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The Future of Economics: An Islamic Perspective 

M. Umer Chapra 

Dr. Umer Chapra, a leading Muslim economist, a Faisal Laureate, has made 

a seminal contribution by writing “The Future of Economics: An Islamic 

Perspective” not only to Islamic economic literature, but also to the 

contemporary economic debate as such. The book of 425 pages was 

published by The Islamic Foundation, UK in the year 2000.  

It is a scholarly and sympathetic critique of mainstream economics, from 

both the economic as well as moral perspectives. As a professional 

economist Dr. Chapra is aware of the usefulness as well as the limitations of 

economics as it has developed in the Western capitalist context. Conscious 

of the intrinsic value of economic analysis and the contributions it can make 

towards the amelioration of the human situation on the globe, he identifies 

the weaknesses that have marred the discipline from playing its rightful role. 

His approach is not negative it is positive and creative. He identifies where 

things have gone wrong and suggests what is needed to set them right. He is 

not an iconoclast. He is an innovator and a reformer who wants to build on 

what exists, yet build in a manner that rectifies what has gone wrong. His 

concern is not confined to the moral and social dimensions, which are 

crucial to his analysis, but also to strengthen the micro-foundations of 

economics which need refurbishing to enable them to strengthen the macro-

framework and achieve the social objectives. It makes a systematic effort to 

bring back the focus of economics onto the question of equity and justice, 

without weakening the concern for efficiency. The twin objectives of equity 

and efficiency must go together if economics is to be a science of human 

well-being and not merely „the dismal science of wealth‟. Dr. Chapra has 

done a wonderful job by introducing the concepts of moral filters and by 

rehabilitating the equity dimension within the matrix of mainstream 

economics. 

Dr. Chapra has meticulously placed Islamic Economics in the landscape of 

economics. He does not treat Islamic Economics as a separate species. He 

looks upon the economic problem from an Islamic perspective and as  

such makes an innovative effort to bring economics in harmony with the 

Islamic vision and social order. Islam and economics are so intertwined  
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that economics develop a new direction and discover a new world to 

traverse. This study makes a brief but succinct and masterly presentation of 

the state of art of Islamic Economics. Not a survey in the technical sense, it 

does present an incisive review of major contributions to economics made 

from an Islamic perspective by Islamic economists during the last century. 

Although the focus is more on monetary and fiscal aspects, yet Dr. Chapra 

successfully brings out the flavour of Islamic economic thinking and has 

identified some of the major avenues it has tried to explore. He is fully 

conscious of the gaps and challenges, but he very objectively illumines 

major landmarks in this field. 

This is the first time that an Islamic economist has critically looked into 

Muslim economic history with a view to throwing light on what has gone 

wrong with our own history and how real resurgence and sustained socio-

economic development can be achieved in the future. He is not satisfied with 

merely painting a pen-picture of Islamic ideals, values and principles. 

Drawing upon Ibn Khaldun he analyzes the causes of economic and political 

decay and decline, with a view to delineating the path to recovery and 

reconstruction. This is an original contribution made with great insight, 

clarity and courage. One may disagree with a point here or a surmise there, 

but I have no reservation in saying that Dr. Chapra has broken fresh ground 

in this difficult area. I am confident his analysis and prescription will go a 

long way in inspiring, even provoking, others to follow the trial and come up 

with fresh approaches to understand the past and plan the future. This blend 

of economics and history, especially from an Islamic perspective, is a 

seminal contribution to our literature. Dr. Chapra‟s work also represents an 

effort to marry idealism with realism, a quality one finds rarely actualized in 

contemporary writings. 

Dr. Chapra is rightly concerned about the future of economics, as much as 

he is about the future of the Muslim ummah. The message of the book is that 

while economics needs moral enrichment from an Islamic perspective so as 

to make it really useful for mankind in its search for a just world order, the 

Muslim ummah also need to become more serious about economics‟ history, 

and its own deficiencies if it wants to inaugurate a new chapter in its life. 

Dr. Mahmood Ahmad 

Senior Vice President, Planning & Research Dept. IBBL 
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La Ikrah Fi Addin 

Shaikh Taha Jabir Al-Alwani 

Dr. Taha Jabir is an international level Islamic scholar, Jurist and Usul 
expert, a former President of IIIT The book was published by The 
International Institute of Islamic Thought (IIIT), Herndon, USA  

The Problem of heresy and hereties from the beginning of Islam till date-

Taha Jabir Al-alwany has examined the case of „Ridda‟ and Murtad and 

tried to answer many puzzling questions. Has Allah prescribed any worldly 

punishment for heresy (Riddah), have the Quran and Sunnah come with any 

Shari‟ah punishment for abandoning religion for any reason? Has the 

Prophet executed anyone only because of Riddah, if it was not associated 

with other crime? Why did the Prophet say to those who asked him to kill 

hypocrites, „People should not be given the chance to say that Muhammad 

kills his own companion.‟? Have the Ummah reached to the consensus 

(Ijma) taht a Murtad should be killed? Had Abu-Bakar launched his war 

against the Murtad only because of abandoning Islam? Or it was because 

they also carried weapons and plotted against the public security and to 

destroy the then Muslim Ummah?  

In order to answer all these questions, he divided the book in a few chapters-  

In the first chapter, he showed that the claim to Ijma (consensus) is not true 

because Omar Bin Al-Khattab, Ibrahim Al-Nakhi and Sufyan Al-Sauri were 

against it. He said that the incidents which happened about executing the 

Murtad were politically motivated.  

He then mentioned the recent stories of Riddah by an Afghani Abdur 

Rahman and others which drew much political debate throughout the world.  

He then said that the Quran should be basis for the Muslims for any serious 

decision, whereas the Sunnah is its explanation. But people who prescribe 

execution for Riddah occupied themselves with side issues or were 

influenced by the Jewish traditions which unfortunately infiltrated into the 

Muslim society through Tafsir (Israiliyyat) and Sunnah.  

The word Hudd is used in many places in the Quran but never for the 

traditional meaning for Shari‟ah prescribed punishment (Al-Ukubat), but for 

Ahkam and Shari‟ah Islam „Shari‟ah rules and regulations‟ which are mostly 

related to the family affairs.  

On the other hand Hurriat al Eteqad - „freedom of religion‟ is one of the 

fundamental objectives of Shari‟ah, the verse „La Ikraha Fiddin‟ - „there is 
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no compulsion in religion‟ has been revealed against coercion in religion 

affairs. He discussed it from many authentic sources. The gist of which is - 

„a group of Anser of the Prophet‟s companions asked the Prophet permission 

which the Prophet denied this process.  

He then said that the Quran did not prescribe any worldly punishment for 
Riddah - there are at least two hundred Quranic vurses which support 
„freedom of religion‟ - not a single verse prescribed any worldly punishment 
for Riddah, the Quran only talks about punishment in the hereafter.  

He then listed the incidents of Riddah which occured during the life of the 
Prophet and he proved that there was not a single incident where the Prophet 
punished / executed anyone for mere Riddah. He mentioned six categories of 
Riddah incidents during Prophet‟s life-  

Many Muslim people became Non-Muslim after Miraj and Isra. 

A few people became Non-Muslim after their migration to Habsa.  

Of many Wahi Writer, at least two of them became Non-Muslims 
afterwards.  

Two people were killed (.... And Abdullah Bin Khattab because of their  
killings other Muslims, not because of Riddah).  

Ukal tribe were also executed because of their treachery and murdering a 
few Muslims.  

Hypocrisy - many people who were doing manifest hypocrisy against the 
Prophet (Sm) were not given any punishment by the Prophet. It is also a sort 
of Riddah, and the Prophet knew about them.  

When the Prophet was asked by many Sahabi to execute those people - he 
said ....  

The statements from the Prophet and activities of the Sahaba mentioned by 
those who support execution of Riddah.  

At the top of these is the much quoted Hadith - Man Baddala Deenahu 
Faktuluhu. This Hadith is a weak Hadith for many reasons, he mentioned all 
these weaknesses in this book.  

He then studied what occurred during Abu Bakar‟s. ali‟s and Othman‟s  
reign.  

He then studied the statements and opinions of all schools of thought and 
found out the contradictions among them.  

He then mentioned the names of those great Islamic scholars through the 
ages, most importantly the most recent Islamic scholars, who wereas 
accused of Riddah.  

Mr. Mukhter Ahmed  

Assistant Professor & Co-ordinator, CENURC 

International Islamic University Chittagong - Dhaka Campus.  
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Islamic Thought: An Approach to Reform 

Shaikh Taha Jabir Al-Alwani 

 Taha Jabir Al-Alwani, a graduate of Al-Azhar University, is president of 
the Graduate School of Islamic and Social Sciences as well as the Fiqh 
Council of North America, a member of the Organization of the Islamic 
Conference‟s Islamic Fiqh Academy, and former president of the 
International Institute of Islamic Thought (IIIT). He is also the author of 
numerous works, among them Source Methodology in Islamic 
Jurisprudence, Towards a Fiqh for Minorities, The Ethics of 
Disagreement in Islam, Jjtihad and The Qur'an and the Sunnah: The 
Time-Space Factor. The book was published by The International 
Institute of Islamic Thought (IIIT), Herndon, USA. ISBN 1-56564-426-3 
Price: $12.00  

For the first time, Muslims are faced with a worldwide positivism that 

uses knowledge, science and its discoveries and achievements to sever 

humanity's relationship with the Creator and the created universe, 

thereby disregarding the world of the Unseen and driving a wedge 

between science and values. Lacking even a modest store of Islamic 

knowledge on the intellectual level, Muslim university students and 

researchers are confronted with doctrines and philosophies and a 

superficial defense of Islam. No academic institution in the Muslim 

world teaches Islamic thought and/or the Islamic vision with the same 

deep-rooted foundation, force and persuasiveness with which the West 

teaches its ideas and vision to it student.  

The author argues that we must disengage scientific achievement from 

positivistic philosophical premises and re-employ these sciences within a 

systematic epistemological framework based on divine revelation and 

honoring all forms of knowledge as having been bestowed by the 

Creator.  

In the Introduction of the book the author explained why the Call for the 

Islamization of knowledge. The book written in six chapters named The 

Crisis of Contemporary Islamic Discourse: Motive Forces Behind the 

Crisis and the Crisis Mentality, The Crisis Mentality and Crisis 

Proliferation, Resolving the Crisis Through the Reform of Islamic 

Thought and the Islamization of Knowledge, Major Features of the 

Reform of Islamic Thought and the Islamization of Knowledge, 

Discourse and its Audience and Hindrances and Impediments. 
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Approaching The Sunnah:  

Comprehension & Controversy 

Yusuf Al-Qaradawi 

Yusuf Al-Qaradawi is one of the Islamic world's most widely respected and 

prolific scholars. His works have remained popular over many decades. 

Among the best known of his books to appear in English is The Lawful and 

the Prohibited in Islam (first edition: 1994). The book was published by The 

International Institute of Islamic Thought (IIIT), Herndon, USA. ISBN /-

56564-4/8-2 Price: $ 16.95.  

The Sunnah still provides the stable moral framework - the grammar that 

enables Muslims, by formal rules and inward sense, to know right from 

wrong. However, separation from the mainstream of life puts the Sunnah in 

danger of becoming rigid - an archaism. Addressing this danger, the author 

explains how the Sunnah can function as the grammar oa a living, adaptive 

language that is capable of guiding (and not shying away from) the 

mainstream of contemporary life.  

The first chapter sets out the qualities that characterize the Sunnah‟s 

authentic application: universality, coherence (so that different spheres of 

human responsibility are not split), compassionate realism, moderation, and 

humility. The second chapter explains standards and procedures for 

determining the Sunnah in the fields of jurisprudence and moral instruction. 

The third chapter employs detailed examples to illustrate common errors in 

understanding the Sunnah, such as reading hadiths singly and without 

sufficient context as well as confusing legal and moral injunctions, means 

and ends, figurative and literal meanings... and proposes remedies for 

avoiding these errors.  

The book is written in three chapters. Chapter one is The Status of the 

Sunnah in Islam includes General characteristics of the Sunnah, The 

Muslims Duty to the Sunnah, Principles for the application of the Sunnah. 

Chapter two is The Sunnah as a Source for Jurisprudence and Preaching 

includes In jurisprudence and legislation, In preaching and guidance, 

Narrating weak hadiths in targhib and tarhib etc. Chapter three is Principles 

for Correct Understanding of the Sunnah includes Understanding in the light 

of the Qur'an, Gathering relevant hadiths on a subject together, Reconciling 

differing hadiths of preference between them and Understanding causes, 

associations and objectives. 
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Ibn Ashur: Treatise on Maqsid Al-Shariah 

Muhammad Al-Tahir Ibn Ashur 

Shaikh Muhammad Al-Tahir Ibn Ashur is the most renowned Zayuna 
imam and one of the twentieth century s great Islamic scholars. Born in 

Tunis (1879-1973), this great scholar left behind a wealth of experience 

in public and administrative life sa well as a rich legacy of scholarly 
publications and articles that is unmatched in nineteenth and twentieth 

century Tunisia, Many of them still await critical study and publication. 

The book was published by The International Institute of Islamic 

Thought (IIIT), Herndon, USA. ISBN: 1-56564-422-0 Price: $ 25.00.  

This translation is breakthrough in studies on Islamic law in the English 

language. In this book, Ibn Ashur proposes the maqasid as a 

methodology for renewing the theory of Islamic law, which has 

undergone on serious development since the great imams.  

Ibn Ashur - quite courageously - also addressed the sensitive topic of the 

Prophet's (SAAS) intents/maqasid behind his actions and decisions by 

introducing criteria to differentiate between the Prophetic traditions 

meant to be part of Islamic law and the Prophetic actions/sayings meant 

for specific purposes (e.g., political leadership, court judgment, friendly 

advice, and conflict resolution). But his most significant contribution was 

to develop a new maqasid by coining a new and contemporary 

terminology that had been absent from traditional usul al-fiqh (e.g., the 

developing the theory of preserving lineage into preserving the family 

system and of protecting true belief into protecting the freedom of 

beliefs). In addition, he introduced the concepts of orderliness, natural 

disposition, freedom, rights, civility, and equality as maqasid in their 

own right and upon which Islamic law is based. This development 

opened great opportunities for Islamic law to address the current and real 

challenges facing Muslim societies and minorities.  

The book is written in three parts. Part 1 is Establishing Maqasid Al-Shariah 

includes Methods of Establishing Maqasid Al-Shariah, Evaluation of the 

Predecessors' Methods, The Prophet's Intent of Legislation, Certain  

and Probable Maqasid Al-Shariah, Rationalised and Non- Rationalised 

Shariah Injunctions etc. Part 2 is On the General Objectives of  

Islamic Legislation includes The Determinant Characteristic of  

Maqasid Al-Sahriah, Grounding of Maqasid Al-Shariah on Fitrah, 
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Magnanimity of the Shari‟ah, The General Objectives of Islamic 

Legislation, The Meaning of Maslahah and Mafsadah, The Pursuit of 

Masalih in the Shari‟ah, Cagegories of Maslahah Intended by Islamic 

Legislation, University of the Islamic Shari‟ah, Equality of the Shari‟ah, 

Freedom in the Shari‟ah, Alteation and Confirmation Objectives in the 

Shari‟ah, Shari‟ah is About Essences and Real Attributes, Not Names 

and Forms, Analogical Reasoning Based on Effective Causes and 

Medium and High Shari‟ah Objectives, Manipulation to Make the 

Unlawful Appear Lawful, Prohibition of Evasive Legal Means, Precision 

and Determination in Islamic Legislation, Rigor and Mercy in Enforcing 

and Observing Islamic Legislation, Public and Individual License, Wazi: 

Its Meaning and Varities, The Merciful Nature of the Shari‟ah, The 

Shari‟ah‟s Aim in Avoiding Elaboration at the Time of Revelation, The 

Shari‟ah Aim in Building a Solid and Stable Social Order and The 

Necessity of Ijtihad. Part 3 is Maqasid Al-Shari‟ah - Human Dealings 

includes Ends and Means in Transactions, Specification of the Princeples 

and Categories of Rights in the Shari‟ah, Maqasid al-Shari‟ah: Mamily, 

Maqasid al-Shari‟ah: Financial Transactions (1), Maqasid al-Shari‟ah : 

Financial Transactions (2), Maqasid al-Shari‟ah: Labour Based 

Transactions, Maqasid al-Shari‟ah: Gifts and Donations, Maqasid al-

Shari‟ah: Judgeship and Testimony, Maqasid al-Shari‟ah: Penalties. 

 

†jvK cÖkvmb: msMVb, cÖwµqv I AbywPšÍv 

[†jLK: cÖ‡dmi Ave ỳb b~i, cÖKvkK: we.AvB.AvB.wU, XvKv-1209, evsjv‡`k,  

c„ôv: 206, g~j¨: 200 UvKv, cÖKvkKvj: †m‡Þ¤̂i, 2006|] 

2006 mvjwU evsjv‡`‡ki Rb¨ GKwU ïf I †cÖiYv`xß el©| G eQi kvwšÍ‡Z †bv‡ej 

cyi¯‹vi weR‡qi gva¨‡g evsjv‡`k I ev½vjx RvwZ we‡k¦i `iev‡i m¤§vbRbK Ae ’̄v‡b 

DbœxZ n‡q‡Q| †bv‡ej cyi¯‹vi weR‡qi gva¨‡g MÖvgxb e¨vs‡Ki cÖwZôvZv W. gynv¤§` 

BDb~†mi mv‡_ D‡V G‡m‡Q PÆMÖvg Z_v PÆMÖvg wek¦we`¨vj‡qi bvgI| G wek¦we`¨vj‡q 

wk¶KZvKv‡jB W. BDb~m D™¢veb K‡iwQ‡jb Ô¶z ª̀ F‡YiÕ Av`k© ev g‡Wj| G †`‡ki 

`vwi`ª wbim‡b RvgvbZ QvovB ¶z`ª F‡Yi G g‡Wj D™¢ve‡bi we‡kl Zvrch© n‡”Q W. 

BDby‡mi fvlvq we‡`kx mvnv‡h¨i cÖ‡qvRb nqwb, jv‡Mwb †Kvb we‡`kx Kb&mvj‡U›U ev 

civgk©K A_©vr †`‡ki mgm¨v mgvav‡b †`kc‡hvMx mgvavb|  

Abyiƒcfv‡e, PÆMÖvg wek¦we`¨vjq n‡Z ïiæ n‡q‡Q †jvK cÖkvmb wel‡q cvðvZ¨ ZË¡mg~‡ni 

wbix¶v wfwËK, Aa¨vcK Ave ỳb b~‡ii †jvK cÖkvmb: ZË¡, cÖwµqv I AbywPšÍv  kxl©K GKwU 

we‡kølYagx© MÖš’| ÔAbywPšÍvÕ k‡ãi AvwfavwbK A_© n‡”Q cybg©~j¨qb ev wd‡i ZvKv‡bv| MÖš’Kvi 



Book Reviews 

 

97 

Avgv‡`i‡K weMZ `kK¸‡jv‡Z cvðv‡Z¨i AÜ AbyKi‡Yi cÖwZwµqv ch©v‡jvPbvc~e©K, 

wbR¯^ HwZn¨ m¤ú‡K© m‡PZb nevi Ges G‡`‡ki cwi‡ek, ms¯‹…wZ I HwZ‡n¨i mv‡_ 

m½wZc~Y© GKwU †`‡kvc‡hvMx cÖkvmb e¨e ’̄v M‡o †Zvjvi e¨vcv‡i D‡`¨vMx nevi AvnŸvb 

Rvwb‡q‡Qb|  

MÖš’wU cÖKvk K‡i‡Q Av‡gwiKv ’̄ B›Uvib¨vkbvj BÝwUwUDU Ae BmjvwgK _U 

(AvB.AvB.AvB.wU) -i evsjv‡`k kvLv evsjv‡`k BÝwUwUDU Ae BmjvwgK _U (we.AvB. 

AvB.wU)| eBwU‡Z cÖkvmwbK wPšÍvaviv; †jvK cÖkvm‡b g~j¨‡eva; †jvK cÖkvm‡b Revew`wnZv; 

wk¶v I gvbe m¤ú` Dbœqb Ges chv©‡jvPbv bv‡g cvuPwU Aa¨v‡q †jL‡Ki †gvU 14 (†PŠÏ) wU 

wbeÜ Ges 2wU MÖš’ ch©v‡jvPbv msKwjZ n‡q‡Q| cÖkvmwbK  wPšÍvaviv wk‡ivbv‡gi AvIZvq 

msKwjZ wbeÜmg~n n‡”Q, Ô†jvK cÖkvmb Aa¨q‡b cÖv‡P¨i HwZn¨ I  wPšÍvavivÕ, Ô†jvK cÖkvmb 

Aa¨q‡b cvðvZ¨ wPšÍvavivi weeZ©bÕ, ÔDbœqb cÖkvmb: ZË¡, cÖK…wZ I cÖvmw½KZvÕ Ges 

ÔcÖkvmwbK ms¯‹v‡i be ‡jvK-e¨e¯’vcbv bxwZÕ| †jvK cÖkvm‡b g~j¨‡eva Aa¨v‡qi AvIZvq 

AšÍf©~³ n‡q‡Q, ÔAvgjvZ‡š¿i wek¦`k©bÕ, Ôbe †jvK cÖkvmb I Bmjvgx cÖkvmbt Zzjbvg~jK 

Av‡jvPbvÕ, Ô†jvK cÖkvmb cÖwµqvvq Bmjv‡gi „̀wófswMÕ, Ôgnvbex (m.)-Gi cÖkvmb e¨e ’̄vÕ 

Ges ÔmvgvwRK b¨vqwePvi I Bmjvgx cÖkvm‡bi ixwZÕ| †jvK cÖkvm‡b Revew`wnZv Aa¨v‡q 

AšÍf©~³ n‡q‡Q, Ô†jvK cÖkvm‡b AvgjvZ‡š¿i Revew`wnZv: Ava~wbK I Bmjvgx c×wZÕ, 

ÔcÖkvmwbK †¯̂”QvPvwiZv `g‡b b¨vqcvjÕ, Ges Ô†jvK cÖkvm‡b •bwZKZvÕ| gvbe m¤ú` Dbœqb 

Aa¨v‡q AšÍf©~³ n‡q‡Q, Ôwk¶v I gvbe m¤ú` Dbœq‡b Bmjv‡gi „̀wófw½Õ Ges ÔAv`k©, Dbœqb 

I ỳb©xwZ: cwi‡cÖw¶Z evsjv‡`kÕ| GQvovI ch©v‡jvPbvq i‡q‡Q, evsjvfvlvq †jvK cÖkvmb PP©v 

m¤úwK©Z mv¤cÖwZK Kv‡j cÖKvwkZ cÖ‡dmi W. †gvnv¤§` kvgmyi ingvb iwPZ, †jvK cÖkvmb 

ZË¡ I evsjv‡`k †jvK-cÖkvmb (2003) kxl©K cy¯ÍK Ges cÖ‡dmi W. †`vn& Ryb wP‡qO iwPZ, 

cÖv‡P¨i eyw×Rxwe I cvðv‡Z¨i mgvavb t Gwkqvq cvðvZ¨ cÖhyw³i e¨_©Zv kxl©K we‡k¦ 

mvovRvMv‡bv MÖ‡š’i Dci `xN© Av‡jvPbv| me‡k‡l cwiwk‡ó AšÍf©~³ n‡q‡Q myôz cÖkvmb I my¯’ 

mgvR MV‡bi 14wU †gŠj bxwZgvjv|  mgv‡R b¨vq I Kj¨vY cÖwZôvq cÖkvm‡bi f~wgKv 

m¤úwK©Z ZvwË¡K weKv‡ki aviv Ges miKvwi AvgjvZ‡š¿i msMwVZKiY bxwZ I Kg©cÖwµqvq 

cvðvZ¨ ixwZ we‡køl‡Yi cvkvcvwk, ‡jLK wewfbœ wbe‡Ü Gwkqvi HwZn¨ we‡klZ: Bmjv‡gi 

`„wófswM Zz‡j aivi cÖ‡Póv wb‡q‡Qb| GQvovI D‡jøwLZ n‡q‡Q †KŠwU‡j¨i A_©kv‡ ¿̄i K_v, 

mgªvU A‡kv‡Ki Ôag©g½jÕ `k©b I mykvmb cÖwZôvq Kbdzwmqv‡mi `k©‡bi K_v| eBwU wPivPwiZ 

c×wZ‡Z cvV¨eB AvKv‡i cÖKvwkZ MÖš’mg~n n‡Z wKQzUv wfbœ, A‡bKUv wPšÍv DÏxcK I ¯̂vZ‡š¿i 

`vex`vi|  

†jvK cÖkvmb cÖwµqvi QKmn eBwUi AvKl©bxq cÖ”Q`wU G‡Ku‡Qb Ziæb I D`xqgvb wkíx 

wRqvDwÏb Avn‡g`| GKwU †`‡k †jvK cÖkvmb cÖwµqvq bxwZ wbav©iYx I bxwZ ev Í̄evqb 

ms ’̄vmg~‡ni ga¨Kvi Kg©-m¤úK© Ges Gm‡ei mv‡_ RbM‡Yi wg_w®Œqvi welqwU my›`ifv‡e 

wPwÎZ n‡q‡Q cÖ”Q`wU‡Z| Ad‡mU †ccv‡i evi c‡q‡›U SK& S‡K Qvcvb 206 c„ôvi eBwUi 

g~j¨ ivLv n‡q‡Q 200 UvKv| cÖKvkbv e¨q I mv¤cÖwZKKv‡j KvM‡Ri A¯̂vfvweK g~j¨ e„w×i 

†cÖ¶vc‡U, eB‡qi g~j¨ Lye †ekx bv n‡jI wk¶v_x©‡`i ¶q¶gZvi K_v we‡ePbv K‡i g~j¨ 

AviI wKQyUv Kg ivL‡Z cvi‡j fv‡jv nZ|  

K…ZÁZv ¯̂xKv‡i fyj ms‡kva‡b mnvqZvKvix eûR‡bi bvg D‡jøL Kiv n‡jI wKQy wKQy gy ª̀Y cÖgv` 

†`Lv †M‡Q| †hgb eB‡qi m~wPc‡ÎB i‡q‡Q Ô „̀wófswMÕ-i evbvb ỳÕRvqMvq ỳiKg| Aa¨vq ÔLÕ Gi 

7bs cÖe‡Ü  Ô „̀wófsMxÕ Avevi Aa¨vq ÔNÕ Gi 13bs cÖe‡Ü  Ô „̀wófswMÕ| c„ôv 24 Gi `kg jvB‡b 

Ô`„wófsMxÕ| ZvQvov †MvUv eBwU PwjZ fvlvq wjwLZ n‡jI mvay I PwjZ fvlvi wgkªY j¶¨  

Kiv †M‡Q K‡qKwU RvqMvq| †hgb c„ôv 14 Gi bx‡Pi w`K †_‡K Dc‡ii w`‡K `kg  
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jvB‡b ÔDcwiD³Õ, c„ôv 38 Gi wØZxq c¨vivi cÖ_g jvB‡b GKBfv‡e ÔDcwiD³Õ wjwLZ 

n‡q‡Q| ZvQvov 183 c„ôvi mviYx 3 Ges 4 -G GKB kã‡K GK RvqMvq †jLv n‡q‡Q 

ÔbdmyjÕ Ges Ab¨ GK RvqMvq †jLv n‡q‡Q Ôbd‡mÕ| G K‡qKwU gy`ªY cÖgv‡`i K_v ev` w`‡j 

g‡b n‡q‡Q eBwU AZ¨šÍ mywjwLZ| †jLK Zuvi ¯̂xKviæw³‡Z cvVK I wk¶v_x©‡`i cÖwZwµqvi 

Dci wfwË K‡i Av‡iv wKQy ¸iæZ¡c~b© welq mwbœ‡ekbc~e©K wØZxq ms¯‹ib cÖKv‡ki B”Qv e¨³ 

K‡i‡Qb| †m mgq ÔcÖkvmwbK ms¯‹viÕ, Ômykvmb' I Ô ’̄vbxq miKviÕ-Gi gZ ¸iæZ¡c~Y©  

welqMy‡jv AšÍf~©³ Kivi welqwU we‡ePbvi mycvwik iBj| msKwjZ MÖš’wUi cÖwZwU wbeÜ‡k‡l 

i‡q‡Q we¯ÍvwiZ Z_¨m~Î| Z_¨mg„× eBwU ivRbxwZ, †jvK cÖkvmb, BwZnvm, BmjvwgK ÷vwWR, 

e¨e ’̄vcbv I A_©bxwZi wk¶K, M‡elK I wk¶v_x©‡`i Rb¨ ¸iæZ¡c~Y© †idv‡iÝ eB wnmv‡e 

we‡ewPZ n‡e e‡j Avgvi wek¦vm| wPšÍvi D‡ ª̀KKvwi GRvZxq GKwU MÖš’ Dcnvi cÖ`v‡bi Rb¨ 

Avwg cÖ‡dmi Ave ỳb b~i‡K ab¨ev` RvbvB Ges eBwUi eûj cÖPvi Kvgbv KiwQ|  

 

 (Avgxi †gvnv¤§` bmiæjvn)  

mnKvix Aa¨vcK, †jvK-cÖkvmb wefvM, PÆMÖvg wek¦we`¨vjq| 

 

 

†cÖÿYÕ mvwnZ¨ •ÎgvwmK •mq` Avjx Avkivd ¯§iY  

m¤úv`K L›`Kvi Ave`yj †gv‡gb, el„ 13 msL¨v 4, A‡±vei- wW‡m¤^i 2006 Bs m¤úv`K KZ…©K XvKv 

†_‡K cÖKvwkZ, c„ôv 177, g~j¨ 30/- UvKv| 

GwU GKwU •ÎgvwmK mvwnZ¨ mvgwqKx| Ô†cÖÿYÕ-Gi 23 Zg msL¨vwU `viæj Bnmvb wek¦we`¨vj‡qi 

cÖwZôvZv fvBm P¨v‡Ýji Aa¨vcK W. •mq` Avj Avkivd (it) Gi ¯§iY kxl©K GKwU g~j¨evb 

¯§viK cÖKvkbv| Ávb I wkÿvi BmjvgxKiY (Islamization of Knowledge and 

Education) wPšÍvaviv ev Í̄evq‡bi Ab¨Zg iƒcKvi Aa¨vcK W. •mq` Avjx Avkivd (it) 

†`‡ki GKRb ¯̂bvgab¨ I e‡iY¨ gnvb e¨w³Z¡| AvšÍR©vwZK L¨vwZm¤úbœ Av`k© wkÿK, Kwe, 

mgv‡jvPK, †jLK, msMVK, `vk©wbK, m~wd mvaK, gvbe`i`x, Rb‡mex I Bs‡iwR mvwn‡Z¨i 

cÖL¨vZ cwÐZ Aa¨vcK W. •mq` Avjx Avkivd (it) Gi Ava¨vwZ¥K RxebPwiZ, mvwnZ¨ RM‡Z 

Zuvi Abb¨ Ae`vb m¤úwK©Z cÖeÜvejx, g~j¨vqb, ¯§„wZK_v, fvlY-AwffvlY, BwZnvm-HwZn¨, 

wb‡ew`Z I DrmwM©Z GK¸”Q KweZv I Qov, Mí, MÖš’v‡jvPbv I cwi‡k‡l Rxeb I MÖš’cwÄ 

cÖf…wZ †cÖÿY-Gi •mq` Avjx Avkivd ¯§iY msL¨vq msKwjZ n‡q‡Q|   

Ô†cÖÿYÕ-Gi we‡kl ¯§iY msL¨vi kiæ‡Z cÖeÜ cwi‡”Q‡` `viæj Bnmvb wek¦we`¨vj‡qi cÖv³b 

fvBm P¨v‡Ýji RvZxq Aa¨vcK giûg W. •mq` Avjx Avnmv‡bi Ô•mq` Avjx Avkiv‡di 

KweZvÕ W. •mq` Avjx Avkiv‡di Ôag©wfwËK AvaywbK wkÿv, ÔweÁvb I ag©: cvðvZ¨ ebvg 

Bmjvwg `„wó‡KvYÕ, cÖ‡dmi W. Gg. Gb. nK iwPZ †mwjb Bqvmwgb fvlvšÍwiZ Ôwkÿ‡Yi †ÿ‡Î 

•mq` Avjx Avkiv‡di Ae`vbÕ, evsjv GKv‡Wgxi mv‡eK gnvcwiPvjK I `viæj Bnmvb 

wek¦we`¨vj‡qi mv‡eK fvBm P¨v‡Ýji W. •mq` Av‡bvqvi †nv‡m‡bi ÔÁvb I •bwZKZvi 

†gjeÜ‡b wkÿK wkÿv_©x‡K cÖ‡Yvw`Z Ki‡ebÕ, ivRkvnx wek¦we`¨vj‡qi Bs‡iwR wefv‡Mi 

Aa¨vcK m`iæÏxb Avn‡g‡`i Ô•mq` Avj Avkivd: GK weij e¨w³Z¡Õ, gvIjvbv Aveyj Kvjvg 

AvRv‡`i ÔwkÿvÕ, Bmjvwg wek¦we`¨vj‡qi Avj-KziAvb I BmjvwgK ÷vwWR wefv‡Mi Aa¨vcK 

W. Av.Q.g ZixKzj Bmjv‡gi ÔBmjvwg wkÿve¨e ’̄v: hy‡Mi Awbevh© `vexÕ, Aa¨vcK gynv¤§` 
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gwZDi ingv‡bi Ô•mq` Avjx Avkiv‡di KweZvÕ Ges dvnwg`v-Di-iMgv‡bi Ô•mq` Avjx 

Avkiv‡di KvRÕ wk‡ivbv‡g cÖeÜvejx mwbœweó n‡q‡Q| Gici MYcÖRvZš¿x evsjv‡`k miKv‡ii 

mv‡eK mwPe I Bmjvwg e¨vs‡Ki cÖv³b †Pqvig¨vb, cÖL¨vZ Bmjvwg wPšÍvwe`, †jLK I `viæj 

Bnmvb wek¦we`¨vj‡qi Uªvw÷ Rbve kvn Ave ỳj nvbœv‡bi Ô•mq` Avjx AvkivdÕ kxl©K GKwU 

g~j¨evb MÖš’Yv Kiv n‡q‡Q| 

Ô¯§„wZÕ cwi‡”Q‡` Aa¨vcK AvRnve †nv‡m‡bi Ô†KD †fv‡j bv †KD †fv‡jÕ, †gvt ZvRv¤§yj 

†nv‡m‡bi ÔAvgvi ¯§„wZ‡Z •mq` Avjx Avkivd I Zuvi ¯̂‡cœi `viæj Bnmvb wek¦we`¨vjqÕ, 

gvneyeyj n‡Ki Ôgiûg W. •mq` Avjx Avkivd: wZwb wQ‡jb D`vi g‡bi eo gvbylÕ, Ges 

Ave ỳj nvB wkK`v‡ii ÔK¨vg b`xi Zx‡i eªx‡Ri cv‡k Zuvi mv‡_ wKQz mgq wk‡ivbv‡g iwPZ 

¯§„wZK_v mwbœ‡ewkZ n‡q‡Q|  

Gici cybivq cÖeÜ cwi‡”Q‡` gynv¤§` byiæj Bmjv‡gi ÔcÖ‡dmi W. •mq` Avjx Avkivd: 

Bmjvwg wkÿv Av‡›`vj‡b Zuvi Ae`vbÕ, `viæj Bnmvb wek¦we`¨vj‡qi BmjvwgK GKv‡Wgxi 

cwiPvjK I `viæj Bnmvb Uªv‡÷i †m‡µUvix Kwe Bkvid †nv‡m‡bi ÔmvwnZ¨ †ÿ‡Î Ávb 

wkÿvi BmjvgxKiY Ges •mq` Avjx Avkiv‡di wPšÍvavivÕ, Igi wek¦v‡mi Ô•mq` Avjx 

Avkiv‡di KweZvÕ Ges gvdiæRv Av³v‡ii ÔW. •mq` Avjx Avkivd-Gi `„wó‡Z ag© I weÁvbÕ 

wk‡ivbv‡g Z_¨m~Îmn ÔfvlY-Awffvl‡YÕ, gvIjvbv mvB‡q` Aveyj AvÕjv gI`y`xi ÔBmjvwg 

wkÿv e¨e ’̄v I Zvi ev Í̄evqbÕ Ges BwZnvm wel‡q BmjvwgK GWz‡Kkb †mvmvBwU KZ…©K 

cÖKvwkZ ÔBmjvwg wkÿv e¨e ’̄v: mswÿß BwZnvmÕ MÖš’ †_‡K gnvbwei Avg‡ji wkÿv e¨e ’̄vÕ 

kxl©K wbeÜwU msmwjZ n‡q‡Q|  

Ôwb‡ew`Z DrmwM©Z GK¸”Q KweZv I QovÕ cwi‡”Q‡` gwZDi ingvb gwjø‡Ki ÔW. •mq` Avjx 

Avkivd m v̈iÕ, Kwe Avmv̀  web nvwd‡mi ÔZvi bvg fv‡jvevmvÕ, nvmvb Avjx‡gi ÔGKwU e„‡ÿi hvZvqvZÕ, 

Zvgvbœv Bqvmwg‡bi Ô¯̂vMZ RvbvBÕ, dinv` Rvnv‡bi Ô¯̂cœÕ I bvw`iv bvevi Ô†Q‡j‡ejvi e„wóÕ 

Ges Mí cwi‡”Q‡` wjqvKZ Avjxi ÔwKWbxÕ, KvwbR dvwZgvi Ômnve¯’vbÕ I AvbRygvb Aviv 

gy³vi we`» k~b¨Zvq wbtm½ cÖniÕ wk‡ivbv‡g m„Rbkxj KweZv, Qov I Mí ’̄vb †c‡q‡Q| 

cwi‡k‡l KwgR Avj‡gi ÔW. •mq` Avjx Avkiv‡di gymwjg †UªwWkbm Bb evsjv wjUv‡iPvi: 

GKwU ch©v‡jvPbvÕ kxl©K PgrKvi MÖš’v‡jvPbv i‡q‡Q| Dcmsnv‡i bvRgyj bvnv‡ii Ô•mq` Avjx 

Avkivd-Gi Rxeb I MÖš’cwÄÕ wk‡ivbv‡g Aa¨vcK W. •mq` Avjx Avkivd (it) Gi eY©vX¨ 

Rxeb cwiwPwZ‡Z Zuvi Rb¥, cvwievwiK Rxeb, wkÿv Rxeb, we‡`k ågY, AvšÍR©vwZK m‡¤§j‡b 

†hvM`vb, B‡šÍKvj Ges •mq` Avjx Avkivd-Gi MÖš’mg~n KweZv, M`¨, Abyev`, msKjb, 

m¤úv`bv Bs‡iwR cÖeÜ I AvšÍR©vwZK msKjb MÖ‡š’ †jLv cÖf…wZ Zz‡j aiv n‡q‡Q|  

mvwnZ¨ •ÎgvwmK Ô†cÖÿYÕ-Gi •mq` Avjx Avkivd ¯§iY A‡±vei-wW‡m¤^i 2006 msL¨vwU 

cÖKvkbvi gva¨‡g gymwjg we‡k¦ Ávb I wkÿvi BmjvwgKiY Av‡›`vj‡bi cw_K…r Ava¨vwZ¥K 

e¨w³Z¡ giûg Aa¨vcK W. •mq` Avjx Avkivd (it) Gi weij Kg©gq Rxeb, Zuvi ag©wewËK 

AvaywbK wkÿv, Ávb I wkÿvi BmjvwgKi‡Y Zuvi wkÿv `k©b I wPšÍvaviv, Zuvi „̀wó‡Z ag© I 

weÁvb, Bmjvwg wkÿv Av‡›`vj‡b Zuvi Abb¨ Ae`vb, wewfbœ gbxlx‡`i g~j¨vqb Ges 

mvwnZ¨‡ÿ‡Î Zuvi AmvaviY Ae`vb m¤ú‡K© myax M‡elK QvÎ-QvÎx, wkÿv_©x I cwÐZ e¨w³eM© 

A‡kl Áv‡bi †LvivK †hvMv‡Z mÿg n‡eb e‡j „̀p wek¦vm Kwi|  

W. gynv¤§` Avãyj gywbg Lvb 

mnKvix Aa¨vcK, BmjvwgK GKv‡Wgx, `viæj Bnmvb wek¦we`¨vjq| 


