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gynv¤§` Avmv` (1990-1994) whwb Ôw` †g‡mR Ae w` KziAvbÕ ZvdmxiwU wj‡L‡Qb, Zvi †jLvi m‡½ Avwg
1961 mv‡ji w`‡K cwiwPZ nB| †mB mgq Avwg jv‡nvi dvBb¨vÝ mvwf©m GKv‡Wwg‡Z †UªwbsiZ wQjvg| †m
GKv‡Wwgi jvB‡eªwi‡Z gynv¤§` Avmv‡`i MÖš’̧ ‡jv wQj| Avwg Zvi The Principle of State and
Government in Islam (Bmjv‡g ivóª I miKvi) MÖš’wU cwo| GwU AvaywbKKv‡j Bmjvwg ivóªe¨e ’̄vi Ici
iwPZ cÖavb K‡qKwU MÖ‡š’i GKwU| Gici Avwg Zvi Islam at the Crossroads (msNv‡Zi gy‡L Bmjvg)
MÖš’wU cwo| G‡Z wZwb AvaywbK hy‡M Bmjvg †hme mgm¨vi m¤§yLxb †m¸‡jv Ges Zvi mgvavb Kx †mme
welq Zz‡j a‡i‡Qb| G mg‡qB Zvi AvZ¥Rxebxg~jK MÖš’ Road to Mecca (g°vi c_) Avwg cwo| G MÖ‡š’
Zvi Rxebx, Zvi AwfÁZv Ges Bmjvg m¤ú‡K© Zvi wewfbœ gZvgZ ewY©Z n‡q‡Q| The Message of the
Qur’an (KziAv‡bi gg©evYx) Avwg Av‡iv Av‡M cwo| Gi cÖ_g LÐ cÖKvwkZ nq 1964 mv‡j Ges Avwg Gi
Kwc 1966 A_ev Õ67 mv‡j cvB| Avwg Gi Abyev‡` gy» nB| Avgvi g‡b Av‡Q †h Bmjvwg we‡k¦i Ab¨Zg
†kÖô wPšÍvwe` cÖ‡dmi Lyiwk` Avng` Avgv‡K †Kv‡bv GK mgq e‡jwQ‡jb †h Avmv‡`i Abyev` n‡”Q
Bs‡iwR‡Z †kÖô Abyev`|

gynv¤§` Avmv‡`i G Zvdmx‡ii Abyev‡` Literal ev kvwãK A_© bv K‡i eis gg©evYx Zz‡j aiv n‡q‡Q|
GiKgwU gvIjvbv gI ~̀`xI Zvi ÔZvdnxgyj KziAv‡bÕ K‡i‡Qb| wZwbI Zvi „̀wófw½‡Z kvwãK Abyev` bv
K‡i Abyev‡` g~jfve Zz‡j a‡i‡Qb| gynv¤§` Avmv` Aek¨ Zvi Zvdmx‡ii †bv‡U (†hLv‡b wZwb kvwãK
Abyev` K‡ibwb †m‡ÿ‡Î) kvwãK Abyev`I w`‡q w`‡q‡Qb| myZivs hviv kvwãK Abyev` Pvb Zviv G
Zvdmx‡i kvwãK Abyev` †c‡q hv‡eb| Avmv` Ggb GK gnvb e¨w³ wQ‡jb whwb wb‡Ri gvZ…fvlv bv nIqv
m‡Ë¡I ỳÕwU we‡`wk fvlv- Aviwe I Bs‡iwR‡K cy‡ivcywi AvqË¡ K‡i wb‡qwQ‡jb| Avmv‡`i Aviwe I Bs‡iwR
Avie I Bs‡iR‡`i †_‡KI DbœZ| GwU GKwU AmvaviY we¯§q|

Avmv` Zvi Zvdmx‡i ms‡ÿ‡c LyeB ¸iæZ¡c~Y© †bvU ms‡hvRb K‡i‡Qb| Gme †bv‡U wZwb †h †Kej Zvi
wb‡Ri Dcjwä Zz‡j a‡i‡Qb Zv bq, eis A‡bK †ÿ‡ÎB we‡kl K‡i weZK©g~jK welqmg~‡n c~e©eZ©x
Av‡jg‡`i gZvgZI Zz‡j a‡i‡Qb| wZwb Bmjv‡gi gvbeZvev`x I hyw³ev`x avivi cÖwZwbwa, Aek¨ wZwb
†Kv_vI Avgvi Rvbvg‡Z Bmjv‡gi g~j Spirit ev fve †_‡K m‡i hvbwb ev AKvi‡Y Ab¨ mf¨Zvi wbKU
bZRvby nbwb, hw`I †KD †KD GiKg g‡b K‡i _v‡Kb| Zvi Zvdmx‡ii Ab¨Zg ˆewkó¨ n‡”Q GwU wj½
cÿcvwZZ¡ (Gender Bias) gy³| GwU Zvi mvdj¨| A‡bK Zvdmx‡i GwU †`Lv hvq bv|

D`vniY: myiv wbmvi cÖ_g Avqv‡Zi Abyev` I Zvi †bvU ª̀óe¨| wZwb Avqv‡Zi Bs‡iwR Abyev` K‡i‡Qb|
Gfv‡e-
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O mankind! Be conscious of your Sustainer, Who has created you out of one
living entity, and out of it created its mate and out of the two spread abroad a
multitude of men and women.

myiv wbmvi GK b¤̂i †bvU w`‡”Qb Gfv‡e-

Out of the many meanings attributable to the term nafs – soul, spirit, mind,
animate being, living entity, human being, person, self (in the sense of a
personal identity), humankind, life-essence, vital principle, and so forth –
most of the classical commentators choose ‘human being,’ and assume that it
refers here to Adam. Muhammad Abduh, however, rejects this interpretation
(Manār IV) and gives, instead, his preference to ‘humankind’ in as much as
this term stresses the common origin and brotherhood of the human race
(which, undoubtedly, is the purport of the above verse), without, at the same
time, unwarrantably tying it to the Biblical account of the creation of Adam
and Eve. My rendering of nafs, in this context, as ‘living entity’ follows the
same reasoning. As regards the expression zawjahā (‘its mate’), it is to be
noted that, with reference to animate beings, the term zawj (‘a pair,’ ‘one of a
pair,’ or ‘a mate’) applies to the male as well as to the female component of a
pair or couple; hence, with reference to human beings, it signifies a woman’s
mate (husband) as well as a man’s mate (wife). Abu Muslim – as quoted by
Razi – interprets the phrase ‘He created out of it (minhÉ) its mate’ as meaning
‘He created its mate [i.e., its sexual counterpart] out of its own kind (min
jinsihā),’ thus supporting the view of Muhammad Abduh referred to above.
The literal translation of minhā as ‘out of it’ clearly alludes, in conformity
with the text, to the biological fact that both sexes have originated from ‘one
living entity.’

Abyev`: ÔbdmÕ-Gi †hme wewfbœ A_© Kiv n‡q‡Q Zvi g‡a¨ i‡q‡Q AvZ¥v, gb, RxweZ
cÖvY, RxešÍ mËv, gvbyl, e¨w³, wbR (e¨w³MZ cwiPq wn‡m‡e) gvbeRvwZ, Rxe‡bi g~j,
g~jbxwZ BZ¨vw` Ges Gm‡ei g‡a¨ cÖvPxb ZvdmxiKviMY ÔgvbylÕ A_©wU MÖnY K‡i‡Qb
Ges a‡i wb‡q‡Qb †h GwU n‡”Q Av`g; wKš‘ gynv¤§` Avãyû G e¨vL¨v cÖZ¨vL¨vb K‡i‡Qb
(gvbvi PZz_© LÐ) Ges Gi cwie‡Z© ÔgvbeRvwZ‡KÕ cÖvavb¨ w`‡q‡Qb| †Kbbv G A_© Øviv
gvbeRvwZi mvaviY åvZ…‡Z¡i Dci †Rvi †`Iqv n‡q‡Q, hv n‡”Q G Avqv‡Zi e³‡e¨i
jÿ¨| GKB m‡½ wZwb A‡hŠw³Kfv‡e G‡K evB‡e‡j ewY©Z Av`g I nvIqv m„wói m‡½
m¤úwK©ZI K‡ibwb| Avgvi Abyev‡` Avwg ÔRxweZ mËvÕ (Living Entity) e¨envi
K‡iwQ, GKB hyw³i wfwË‡Z| ÔRvIRvnvÕ (Zvi m½x) m¤ú‡K© jÿ¨ Kivi welq n‡”Q †h,
RxeRš‘ ev cÖvwYi †ÿ‡Î ÔRIRÕ (†Rvov, †Rvovi GKRb ev GKRb m½x) cyiæl I bvix
ỳÕ‡ÿ‡ÎB cÖ‡hvR¨ nq A_ev cyiæl- ¿̄x eySvq| myZivs gvby‡li †ÿ‡Î GwU eySvq GKRb

bvixi m½x (¯̂vgx) Ges GKRb cyyiæ‡li m½x ( ¿̄x)| Avey gymwjg †_‡K ivwR D‡jøL
K‡i‡Qb, ÔwZwb m„wó K‡i‡Qb Zvi mv_x (A_©vr †hŠb m½x) Gi wbR RvwZ †_‡K (wgb
wRbmvnv)Õ, Gfv‡e Dc‡ivwjøwLZ gynv¤§` Avãyûi gZ‡K mg_©b K‡i| ÔwgbnvÕ k‡ãi
kvwãK A_© ÔGi †_‡KÕ ¯úó K‡i Avqv‡Zi k‡ãi m‡½ msMwZ †i‡L, Rxe weÁv‡bi G
m~Î †h ỳÕwj½B (cyiæl I bvix) GKB ÔRxešÍ mËvÕ †_‡K D™¢‚Z n‡q‡Q|
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Avmv` Zvi Zvdmx‡i A‡bK¸‡jv wel‡q AZ¨šÍ hyw³hy³ wKš‘ KziAv‡bi Avqv‡Zi A‡_©i AvIZvaxb e¨vL¨v
MÖnY K‡i‡Qb| G cÖm‡½ `vmx‡`i weev‡ni gva¨‡g ¿̄xiƒ‡c MÖnY Ges ûi m¤úwK©Z e¨vL¨vi D‡jøL Kiv hvq|

myiv wbmvi 24 b¤̂i Avqv‡Zi cÖ_gvs‡ki Abyev` wZwb Gfv‡e K‡i‡Qb-

And (forbidden to you are) all married women other than those whom you
rightfully posses (through wedlock).

G cÖm‡½ wZwb myiv wbmvi 26 b¤̂i †bv‡U e‡jb-

... According to almost all the authorities, al-muhsanat denotes in the above
context ‘married women’. As for the expression ‘mÉ malakat aymanukum’
(those whom your right hands possess, i.e., those whom you rightfully
possess), it is often taken to mean female slaves captured in a war in God’s
cause (see in this connection 8: 67 and the corresponding note). The
commentators who choose this meaning hold that such slave girls can be
taken in marriage irrespective of whether they have husbands in the country
of origin or not. However, quite apart from the fundamental differences of
opinion, even among the companion of the Prophet, regarding the legality of
such a marriage, some of the outstanding commentators hold the veiw that
‘mÉ malakat aymanukum’ denotes here ‘women whom you rightfully possess
through wedlock’; thus Razi in his commentary on the verse, and Tabari in
one of the alternative explanations (going back to Abdullah Ibn Abbas,
Mujahid and others). Razi, in particular, points out that the reference to ‘all’
married women (al-muhsanÉt min an-nisÉ), coming as it does after
enumeration of prohibited degrees of relationship, is meant to stress the
prohibition of sexual relations with any woman other than one’s lawful wife.

Abyev`: cÖvq mKj ZvdmxiKv‡ii g‡Z Dc‡ii †cÖwÿ‡Z ÔAvj gynmvbvZÕ-Gi A_©
ÔweevwnZv bvixÕ hv‡`i †Zvgiv AvBbm¤§Zfv‡e Ôgv gvjvKvZ AvBgvbyKzgÕ (†Zvgv‡`i
`wÿY n Í̄ hv‡`i gvwjK A_©vr hv‡`i †Zvgiv AvBbm¤§Zfv‡e gvwjK) Øviv cÖvqB wRnv‡`
a„Z bvix `vmx‡`i eySv‡bv nq (8: 67 Avqv‡Zi †bvUwU †`Lyb)| †hme ZvdmxiKviK G
A_© wb‡q‡Qb Zviv g‡b K‡ib †h Ggb bvix‡K weevn Kiv hvq, Zv‡`i g~j †`‡k Zv‡`i
¯̂vgx _vKzK ev bv _vKzK| wKš‘ Gi ˆeaZvi wel‡q bwei mvnvwe‡`i g‡a¨ Ges cieZ©x‡Z
Ab¨‡`i g‡a¨ †gŠwjK gZwe‡iva QvovI †ek wKQz D”P ch©v‡qi ZvdmxiKvi g‡b K‡ib
Ôgv gvjvKvZ AvBgvbyKzgÕ-Gi A_© GLv‡b Ôhv‡`i‡K †Zvgiv weev‡ni gva¨‡g
AvBbm¤§Zfv‡e AwaKvix n‡q‡QvÕ -Gfv‡eB e¨vL¨v K‡i‡Qb| ivwR G Avqv‡Zi Ges
Zvevwi Zvi GK e¨vL¨v Gfv‡eB K‡i‡Qb (Ave ỳjøvn Be‡b AveŸvm, gyRvwn` Ges
Ab¨‡`i D‡jøL K‡i)| ivwR we‡kl K‡i D‡jøL K‡i‡Qb †h GLv‡b ÔweevwnZ bvixiÕ
(Avj gynmvbvZ wgbvb wbmv) D‡jøL (†h‡nZz Zv wbwl× bvixi D‡jø‡Li ci G‡m‡Q) †Rvi
†`Iqvi Rb¨ †h, GKR‡bi ˆea ¿̄x Qvov Avi Kv‡iv m‡½ †hŠb mnevm wbwl×|

G cÖm‡½ Avmv‡`i myiv gywgby‡bi Zvdmx‡ii 3 b¤̂i †bvUI we‡klfv‡e cÖwYavb‡hvM¨|

Lit., “or those whom their right hands possess” (aw ma malakat aymanuhum).
Most of the commentators assume unquestioningly that this relates to female
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slaves, and that the particle aw (“or”) denotes a permissible alternative. This
conventional interpretation is, in my opinion, inadmissible inasmuch as it is
based on the assumption that sexual intercourse with one’s female slave is
permitted without marriage: an assumption which is contradicted by the
Qur’an itself (see: 4: 3, 24, 25 and 24: 32, with the corresponding notes). Nor
is this the only objection to the above motioned interpretation. Since the
Qur’an applies the term “believers” to men and women alike, and since the
term azwÉj (“spouses”), too, denotes both the male and the female partners in
marriage, there is no reason for attributing to the phrase mÉ malakat
aymÉnuhum the meaning of “their female slaves”; and since, on the other
hand, it is out of the question that female and male slaves could have been
referred to here, it is obvious that this phrase does not relate to slaves at all,
but has the same meaning as in 4: 24- namely, “those whom they rightfully
possess through wedlock” (see note 26 on 4: 24) – with the significant
difference that in the present context this expression relates to both husbands
and wives, who “frightfully possess” one another by virtue of marriage. On
the basis of this interpretation, the particle aw which precedes this clause
does not denote an alternative (“or”) but is, rather, in the nature of an
explanatory amplification, more or less analogous to the phrase “in other
words” or “that is”, thus giving to the whole sentence the meaning, “… save
with their spouses – that is, those whom they rightfully possess [through
wedlock]….”, etc. (Cf. a similar construction 25: 62- “for him who has the
will to take thought – that is [lit., “or”], has the will to be grateful”.)

†Zgwbfv‡e ÔûiÕ m¤̂‡ÜI wZwb AZ¨šÍ hyw³hy³ e¨vL¨v w`‡q‡Qb| wZwb myiv IqvwKqvi 8 b¤̂i †bv‡U
wj‡L‡Qb-

The noun ‘hur’ rendered by me as ‘companions pure’ is a plural of both
‘ahwar’ (masc.) and ‘hawrÉ’ (fem.), either of which describes ‘a person
distinguished by hawar’ which latter term primarily denotes ‘in dense
whiteness of the eyeball and lustrous black of the iris’ (QÉmËs). In a more
general sense, ‘hawar’ signifies simply ‘whiteness’ (AsÉs) or, as a moral
qualification ‘purity’ (cf. Tabari, Razi and Ibn Kathir in their explanations of
the term ‘hawariyyËn’ in 3: 52). Hence the compound expression ‘hËr in’
signifies, approximately, ‘pure beings (or more specifically ‘companions
pure’) most beautiful of eye’ (which latter is the meaning of ‘in’, the plural of
‘Ayan)...

As regards the term ‘hËr’ in its more current feminine connotation, quite a
number of earliest Qur’an commentators, among them Al-Hasan al Basri,
understood it signifying no more or no less than ‘the righteous among the
women of the human kind’ (Tabari) ‘[even] those toothless women of yours
whom God will resurrect as new beings’ (Al-Hasan as quoted by Razi in his
comments on 44: 54).

Abyev`: we‡kl¨ ÔûiÕ kãwUi Avwg Abyev` K‡iwQ ÔRxeb m½xÕ| G kãwU cyswj½
ÔAvnIqviÕ Ges ¿̄x wj½ ÔnvIiÕ k‡ãi eûePb| AvnIqvi Ges nvIi Øviv Ggb GK
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e¨w³‡K eySvq whwb ÔnvIqviÕ Øviv ˆewkó¨gwÐZ| ÔnvIqvi Øviv cÖavbZ eySvqÕ †Pv‡Li
Mfxifv‡e mv`v nIqv Ges †Pv‡Li gwYi D¾¡j Kv‡jv nIqv (Kvgym)| mvaviY A‡_©
ÔnvIqviÕ Øviv eySvq ïay mv`v nIqv (Avmvm) A_ev GKwU ˆbwZK ¸Y wn‡m‡e ÔcweÎZvÕ
(Zvevwi, ivwR Ges Be‡b Kvwm‡i 5: 52 Avqv‡Zi ÔnvIqvwiDbÕ k‡ãi Ici
Av‡jvPbv)| myZivs hyM¥ kã Ôûi BbÕ Øviv †gvUvgywUfv‡e eySvq ÔcweÎ e¨w³MY (ev
Av‡iv ¯úófv‡e cweÎ m½x), hv‡`i †PvL Lye my›`i (GwU n‡”Q ÔBbÕ k‡ãi A_©, G kãwU
ÔAvqbÕ k‡ãi eûePb)Õ|

mvaviYfv‡e ûi Øviv mvaviYZ bvix eySv‡bv nq| G cÖm‡½ D‡jøL Ki‡Z nq †h, c~‡e©i
hy‡Mi †ek K‡qKRb ZvdmxiKvi, hv‡`i g‡a¨ nvmvb Avj emwiI i‡q‡Qb, Gi A_©
K‡i‡Qb ÔgvbeRvwZi g‡a¨ mrKg©kxj bvixivÕ (Zvevwi)| GgbwK weMZ Hme ùvZnxb
†g‡qivI ÔbZzb gvbylÕ wn‡m‡e cybiæwÌZ n‡eb (Avj nvmvb‡K Gfv‡eB ivwR D‡jøL
K‡i‡Qb Zvi Zvdmx‡i 44: 54 Avqv‡Zi e¨vL¨v)|

gynv¤§` Avmv‡`i cy‡iv ZvdmxiwUiB GKwU Abb¨ mvaviY m„wó| gynv¤§` Avmv` Zvi Zvdmx‡ii †k‡l PviwU
ms‡hvRbx †hvM K‡i‡Qb| Gme ms‡hvRbxi welq n‡”Q ÔKziAv‡bi iƒcK I cÖZx‡Ki e¨enviÕ, ÔAvj
gyKvËvqÕ, ÔR¡xbÕ Ges ÔwgivRÕ m¤ú‡K©| G meKwUB AZ¨šÍ ¸iæZ¡c~Y© ms‡hvRbx|

KziAv‡bi Zvdmx‡i „̀wófw½i cÖv_©K¨ me mgq wQj I _vK‡e| Áv‡bi †ÿ‡Î gZwe‡iva AZ¨šÍ ¯v̂fvweK|
eo wPšÍvwe`‡`i †ÿ‡Î GwU memgqB n‡q‡Q| hvivB Zvdmxi m¤ú‡K© e¨vcK Ávb AR©b Ki‡Z Pvb Zv‡`i
Aek¨B gynv¤§` Avmv‡`i Zvdmxi cov DwPZ, †hgb cov DwPZ G hy‡Mi Ges c~‡e©i Ab¨vb¨ ¸iæZ¡c~Y©
Zvdmximg~nI|

Bmjv‡g mgvRweÁvb, †jLK: W Gg. †gvm‡jn DwÏb Ges W BmgvCj ivRx Avj dviæKx, cÖKvkK:
evsjv‡`k Bbw÷wUDU Ae BmjvwgK _¨U (weAvBAvBwU), cÖKvk: 2014, AvBGmweGb: 978-984-8471-
06-7, c„ôv: 207|

wiwfDqvi: Avnmvb nvexe, mgvRweÁvb I b„weÁvb wefvM, MÖxY BDwbfvwm©wU Ae evsjv‡`k, XvKv-1207, B-
†gBj: ahbd44@gmail.com Ges Avey eKi wmwÏK, b„weÁvb wefvM, d¨vKvwë Ae †jUvi, gviw`b
AviZzKjy BDwbfvwm©wU, 47100, gviw`b, Zzi¯‹, B-†gBj: abubakarsiddiq@artuklu.edu.tr

(1)

mvaviY A‡_© gvbyl, mgvR Ges gvbexq Kg©Kv‡Ði mvgwMÖK welqvejx c~Y©v½fv‡e Rvbvi weÁvb n‡”Q
mgvRweÁvb| we`¨vRvMwZKfv‡e mgvRweÁvb‡K me‡P‡q cyivZb wel‡qi bexb weÁvb wn‡m‡e A‡b‡K
AwfwnZ K‡ib| †Kbbv, mgvR me©cÖvPxb gvbexq msMVb| mgvRB gvby‡li wPišÍb Avevm¯’j| mgv‡Ri
ey‡KB gvby‡li Rb¥, e„w×, weKvk, g„Zz¨ cÖf…wZ msNwVZ nq| †m wn‡m‡e GKwU c~Y©v½ ÁvbKvÐ wn‡m‡e
mgvRweÁv‡bi hvÎv A‡bK c‡i|
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mgvR cwieZ©bkxj| mgvR cwieZ©‡bi G aviv I nvi mKj mgv‡R GK bq| ’̄vb, Kvj I cvÎ‡f‡`
mgv‡Ri cwieZ©b wfbœ wfbœ n‡q _v‡K| cwieZ©‡bi GB wfbœZvi Kvi‡Y cÖ‡Z¨KwU mgv‡Ri mvgvwRK
cÖcÂ¸‡jv Avjv`v Avjv`v nq| G Kvi‡Y †Kv‡bv wbw ©̀ó mvgvwRK AvPiY, mvgvwRK cÖcÂ wKsev mgv‡Ri
†Kv‡bv wbw ©̀ó MwZ-cÖK…wZi Dci ’̄vqx I mve©Rbxb ZË¡ ˆZwi m¤¢e nq bv| †h mvgvwRK Pj‡Ki Dci wfwË
K‡i ZË¡ wbwg©Z nq Zv m`v cwieZ©bkxj I mgvR‡f‡` wfbœ| G‡ÿ‡Î bZzb Ae¯’vi cwi‡cÖwÿ‡Z cÖ‡qvRb
nq bZzb ZË¡ wbg©vY, hv GKwU wbišÍi cÖwµqv| GB cÖwµqv weÁvb wn‡m‡e cÖvK…wZK weÁv‡bi Ab¨vb¨ kvLvi
mv‡_ Zzjbvq mgvRweÁvb‡K wcwQ‡q †`q|

Ab¨w`‡K mgvR m¤úwK©Z wPšÍv-fvebv¸‡jv g~jZ wZb ai‡bi: ag©xq, `vk©wbK I mgvRZvwË¡K| GB wZbwU
wfwË‡K †K› ª̀ K‡i Avevi wewfbœ ai‡bi e¨vL¨v i‡q‡Q| a‡g©i mgvRweÁvb, a‡g©i b„weÁvb m¤úwK©Z eû
Av‡jvPbv we`¨vRM‡Z Av‡Q| †m Zzjbvq Bmjv‡g mgvRweÁvb welqK Av‡jvPbv A‡bK Kg| Gw`K †_‡K
ÔBmjv‡g mgvRweÁvbÕ MÖš’wU Ab¨Zg ¸iæZ¡c~Y© D‡`¨vM e‡j Avgiv g‡b Kwi|

Bmjvg GKwU ag©| c~Y©v½Zvi wePv‡i †hwU Ab¨vb¨ ag© †_‡K Avjv`v| gvbyl Ges mgv‡Ri Ggb †Kv‡bv
welq †bB †h m¤ú‡K© Bmjv‡g w`K wb‡ ©̀kbv †bB| Bmjvg wb‡RB GKwU Rxebweavb| †m „̀wó †_‡K
ÔBmjv‡g mgvRweÁvbÕ Ab¨vb¨ a‡g©i mgvRweÁvb †_‡KI ¯̂Zš¿| wel‡qi GB ¸iæZ¡ we‡ePbv K‡i ÔBmjv‡g
mgvRweÁvbÕ MÖš’wU †jLv n‡q‡Q| MÖš’wUi cÖKvk‡Ki e³e¨ Abyhvqx ÔBmjv‡g mgvRweÁvbÕ MÖš’wU g~jZ ỳÕwU
cÖvgvY¨ MÖ‡š’i Ab~w`Z msKjb| MÖš’wUi cÖ_g I wØZxq fvM W. Gg †gvm‡jn DwÏb wjwLZ Sociology and
Islam kxl©K Bs‡iwR MÖ‡š’i evsjv Abyev` †hwU BmjvwgK eyK U&ªv÷, Kzqvjvjvgcyi KZ©„K cÖKvwkZ n‡q‡Q|
MÖš’wUi Z…ZxqfvM W. BmgvCj ivRx Avj dviæKxi wmqvMvZzj Djyg Avj BRwZgvBq¨v kxl©K Aviwe MÖ‡š’i
evsjv Abyev` †hwU AvBAvBAvBwU KZ©„K cÖKvwkZ n‡q‡Q|

MÖš’wUi web¨vm cÖ_vMZ MÖ‡š’i g‡Zv bq| MÖš’wUi wk‡ivbvg wKsev Av‡jvPbvi welqe ‘̄i Kvi‡Y MÖš’wU
cvV‡Ki „̀wó AvKl©Y Kiv ¯̂vfvweK| Ab¨w`‡K Avgv‡`i Rvbvg‡Z, evsjv fvlvq Bmjv‡gi mv‡_ m¤úwK©Z
K‡i mgvRweÁv‡bi †Kv‡bv MÖš’ GL‡bv cÖKvwkZ nqwb| †m „̀wó‡KvY †_‡KI AÎ MÖš’wU Avjv`v ¸iæ‡Z¡i
`vwe iv‡L|

MÖš’wU wZbwU fv‡M wef³| MÖš’wU †h‡nZz ỳwU Avjv`v MÖ‡š’i mgš̂‡q iwPZ †m Rb¨ wZbwU fv‡Mi g‡a¨
web¨vmMZ cv_©K¨I we`¨gvb| cÖ_g fv‡M i‡q‡Q `kwU I wØZxq fv‡M AvUwU A_©vr cÖ_g ỳB fv‡M
AvVv‡ivwU Aa¨vq i‡q‡Q| web¨vmMZ w`K †_‡K Z…Zxq fvMwU cÖ_g ỳBfvM †_‡K Avjv`v| Z…Zxq fv‡M
†Kv‡bv Aa¨vq web¨vm †bB| GKwU we`¨vRvMwZK cÖe‡Üi gZ mgvRweÁv‡bi BmjvwgKiY wel‡q G fv‡M
Av‡jvPbv Kiv n‡q‡Q|

cÖ_g fv‡M weÁv‡bi GKwU kvLv wn‡m‡e mgvRweÁv‡bi DrcwË, weKvk, Ab¨vb¨ mgvR welqK weÁv‡bi
mv‡_ Zzjbvg~jK Av‡jvPbv I mgv‡Ri weeZ©b, cwieZ©b msµvšÍ wewfbœ welq wb‡q Av‡jvPbv Kiv n‡q‡Q|

wØZxq fv‡M Bmjv‡gi †gŠwjK wfwËmg~‡ni cvkvcvwk mgvR msµvšÍ Bmjv‡gi wewfbœ „̀wófw½ KziAvb I
nvw`‡mi D×…wZmn Zz‡j aiv n‡q‡Q| Bmjv‡gi mv‡_ Ab¨vb¨ mvgvwRK gZev`mg~‡ni Zzjbvg~jK
Av‡jvPbvI G MÖ‡š’i wØZxq fv‡M i‡q‡Q|

MÖ‡š’i bv‡gi mv‡_ me‡P‡q †ewk mvgÄm¨c~Y© Av‡jvPbv i‡q‡Q MÖš’wUi Z…Zxq fv‡M| GB fvMwUi iPwqZv W.
BmgvCj ivRx Avj dviæKx| †jLK GLv‡b mgvR welqK Áv‡bi mv‡_ Bmjv‡gi m¤úK©, Bmjv‡gi bxwZ I
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weavbmg~n Zzjbvg~jKfv‡e Av‡jvPbv K‡i‡Qb| wZwb mgv‡Ri MwZkxjZv, cwieZ©bkxjZv I mgv‡Ri
wewfbœ cÖcÂ Aa¨q‡b Bmjvwg „̀wófw½ cÖ‡qv‡Mi cš’v m¤ú‡K© Av‡jvKcvZ K‡i‡Qb|

AÎ MÖš’wUi †jLK ỳBRb n‡jI f‚wgKv wj‡L‡Qb W. Gg. †gvm‡jn DwÏb| f‚wgKv‡Z Aa¨q‡bi GKwU kv¯¿
wn‡m‡e ÔcÖ_vMZÕ mgvRweÁv‡bi mxgve×Zv‡K wewfbœ †jLK I M‡elK‡`i D×…wZ w`‡q Zz‡j aiv n‡q‡Q|
†hLv‡b †`Lv‡bvi †Póv Kiv n‡q‡Q mgvRweÁvb gvby‡li e¨envwiK welqmg~‡ni gZev` wKsev ZË¡ wbf©i
GKwU kv ¿̄|

mgvRweÁvbx †h welq¸‡jv wb‡q Aa¨qb K‡ib †m welq¸‡jv AZ¨šÍ RwUj Ges cÖwZwbqZ cwieZ©bkxj|
Ab¨w`‡K mgvRweÁvbx mgv‡Ri †h welq wb‡q Aa¨qb K‡ib wZwb wb‡RI GB Aa¨qb I we‡køl‡Yi Ask|
A_©vr GKRb mgvR M‡el‡Ki c‡ÿ g~j¨‡eva wbi‡cÿ _vKv AZ¨šÍ KwVb| ZvB mgvR welqK
weÁvbmg~‡ni gZev`mg~‡ni wfbœZv Ab¨ †h‡Kv‡bv weÁv‡bi Zzjbvq AwaK| mgvR msµvšÍ †h gZev`
wKQzw`b Av‡M mwVK g‡b n‡qwQj, K‡qK eQi c‡iB †mLv‡b Ab¨ †Kv‡bv gZev` mZ¨ wn‡m‡e we‡ewPZ
n‡Z cv‡i| Avevi GKB mg‡q wewfbœ ’̄vwbK cv_©‡K¨i Kvi‡YI mgvRweÁv‡bi wewfbœ gZev‡`i h_v_©Zv
cÖZxqgvb nq bv| GLv‡b †jLK g‡b K‡ib ÔmgvRweÁvb Ggb GKwU weÁvb †hLv‡b mKj gZev‡`i
msnwZ Am¤¢eÕ|

GB mxgve×¸‡jvi cvkvcvwk †jLK †`Lv‡Z †Póv K‡i‡Qb mgvR msµvšÍ A‡jvPbvq Bmjv‡gi
mve©RbxbZv‡K| wZwb g‡b K‡ib, mgvRweÁv‡bi gZev`¸‡jv †hLv‡b ci¯úiwe‡ivax †mLv‡b mgvR I
gvby‡li Rxeb m¤ú‡K© Bmjv‡gi w`Kwb‡ ©̀kbv h_v_© I mywbqwš¿Z, me©Kvjxb I me©Rbxb|

(2)

GB MÖ‡š’i cÖ_g fv‡Mi ïiæUv n‡q‡Q weÁv‡bi GKwU kvLv wn‡m‡e mgvRweÁv‡bi †gŠwjK „̀wófw½ wel‡q
Av‡jvPbvi ga¨ w`‡q| †hLv‡b †`Lv‡bv n‡q‡Q, mgvRweÁvb n‡jv AwZcÖvPxb wel‡qi GKwU mv¤úªwZK
weÁvb| cÖvK…wZK weÁv‡bi wbixÿY c×wZi Av‡jv‡K AMvó †Kvr mgvR Aa¨q‡b wbixÿv c×wZ‡K Kv‡R
jvMv‡Z †P‡q‡Qb| Ab¨w`‡K GKwU c~Y©v½ weÁvb wn‡m‡e mgvRweÁv‡bi hvÎvi AMÖcw_K wn‡m‡e AMvó
†KvrÕ‡K g‡b Kiv n‡jI fj‡Zqvi, g‡šÍ‡¯‹v, †Mv‡U, dvi‡Mv‡mbmn wewfbœ `vk©wbK‡`i nvZ a‡iB
mgvRweÁv‡bi cÖv_wgK hvÎv ïiæ n‡qwQj| BwZevPKev` †hUv g~jZ AMvó †Kvr-Gi mgvR Aa¨q‡b wbixÿv
ev ˆeÁvwbK hyw³i e¨envi Ges A½ev` †hwU mvgvwRK MwZkxjZvi AšÍwb©wnZ KvVv‡gv‡K eySvq- GB ỳwU
gZev`‡K g‡b Kiv nq mgvRweÁv‡bi ïiæi w`‡Ki ỳwU gZev`|

cÖ_g fv‡M mgvRweÁv‡bi weKv‡ki mv‡_ mv‡_ Kxfv‡e wewfbœ ZË¡ I gZev` weKwkZ n‡q‡Q †m m¤ú‡K©
Av‡jvKcvZ Kiv n‡q‡Q| mgvRweÁvb weKv‡ki BwZnv‡mi mv‡_ bZzb bZzb gZev‡`i D™¢veb
IZ‡cÖvZfv‡e RwoZ| GLv‡b †Kv‡bv GKwU ZË¡ `xN©w`b MÖnY‡hvM¨Zvi Avm‡b wQj bv| GKwU ZË¡ ev
gZev` ˆZwii wKQzw`‡bi g‡a¨B bZzb Ab¨ ZË¡ ˆZwi nq| bZzb Z‡Ë¡ A‡bK †ÿ‡Î cyivZb Z‡Ë¡i
mgv‡jvPbv _v‡K, wKQz †ÿ‡Î wfbœfv‡e mgvR‡K e¨vL¨v Kiv nq| GB wel‡q Av‡jvPbv Ki‡Z wM‡q †jLK
MÖxK hyM, †ivgvb hyM †_‡K ïiæ K‡i Av‡jvKgqZvi cieZ©x mgqKvj ch©šÍ wewfbœ `vk©wbK gZev`¸‡jv
wb‡qI Av‡jvPbv K‡i‡Qb| †hLv‡b wZwb †`Lv‡bvi †Póv K‡i‡Qb mgvRweÁv‡bi AwaKvsk gZev`B
ci¯úiwe‡ivax|
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mgvRweÁvbx I `vk©wbK‡`i g‡a¨ Ø‡›Øi wKsev gZcv_©‡K¨i GKwU eo RvqMv nj Ávb D™¢veb I we‡kølY
c×wZ‡K †K›`ª K‡i| `vk©wbKiv mgv‡Ri wewfbœ cÖcÂ e¨vL¨vq hyw³‡K cÖvavb¨ †`b| wKš‘ mgvRweÁvbxiv
mgv‡Ri e¨vL¨vq I mgvR msµvšÍ gZev` ˆZwi‡Z AwfÁZv I wbixÿv‡K ¸iæZ¡ †`b| †jLZ g~jZ
cÖ_gfv‡M GUv cÖwZôv Kivi †Póv K‡i‡Qb †h mgvR n‡”Q ˆewPÎgq a¨vb-aviYvi RwUj mgvnvi| †h Kvi‡Y
mgvR m¤ú‡K© †Kv‡bv wbw ©̀ó Dcmsnv‡i mgvRweÁvbxiv AvR ch©šÍ Avm‡Z cv‡ib bvB|

Ggb cwi‡cÖwÿ‡Z †jLK g‡b K‡ib BmjvgB gvbeRvwZ‡K Ggb GKwU mvgvwRK e¨e ’̄v Dcnvi w`‡Z
†c‡i‡Q hv weï× I h_v_©, mve©Rbxb I me©Kv‡ji Rb¨ cÖ‡hvR¨| Gi wfwË‡Z †jLK wØZxq fv‡M mgvR
msµvšÍ Bmjv‡gi e¨vL¨v¸‡jv‡K Av‡jvPbv K‡i‡Qb| Bmjvg GKwU c~Y©v½ Rxeb weavb| †Zgwbfv‡e Gi
mvgvwRK e¨e ’̄vI c~Y©v½ I cweÎ, †hwU mKj mgq I mKj RvwZi Rb¨ cÖ‡hvR¨| †h ai‡bi mvgvwRK
e¨e ’̄v ÔcÖ_vMZÕ mgvR ˆeÁvwbK †Kv‡bv gZev` ˆZwi Ki‡Z cv‡i bvB| †jLK GB L‡Ð gvbe RvwZi HK¨,
Bmjv‡gi fvimvg¨, wek¦RbxbZv, wek¦vm, Bmjv‡gi †gŠwjK Í̄¤¢mg~n, Bmjv‡gi bxwZweavb I Gi ev Í̄evqb,
Avjøvni bxwZ cÖf…wZ wel‡q KziAvb I nvw`‡mi D×…wZ w`‡q Av‡jvPbv K‡i‡Qb| Av‡jvPbvi duv‡K duv‡K
wewfbœ mgvRweÁvbx‡`i mgvR msµvšÍ wewfbœ e¨vL¨vi mgv‡jvPbvI K‡i‡Qb| mgvRweÁvbx‡`i mgvR
msµvšÍ e¨vL¨vi mv‡_ Bmjv‡gi e¨vL¨vi Zzjbvg~jK Av‡jvPbv K‡i‡Qb| mgvRbxwZ, ivRbxwZ, AvBb,
wePvi, A_©bxwZ, bvixi AwaKvimn wewfbœ wel‡q Bmjvwg „̀wófw½mg~n MÖ‡š’i G fv‡M Av‡jvwPZ n‡q‡Q|

MÖš’wUi cÖ_gfv‡Mi Av‡jvPbvi †dvKvm wQj ÔcÖ_vMZ mgvRweÁvbÕ, wØZxqfv‡M Av‡jvwPZ n‡q‡Q mgvR I
gvby‡li wewfbœ wel‡q Bmjv‡gi bxwZweavb I „̀wófw½| wKš‘ Z…Zxqfv‡M G‡m ÔcÖ_vMZ mgvRweÁvbÕ I
ÔBmjvgÕ Gi mgš̂q mva‡bi †Póv Kiv n‡q‡Q| MÖš’wUi G fv‡M g‡b Kiv n‡q‡Q mgv‡Ri g~j GKK n‡”Q
gvbyl| gvby‡li gvbweK cÖcÂ¸‡jv wVKfv‡e eyS‡Z cvi‡j mgv‡Ri eûgvwÎKZv eySv mnR n‡q hvq|
gvby‡li gvbweK cÖcÂmg~n me¸‡jv „̀k¨gvb bq| †h Kvi‡Y ïay hyw³, AwfÁZv, wbixÿv wKsev hvwš¿K I
cÖhyw³MZ cÖv‡qvwMK Dcv`v‡bi ga¨ w`‡q gvby‡li gvbweK cÖcÂ e¨vL¨v Kiv memgq m¤¢e nq bv| Avi G
†ÿ‡ÎB Bmjvg Kvh©Kix n‡Z cv‡i| †Kbbv, Bmjvwg Ávb c×wZi g~j welq n‡”Q m‡Z¨i GKZ¡ev`| †Kv‡bv
GKwU welq m¤ú‡K© ỳwU mZ¨ _vK‡Z cv‡i bv| Avi GB mZ¨Uv Bmjvg KZ©„K wba©vwiZ| GB welq¸‡jv
Av‡jvPbvi gva¨‡g †jLK GLv‡b mgvRweÁv‡bi BmjvwgKiY, Gi Kvh©KvwiZv Ges Aa¨q‡bi welqe ‘̄ I
M‡elYvi DcKiY m¤ú‡K© w`K-wb‡ ©̀kbv w`‡q‡Qb| A_©vr Bmjvwg c×wZ‡Z mgvRweÁvb PP©vi GKwU bZzb
†ÿÎ D‡b¥vP‡bi GKwU iƒc‡iLv †jLK GLv‡b w`‡q‡Qb|

(3)

evsjv fvlvq G ai‡bi GKwU wel‡qi m~Pbvi Rb¨ MÖš’wU A‡b‡KiB cvV¨ ZvwjKvq _vKvi K_v| GQvovI
mgvR welqK weÁvb wb‡q hviv Aa¨qb K‡ib Zv‡`i mK‡ji Rb¨ MÖš’wU Lye Kvh©Ki †idv‡iÝ MÖš’ n‡Z
cv‡i| MÖš’wU‡Z mgvR m¤ú‡K© Bmjv‡gi †gŠwjK „̀wófw½i wel‡q e³e¨mg~n Avgvi Kv‡Q AZ¨šÍ ¯úó I
mnR‡eva¨ g‡b n‡q‡Q| Z‡e MÖš’wUi wk‡ivbvg I c×wZMZ wel‡q wKQz K_v ejv Avek¨K e‡j g‡b KiwQ|

ÔBmjv‡g mgvRweÁvbÕ (Sociology in Islam), ÔBmjvwg mgvRweÁvbÕ (Islamic Sociology), ÔBmjv‡gi
mgvRweÁvbÕ (Sociology of Islam), ÔBmjvg I mgvwRweÁvbÕ (Islam and Sociology) cwifvlv¸‡jvi
g‡a¨ msÁvMZ e¨vcK cv_©K¨ we`¨gvb| we`¨vRM‡Z GB welq¸‡jv me mg‡qB Av‡jvPbv‡Z _v‡K| hw`
Bmjvg wKsev ÔBmjvwg mgvRÕ mgvRweÁvbx‡`i Aa¨q‡bi welqe ‘̄ nq Zvn‡j †mUv Bmjv‡gi mgvRweÁvb
wn‡m‡e we‡ewPZ n‡e| A_©vr mgvR Bmjvwg wKš‘ Aa¨q‡bi „̀wófw½ mgvRZvwË¡K, Zvn‡j †mUv Bmjv‡gi
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mgvRweÁvb| Avi hw` welqe ‘̄ nq mgvR, wKš‘ „̀wófw½ BmjvwgK Zvn‡j †mUv BmjvwgK ev Bmjvwg
mgvRweÁvb| Ab¨w`‡K, hw` mgvR‡K Bmjvg I mgvRweÁvb Dfq „̀wófw½i Av‡jv‡K Zzjbvg~jKfv‡e
Av‡jvPbv Kiv nq ZLb †mUv Bmjvg I mgvRweÁvb wn‡m‡e hyw³hy³ n‡Z cv‡i| MÖš’wUi ïiæ‡Z
ÔcÖKvk‡Ki K_vÕ wk‡ivbv‡g cÖKvkK e‡j‡Qb †h, MÖš’wUi cÖ_g ỳBfvM †jL‡Ki Sociology and Islam
kxl©K MÖ‡š’i Abyev`| †m‡ÿ‡Î MÖš’wUi bvg ÔmgvRweÁvb I BmjvgÕ nIqvUv AwaK hyw³hy³ wQj e‡j g‡b
nq| ZvQvov MÖš’wU‡Z †hfv‡e mgvRweÁvb I Bmjvg‡K mgvR Aa¨q‡bi †ÿ‡Î ¯̂ ¯̂ „̀wófw½i Zzjbvg~jK
Av‡jvPbv Kiv n‡q‡Q, †m „̀wó‡ZI MÖš’wU ÔmgvRweÁvb I BmjvgÕ wk‡ivbv‡g n‡Z cviZ|

MÖš’wU‡Z ÔcÖ_vMZ mgvRweÁv‡biÕ GKwU eo mgv‡jvPbv n‡”Q mgvRweÁv‡bi gZev`¸‡jv GKwU Av‡iKwU
†_‡K Avjv`v| mgv‡Ri Bmjvwg e¨vL¨vi Av‡jv‡K †`Lv‡bvi †Póv Kiv n‡q‡Q mgv‡Ri g~jbxwZ¸‡jv
ˆemv „̀k¨c~Y© nIqv DwPZ bv| we‡kl K‡i Bmjv‡gi „̀wó‡Z mgv‡Ri †h e¨vL¨v i‡q‡Q Zv mve©Rbxb| GgbwK
mgvRweÁvbxiv AvR ch©šÍ mgvRweÁv‡bi GKwU mvaviY msÁv ˆZwi Ki‡Z cv‡ib bvB, †hUv mK‡ji Kv‡Q
MÖnY‡hvM¨| GLv‡b welq n‡jv mgvRweÁvbxiv mK‡ji Kv‡Q MÖnY‡hvM¨ msÁv ˆZwi Ki‡Z cv‡ib bvB bvwK
Zviv ˆZwi Ki‡Z Pvb bvB| Ab¨fv‡e †`L‡j mgvRweÁvb‡K weÁvb wn‡m‡e MÖnY‡hvM¨ n‡Z n‡j Ggb
GKwU msÁvi wK Av‡`Š `iKvi Av‡Q wKbv|

mgvRweÁv‡bi g~j Av‡jvP¨ welq mgvR| mgv‡Ri gvbyl, Zv‡`i ms¯‹…wZ, AvPvi-AvPiY, mgv‡Ri
cwieZ©b, mvgvwRK mgm¨v, mvgvwRK KvVv‡gv cÖf…wZ welq wb‡q mgvRweÁvb Aa¨qb K‡i| ga¨cÖv‡P¨i giæ
AÂ‡ji gvby‡li Lv`¨vf¨vm, Zv‡`i †cvkvK, mgvR KvVv‡gvi mv‡_ fviZ, kÖxjsKv ev evsjv‡`‡ki DcK~jxq
AÂ‡ji gvby‡li Rxeb aviY c×wZi g‡a¨ cv_©K¨ _vKv ¯̂vfvweK| Rxeb avi‡Yi GB ˆewP‡Îi Kvi‡YB
mgv‡Ri we‡kølY I gZev`¸‡jv Avjv`v nq| †h‡nZz Bmjvg GKwU c~Y©v½ Rxebweavb| KziAvb Bmjvwg
Rxebweav‡bi msweavb| mKj wel‡qB Bmjv‡gi wKQz bxwZgvjv †`qv Av‡Q| †mB „̀wó‡KvY †_‡K mgvR
Aa¨qb Kiv hvq, †m‡ÿ‡Î Bmjvg wb‡RB weÁvb| KziAv‡bi ZË¡̧ ‡jvB ZLb GKgvÎ mZ¨ wn‡m‡e
cwiMwYZ n‡e| wKš‘ Bmjv‡gi weavbmg~n ev Í̄evq‡bi †ÿ‡ÎI mvaviY gvby‡li g‡a¨ cv_©K¨ I ˆewPÎ
we`¨gvb| GB ˆewPÎ¸‡jv Avevi mKj mgv‡R mgvb bv|

eZ©gvb c„w_ex‡Z mgvR welqK A‡bK¸‡jv wel‡qi g‡a¨ mgvRweÁvb GKwU| mgvRweÁvb n‡jv mvgvwRK
weÁv‡bi GKwU kvLv| mvgvwRK weÁv‡bi wewfbœ kvLvmg~‡ni g‡a¨ b„weÁvb, ivóªweÁvb, A_©bxwZ, f‚‡Mvj,
AvBb, g‡bvweÁvb cÖf…wZ D‡jøL‡hvM¨| mgvRZË¡ Avi mgvRweÁvb GKB wel‡qi ỳwU wfbœ bvg| mvgvwRK
weÁv‡bi cÖ‡Z¨KwU kvLv gvbyl I mgv‡Ri wewfbœ w`K wb‡q wewfbœ „̀wófw½ I c×wZ‡Z Aa¨qb K‡i|
GLv‡bI e¨vcK ˆewPÎ we`¨gvb|

Aa¨q‡bi wel‡q ˆewPÎZv _vK‡e, †`Lvi „̀wófw½‡Z ˆewPÎZv _vK‡e, GgbwK gZev`¸‡jvI Avjv`v Avjv`v
n‡e| G¸‡jv‡K mgvR Aa¨q‡bi ỳe©jZv wn‡m‡e bv †`‡L kw³ wn‡m‡eI †`Lv hvq| wewfbœ ai‡bi
mvgvwRK ˆewPÎZv, mvgvwRK mgm¨v I cwieZ©bmg~n‡K e¨vL¨vi †ÿ‡Î Bmjv‡gi g~jbxwZ¸‡jv MvBWjvBb
wn‡m‡e e¨envi Kiv †h‡Z cv‡i| A_©vr Bmjv‡gi „̀wó‡Z mgv‡Ri ˆewPÎZv, mgm¨v wKsev cwieZ©bmg~n
Aa¨qb| G Rb¨ ÔcÖ_vMZ mgvRweÁvb‡KÕ evwZj K‡i bv w`‡q GKBmv‡_ mgvšÍivj wfwË‡Z Aa¨qb Kiv
†h‡Z cv‡i|

Bmjvg ïay GKwU gZev` wKsev GKwU ag© bv| GwU GKwU e¨vcK I c~Y©v½ Rxeb aviY c×wZ| Ab¨vb¨ ag©
†_‡K GUvB Bmjv‡gi ¯̂vZš¿Zv| gvbe Rxe‡bi Ggb †Kv‡bv welq †bB †hwU Bmjv‡g †bB| Ggb GKwU
e¨vcK I c~Y©v½ c×wZ mgvRweÁv‡b †Zgb Av‡jvwPZ nqwb| Gi GKwU eo KviY n‡Z cv‡i mgvRweÁv‡bi
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D™¢e, weKvk mewKQzB cwðgv mgvR wbqwš¿Z| cwðg †hfv‡e Aa¨qb K‡i‡Q †mfv‡eB mgvRweÁvb mviv
c„w_ex‡Z cwiwPZ n‡q‡Q| mgvRweÁvb Aa¨q‡b Bmjvwg „̀wófw½ †mLv‡b ÁvbKvÐ wn‡m‡e mgvRweÁvb‡K
Av‡iv Kvh©Ki I hy‡Mvc‡hvMx wn‡m‡e ˆZwi Ki‡Z mnvqK n‡e| GB „̀wó‡KvY †_‡K AÎ MÖš’wU GKwU eo
c`‡ÿc wn‡m‡e cwiMwYZ n‡Z cv‡i|
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Emeritus Professor Dato’ Dr Osman Bakar, currently Chair Professor and Director of
Sultan Omar ‘Ali Saifuddin Centre for Islamic studies (SOASCIS) at Universiti
Brunei Darussalam, is aninternationally recognized scholar of Islamic thought and
civilization. He is one of the prominent figures in the list of contemporary Islamic
thinkers for his outstanding contributions authoring 18 books and more than 300
articles on various aspects of Islamic thought and civilization, particularly Islamic
science and philosophy. Islamic Civilization and the Modern World: Thematic Essays
is another sign of his intellectual faculty where Dr. Bakar, the Former Director of
International Institute of Islamic Thought (IIIT) in East Asia, has presented a thematic
treatment of Islamic civilization. This book consists of fourteen chapters along with
an ‘introduction’ and each chapter deals at least with a major theme of Islamic
civilization—the youngest religiously-based civilization of the world as Dr. Bakar
recognizes. This book explores many interesting ideas. Among others, this book
includes “the three types of a civilization’s global presence, the Qur’anic theory of the
identity of the Muslim ummah and the identity of Islamic civilization, tawhidic
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epistemology, the core content of a knowledge culture, the wisdom of medical
pluralism, the theory of Islam and the three waves of globalization, the marriage
between ethnicity and religiosity to produce certain type of civilizations, and
civilizational renewal in relation to Maqasid al-shari’ah.”

In the first chapter, Islamic civilization and its global presence has been discussed as
the most important theme with special focus on the domain of knowledge culture. The
various types of a civilization’s global presence have been explained. The theme of
the identity of the Muslim ummah and by extension the identity of Islamic civilization
itself is the primary concern in the second chapter while the central theme of the third
chapter is the destined role of Islam [the religion] and its civilization as the bridge
between the East and the West.

In the fourth chapter, classification of knowledge and of the sciences have been
discussed as the central theme with reference to two of the most eminent Muslim
thinkers in history, namely Qutb al-Din al-Shirazi (1236-1311) and Ibn Khaldun
(1332-1406). The spiritual and ethical foundations of science and technology in
Islamic civilization have been presented as the theme of the fifth chapter. Dr. Bakar,
Former Deputy Chief Executive Officer (CEO) of International Institute of Advanced
Islamic Studies, Malaysia (IAIS), thinks this theme is a subtheme of knowledge
culture or may be referred to as Islam’s scientific and technological culture.

Islam’s medical and public health systems were so comprehensive that they marked
tremendous impact on the modern West. History of that systems have been revisited
in chapter six while chapter seven discusses the role of cosmology in the cultivation
of the arts which is inseparable from knowledge culture as understood and practiced
in Islam. In chapter eight, environmental health care and welfare which is an
extremely important aspect of Islamic civilization has been dealt with.

The theme of Islamic science and technology has been duly placed in chapter nine and
ten which is related to central theme of chapter five. These three chapters show the
importance of the pursuit of science and technology in the age of classical Islamic
civilization. However, these three chapters differ in emphasizing different aspects of
Islamic science and technology. Chapter five focuses on the issue of the spiritual and
ethical nature of the foundation of Islamic science and technology while chapter nine
deals with the theme of Islam’s golden age in the field of science but with specific
reference to Andalusian science or science in Muslim ruled Spain. Finally, some of
the most noteworthy contributions of Islamic civilization to humanity in general and
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particularly in the field of science and technology have been remarkably illustrated in
chapter ten.

Islam and globalization in world history is the main theme of discussion in the
eleventh chapter. A theory called “Islam and three waves of globalization’ has been
developed. This chapter discussed the South Asian experience by Dr. Bakar, formerly
Deputy Vice Chancellor (Academic) of University of Malaya, which recognizes the
role of Islam as the first prime mover of globalization in human history. His theory
advertently reveals the first wave as ‘the Muslim dominated globalization’ and its
time-span of about 600 years (1000 A.D.-1600 A.D.), the second wave as ‘western-
dominated globalization’ and its time-span of about 450 years (1600 A.D.-1950
A.D.), and the third wave as ‘contemporary or American dominated globalization’.

The focus of discussions has been shifted from international area to a particular
region, Southeast Asia, in the twelfth chapter which pursues the theme of Islamic
civilization. As a major issue, the identity of Malay Islamic civilization has been
addressed specifically. This chapter discusses the application of the theory of ummatic
and civilizational identity formulated in chapter two to Malay ethnicity that resulted in
the formation of Malay-Islamic identity. In the thirteenth chapter, the author
advertently portrays the identity crisis of contemporary Muslim ummah and its
civilization and identifies the eclipse of tawhidic epistemology as the root cause of
this identity crisis. In the last chapter, he discusses the place and role of Maqasid al-
shari’ah in the civilizational renewal of the Muslim ummah of the twenty-first century
and how the restoration of tawhidic epistemology discussed in chapter thirteen can be
presented as the key element in the envisaged civilizational renewal (al-tajdid al-
hadari).

In the conclusion of the last chapter (p. 327), Dr. Bakar, formerly Malaysia Chair of
Southeast Asian Islam at the Prince Talal al-Waleed Center for Muslim-Christian
Understanding, Georgetown University, Washington DC, argues that the task of
civilizational renewal is vast in scope and formidable to be undertaken in practice and
it requires the cooperation of many individuals, groups, and institutions. To this end,
he recommends three specific suggestions. Firstly, academic and research institutions
need to work together in promoting the ideas of the maqasid and al-tajdid al-hadari
through activities such as seminars and conferences and publications of writings on
the two themes. Secondly, there is a need to identify scholars and academics with the
interest and the necessary expertise to help develop the new science of civilization in
question. Finally, the issue of interrelationships between the maqasid and al-tajdid al-
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hadari has to be put high on the priority list in the collaborative research and
publication programs among the Islamic think tanks and other research organizations.

This reviewer agrees with all suggestions put forward by Dr. Bakar who was a former
youth leader of the influential ‘Muslim Youth Movement of Malaysia’ or ABIM.
Furthermore, I would like to add some suggestions for creative engagement of youth
and young generation in the process of civilizational renewal. Firstly, academic and
research institutions can provide the facilities of the internship as well as fellowship
for the interested youth and young people. Annual Youth forum and summer school
program could also be organized where there will be a bridge between the seasoned
and young scholars. Secondly, from the personal experience of attending an online
course of Columbia Universityon The Age of Sustainable Development instructed by
Professor Jeffrey Sachs, this reviewer suggests Sultan Omar ‘Ali Saifuddin Centre for
Islamic studies (SOASCIS) to develop an online course on Islamic Civilization and
the Modern Worldinstructed by Professor Osman Bakar where many youths and
young around the world will have the access to attend, participate in the debates and
discussions on various themes of Islamic Civilization. Those who will successfully
complete the course will receive the statement of accomplishment and electronic
version of the book. Another suggestion is that this book is costly especially for the
students and young researchers of third world countries. In this regard, a low cost
edition could be published for the widely circulation of the messages of the book.
Finally, this book is very important for all but this book has used a long list of
terminologies which are unfamiliar to many young knowledge-seekers. In this regard,
this reviewer would like to see a glossary of terms in the next edition of the book.

The author and the book as well have already been acclaimed by many great Islamic
scholars. John L. Esposito, Professor of Georgetown University, states that the book
provides a wealth of knowledge and a fresh perspective on Islamic civilization and its
relevance today and its relationship with Western civilization. Mohd Kamal Hassan,
Distinguished Professor, International Islamic University of Malaysia, sees this book
as a most timely intellectual enrichment and rethinking of an ever relevant discourse
in light of grave civilizational malaise of secular modernity and “progress” and the
necessity of a major global paradigm shift in civilizational reform and reconstruction.
Tariq Ramadan, Professor of Contemporary Islamic Studies, University of Oxford,
gives credit to this book as saying “a timely, scholarly and fascinating contribution”.
He thinks these thematic essays are of critical importance in a time where Muslims
are being questioned about their ability to confront the modern world. Seyyed Hossein
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Nasr, Professor of Islamic Studies, George Washington University, credits the book
for writing from the transmittal point of view combined with excellent scholarship
and not suffering from that sense of inferiority complex that taints so many works by
Muslims on their own religion and culture. He recognizes this book as an important
contribution by Dr. Bakar—who was named among the 500 most influential Muslims
in the world in 2010 and 2012—to the field of Islamic civilizational studies for which
all scholars of Islamic studies should be grateful.

There are many appealing features of the book that would help attract positive
responses and critiques from readers thereby helping to contribute to a more
enlightened discourse on Islamic civilization. As Seyyed Hossein Nasr has said, this
very valuable and timely book brings out clearly some of the most important features
of classical Islamic civilization, especially in the sciences, as well as more specifically
the role of Islam in Southeast Asia. Tariq Ramadan propounds that the foundamental
principles of Islam which have been studied, illustrated and analyzed in the book in a
diversity of scientific and artistic fields remind students and thinkers: it is by
acknowledging the universal roots of Islamic civilization that Muslims will be able to
appropriately address challenges of their time. Therefore, this reviewer like Esposito
hopes that this book will be welcomed by scholars and students in the Muslim world
and in the West.


