z_v 

Rbwe‡ivax †Kvb gZev‡`i ¯’vb †bB Ges MYZ‡š¿i mv‡_ Bmjv‡gi †Kvb we‡iva †bB| 

RbM‡Yi mve©‡f․gZ¡, MYZš¿ I Bmjvg bvgK cÖe‡Ü cÖL¨vZ ivóªwPšÍvbvqK †Mb B 

†cix wj‡L‡Qb - mvaviY A‡_© MYZ‡š¿i Rb¨ cÖ‡qvRb RbM‡Yi mve©‡f․gZ¡| cÖK…Zc‡¶ 

GwU Kíbv Qvov wKQy bq, mve©‡f․g‡Z¡i †K․kjMZ cÖK…wZ ZvB cÖgvb K‡i| Gi mv‡_ 

Bmjv‡gi †Kv‡bv we‡iva †bB| †Kbbv, GLv‡b †h †Kvb wm×všÍ RbMY ev Zv‡`i 

cÖwZwbwai gva¨‡gB MÖnY Kiv n‡q _v‡K| †mRb¨ wewfbœ mxgve×Zvi g‡a¨I MYZ‡š¿i 

PvweKvwV n‡jv RbM‡Yi Kvh©Ki wbqš¿b (†hgb Avjøvn cÖ`Ë †Kvb †Kvb AcwieZ©bxq 

AvBb)| GwU RbM‡Yi mve©‡f․g‡Z¡i ỳ‡ev©a¨ †Kvb ZË¡ bq hv Bmjv‡g Avjøvni 

mve©‡f․g‡Z¡i mv‡_ we‡iv‡ai m„wó Ki‡Z cv‡i| GwU gvby‡li mev©‡f․g‡Z¡i GKwU iƒc 

hvi g‡a¨ RbM‡Yi m¤ú„³Zv i‡q‡Q| A_©vr Avjøvni mve©‡f․g‡Z¡i ¯^xK…Zxi gva¨‡gB 

cÖK…Zc‡¶ RbM‡Yi mve©‡f․gZ¡ Kv‡qg Kiv m¤^e| Ab¨_vq †mLv‡b RbM‡Yi 

mve©‡f․g‡Z¡i bv‡g GK`jxq •¯̂ivPvi, MYZvwš¿K •¯^ivPvi Z_v wewfbœ cÖKv‡ii ỳ:kvmb 

Pvjv‡bv nq| 

MYZš¿ I Bmjvgx ivó cÖe‡Ü cÖ‡dmi dRjyi ingvb wj‡L‡Qb- Bmjvgx iv‡óªi me‡P‡q 

†ekx Riæix n‡jv iv‡óªi cÖwZi¶v Ges iv‡óªi msnwZ i¶v Kiv| AvBb k„sLjv i¶v Kiv 

Ges ivóª‡K Ggb ch©v‡q DbœZ Kiv hv‡Z Gi RbMY Zv‡`i †gav kw³i weKvk NUv‡Z 

cv‡i Ges iv‡óªi Dbœq‡b Zvi e¨envi Ki‡Z cv‡i| GRb¨ cÖ‡qvRb GKwU †K› ª̀xq 

KZ©„c¶| G KZ…©c¶ Ggb †hvM¨Zvm¤úbœ n‡e hv‡Z GwU †`‡ki Dbœq‡b wm×všÍ MÖnY 

Ki‡Z cv‡i Ges Zv ev Í̄evqbI Ki‡Z cv‡i| KL‡bv KL‡bv G KZ…©c¶ AwcÖq n‡jI 

Dbœqg~jK Kvh©ejx Pvwj‡q wb‡Z cvi‡e| wewfbœ cÖ‡qvR‡bi Kvi‡b `~i „̀wóm¤úbœ 

kw³kvjx †bZvi cÖ‡qvRb| wbe©vnx cÖavb wnmv‡e Zvi _vK‡e `¶Zv I wm×všÍ MÖn‡Yi 
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¶gZv| RbMY Øviv G KZ©„c¶ wbe©vwPZ n‡e Ges mevi Kv‡Q wZwb Av¯’vfvRb n‡eb| 

GLv‡b cwi¯‥vifv‡e ejv n‡q‡Q wbe©vnx KZ…©c¶ Aek¨B RbMY KZ…©K wbe©vwPZ n‡eb 

A_©vr Bmjv‡g •¯^iZš¿, GKbvqKZš¿ Ges ivRZ‡š¿i †Kvb my‡hvM †bB| †KejgvÎ 

MbZvwš¿Kfv‡e wbe©vwPZ cÖwZwbwaivB †`k kvm‡bi AwaKvi cv‡eb| 

eZ©gvb mg‡qi Ab¨Zg †miv Bmjvgx wPšÍvwe` kvn Ave`yj nvbœvb ÕBmjv‡gi †cÖw¶‡Z 

MYZš¿Õ cÖe‡Ü wj‡L‡Qb - Bmjvgx wPšÍvwe` I gymwjg RbMY †fvUvwaKvi, AvB‡bi 

kvmb Ges RbM‡Yi wbe©vwPZ miKviB Pvq| Gme †evSvevi Rb¨B AvRKvj ÔMYZš¿Õ 

kãwU e¨envi Kiv nq| mvwe©K †cÖw¶‡Z Avgiv ej‡Z cvwi †h, MYZš¿ kã MÖnY Kvivi 

g‡a¨ †Kvb Amyweav †bB| cvðv‡Z¨ Bmjvg m¤ú‡K© fyj †evSveywS i‡q‡Q †h Bmjvg 

AvMÖvmx Ges GKbvqKZ¡ev`x -Gi d‡j Gme ~̀i n‡e| gymwjg we‡k¦I Gi d‡j ivRv-

ev`kvn I •¯^ikvmKMY Ab¨vq m~‡hvM MÖnY Ki‡Z cvi‡ebv| Avgiv †`LwQ †h, wewfbœ 

kvmbZ‡š¿ e¨envi QvovI Bmjvgx wPšÍvwe`MY B‡Zvg‡a¨B MYZš¿ cwifvlvwU MÖnY 

K‡i‡Qb| GwU msMZ| Avgiv Avkv Kwi G Av‡jvPbv MYZš¿ Gi cwifvlv m¤ú‡K© 

weZK© `~i Ki‡Z mnvqZv Ki‡e| 

ÔMYZš¿Õ cwifvlvwUi e¨envi Bmjvg Ges gymwjg ¯^v‡_©i mnvqK wnmv‡e cwiMwbZ 

n‡e, kvn Ave`yj nvbœvb mv‡n‡ei GB wbeÜ †_‡K ZvB GUv my¯úó n‡q D‡V| 

cÖK…Zc‡¶ MYZš¿ Ges Bmjvg m¤ú‡K© wewfbœ fyj †evSveywS wbim‡b wek¦L¨vZ 

†jLK‡`i GB AvUwU cÖeÜ‡`i msKjb h‡_ó mnvqK n‡e e‡j g‡b nq| AJISS †_‡K 

cÖeÜmg~n wbe©vP‡bi †¶‡Î Gg. Ave`yj Avwhh h‡_ó `¶Zvi cwiPq w`‡q‡Qb| 

cÖ‡dmi W. BDGwe ivwRqv AvKZvi evbyi msw¶ß A_P mg„× f~wgKv eBwUi gvb e„w×‡Z 

mnvqK n‡q‡Q| Abyev`K Gg. iæûj Avwgb †gvUvgywUfv‡e fvjB Abyev` K‡i‡Qb| 

mviv we‡k¦i evsjvfvlvfvlx MYZš¿Kvgx QvÎ, wk¶K Ges eyw×Rxwe mgvR, hviv Bmjvgx 

mgvR wewb©gv‡b KvR K‡i hv‡”Qb Zv‡`i wPšÍv †PZbv‡K AviI mg„× Ki‡Z eBwU 

e¨vcK f~wgKv ivL‡e| ZvB Avgiv eBwUi eûj cvV, e¨vcK cÖPvi Ges cÖmvi Kvgbv 

Kwi| GB Z_¨mg„× eBwU cÖKvk Kivi Rb¨ BIIT †K A‡bK A‡bK ab¨ev`| 

wiwfD K‡i‡QbÑ 

gxi Kvgvj †P․ayix 

wmwbqi wk¶K, miKvi I ivRbxwZ wefvM, Gwkqvb BDwbfvwm©wU Ae evsjv‡`k 


