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O mankind! Be conscious of your Sustainer, Who has created you out of one
living entity, and out of it created its mate and out of the two spread abroad a
multitude of men and women.
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Out of the many meanings attributable to the term nafs — soul, spirit, mind,
animate being, living entity, human being, person, self (in the sense of a
personal identity), humankind, life-essence, vital principle, and so forth —
most of the classical commentators choose ‘human being,” and assume that it
refers here to Adam. Muhammad Abduh, however, regjects this interpretation
(Manar V) and gives, instead, his preference to “humankind’ in as much as
this term stresses the common origin and brotherhood of the human race
(which, undoubtedly, is the purport of the above verse), without, at the same
time, unwarrantably tying it to the Biblical account of the creation of Adam
and Eve. My rendering of nafs, in this context, as ‘living entity’ follows the
same reasoning. As regards the expression zawjaha (‘its mate’), it is to be
noted that, with reference to animate beings, the term zawj (‘apair,” ‘one of a
pair,” or ‘amate’) applies to the male as well as to the female component of a
pair or couple; hence, with reference to human beings, it signifies a woman’s
mate (husband) as well as a man’s mate (wife). Abu Musim — as quoted by
Razi — interprets the phrase ‘He created out of it (minhE) its mate’ as meaning
‘He created its mate [i.e., its sexua counterpart] out of its own kind (min
jinsiha),” thus supporting the view of Muhammad Abduh referred to above.
The litera trandation of minha as ‘out of it’ clearly alludes, in conformity
with the text, to the biological fact that both sexes have originated from ‘one
living entity.’
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And (forbidden to you are) all married women other than those whom you
rightfully posses (through wedlock).
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... According to amost all the authorities, al-muhsanat denotes in the above
context ‘married women’. As for the expression ‘mE malakat aymanukum’
(those whom your right hands possess, i.e.,, those whom you rightfully
possess), it is often taken to mean female daves captured in a war in God’s
cause (see in this connection 8: 67 and the corresponding note). The
commentators who choose this meaning hold that such dave girls can be
taken in marriage irrespective of whether they have husbands in the country
of origin or not. However, quite apart from the fundamental differences of
opinion, even among the companion of the Prophet, regarding the legality of
such a marriage, some of the outstanding commentators hold the veiw that
‘mE malakat aymanukum’ denotes here ‘women whom you rightfully possess
through wedlock’; thus Razi in his commentary on the verse, and Tabari in
one of the alternative explanations (going back to Abdullah Ibn Abbas,
Mujahid and others). Razi, in particular, points out that the reference to “al’
married women (al-muhsanEt min an-nisE), coming as it does after
enumeration of prohibited degrees of reationship, is meant to stress the
prohibition of sexual relations with any woman other than one’s lawful wife.
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Lit., “or those whom their right hands possess” (aw ma malakat aymanuhum).
Most of the commentators assume unquestioningly that this relates to female
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daves, and that the particle aw (“or”) denotes a permissible aternative. This
conventional interpretation is, in my opinion, inadmissible inasmuch asit is
based on the assumption that sexual intercourse with one’s female dave is
permitted without marriage: an assumption which is contradicted by the
Qurranitsdf (see: 4: 3, 24, 25 and 24: 32, with the corresponding notes). Nor
is this the only objection to the above motioned interpretation. Since the
Qur’an applies the term “believers” to men and women alike, and since the
term azwkj (“spouses”), too, denotes both the male and the female partnersin
marriage, there is no reason for attributing to the phrase mE malakat
ayn‘E'nuhum the meaning of “their female daves”; and since, on the other
hand, it is out of the question that female and male daves could have been
referred to here, it is obvious that this phrase does not relate to slaves at all,
but has the same meaning as in 4: 24- namely, “those whom they rightfully
possess through wedlock” (see note 26 on 4: 24) — with the significant
difference that in the present context this expression relates to both husbands
and wives, who “frightfully possess” one another by virtue of marriage. On
the basis of this interpretation, the particle aw which precedes this clause
does not denote an alternative (“or”) but is, rather, in the nature of an
explanatory amplification, more or less analogous to the phrase “in other
words” or “that is”, thus giving to the whole sentence the meaning, “... save
with their spouses — that is, those whom they rightfully possess [through
wedlock]....”, etc. (Cf. a similar construction 25: 62- “for him who has the
will to take thought — that is [lit., “or”], has the will to be grateful”.)
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The noun ‘hur’ rendered by me as ‘companions pure’ is a plural of both
‘ahwar’ (masc.) and ‘hawrE’ (fem.), either of which describes ‘a person
distinguished by hawar’ which latter term primarily denotes ‘in dense
whiteness of the eyeball and lustrous black of the iris’ (QEMES). In a more
general sense, ‘hawar’ signifies simply ‘whiteness’ (Asts) or, as a moral
qualification “purity’ (cf. Tabari, Razi and Ibn Kathir in their explanations of
the term ‘hawariyyEn’ in 3: 52). Hence the compound expression ‘hEr in’
signifies, approximately, ‘pure beings (or more specificaly ‘companions
pure’) most beautiful of eye’ (which latter isthe meaning of ‘in’, the plural of
‘Ayan)...

As regards the term “hEr’ in its more current feminine connotation, quite a
number of earliest Qur’an commentators, among them Al-Hasan a Basri,
understood it signifying no more or no less than ‘the righteous among the
women of the human kind’ (Tabari) ‘[even] those toothless women of yours
whom God will resurrect as new beings’ (Al-Hasan as quoted by Razi in his
comments on 44: 54).
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Emeritus Professor Dato” Dr Osman Bakar, currently Chair Professor and Director of
Sultan Omar ‘Ali Saifuddin Centre for Islamic studies (SOASCIS) at Universiti
Brunei Darussalam, is aninternationally recognized scholar of Islamic thought and
civilization. He is one of the prominent figures in the list of contemporary Islamic
thinkers for his outstanding contributions authoring 18 books and more than 300
articles on various aspects of Islamic thought and civilization, particularly Islamic
science and philosophy. Islamic Civilization and the Modern World: Thematic Essays
is another sign of his intellectua faculty where Dr. Bakar, the Former Director of
International Institute of Islamic Thought (111T) in East Asia, has presented a thematic
treatment of Islamic civilization. This book consists of fourteen chapters along with
an ‘introduction” and each chapter deals at least with a mgor theme of Islamic
civilization—the youngest religiously-based civilization of the world as Dr. Bakar
recognizes. This book explores many interesting ideas. Among others, this book
includes “the three types of a civilization’s global presence, the Qur’anic theory of the
identity of the Muslim ummah and the identity of Islamic civilization, tawhidic
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epistemology, the core content of a knowledge culture, the wisdom of medical
pluralism, the theory of Islam and the three waves of globalization, the marriage
between ethnicity and religiosity to produce certain type of civilizations, and
civilizational renewa in relation to Magasid al-shari’ah.”

In the first chapter, ISlamic civilization and its global presence has been discussed as
the most important theme with special focus on the domain of knowledge culture. The
various types of a civilization’s globa presence have been explained. The theme of
the identity of the Muslim ummah and by extension the identity of Islamic civilization
itself is the primary concern in the second chapter while the central theme of the third
chapter is the destined role of Islam [the religion] and its civilization as the bridge
between the East and the West.

In the fourth chapter, classification of knowledge and of the sciences have been
discussed as the central theme with reference to two of the most eminent Muslim
thinkers in history, namely Qutb al-Din al-Shirazi (1236-1311) and Ibn Khaldun
(1332-1406). The spiritual and ethical foundations of science and technology in
Islamic civilization have been presented as the theme of the fifth chapter. Dr. Bakar,
Former Deputy Chief Executive Officer (CEO) of Internationa Institute of Advanced
Isamic Studies, Maaysia (1AIS), thinks this theme is a subtheme of knowledge
culture or may be referred to as Islam’s scientific and technological culture.

Islam’s medical and public health systems were so comprehensive that they marked
tremendous impact on the modern West. History of that systems have been revisited
in chapter six while chapter seven discusses the role of cosmology in the cultivation
of the arts which is inseparable from knowledge culture as understood and practiced
in Islam. In chapter eight, environmental health care and welfare which is an
extremely important aspect of Islamic civilization has been dealt with.

The theme of Islamic science and technology has been duly placed in chapter nine and
ten which is related to central theme of chapter five. These three chapters show the
importance of the pursuit of science and technology in the age of classical Islamic
civilization. However, these three chapters differ in emphasizing different aspects of
Islamic science and technology. Chapter five focuses on the issue of the spiritual and
ethical nature of the foundation of Islamic science and technology while chapter nine
deals with the theme of Ilam’s golden age in the field of science but with specific
reference to Andalusian science or science in Muslim ruled Spain. Finally, some of
the most noteworthy contributions of Islamic civilization to humanity in general and
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particularly in the field of science and technology have been remarkably illustrated in
chapter ten.

Issam and globalization in world history is the main theme of discussion in the
eleventh chapter. A theory called “Islam and three waves of globalization’ has been
developed. This chapter discussed the South Asian experience by Dr. Bakar, formerly
Deputy Vice Chancellor (Academic) of University of Malaya, which recognizes the
role of Islam as the first prime mover of globalization in human history. His theory
advertently reveals the first wave as ‘the Muslim dominated globalization’ and its
time-span of about 600 years (1000 A.D.-1600 A.D.), the second wave as ‘western-
dominated globalization’ and its time-span of about 450 years (1600 A.D.-1950
A.D.), and the third wave as ‘contemporary or American dominated globalization’.

The focus of discussions has been shifted from international area to a particular
region, Southeast Asia, in the twelfth chapter which pursues the theme of Islamic
civilization. As a major issue, the identity of Maay Islamic civilization has been
addressed specifically. This chapter discusses the application of the theory of ummatic
and civilizational identity formulated in chapter two to Malay ethnicity that resulted in
the formation of Malay-Ilamic identity. In the thirteenth chapter, the author
advertently portrays the identity crisis of contemporary Muslim ummah and its
civilization and identifies the eclipse of tawhidic epistemology as the root cause of
this identity crisis. In the last chapter, he discusses the place and role of Magasid al-
shari’ah in the civilizational renewal of the Muslim ummah of the twenty-first century
and how the restoration of tawhidic epistemology discussed in chapter thirteen can be
presented as the key element in the envisaged civilizational renewa (al-tajdid al-
hadari).

In the conclusion of the last chapter (p. 327), Dr. Bakar, formerly Maaysia Chair of
Southeast Asian Islam at the Prince Talal a-Waleed Center for Muslim-Christian
Understanding, Georgetown University, Washington DC, argues that the task of
civilizational renewal is vast in scope and formidable to be undertaken in practice and
it requires the cooperation of many individuals, groups, and institutions. To this end,
he recommends three specific suggestions. Firstly, academic and research institutions
need to work together in promoting the ideas of the magasid and al-tajdid al-hadari
through activities such as seminars and conferences and publications of writings on
the two themes. Secondly, there is a need to identify scholars and academics with the
interest and the necessary expertise to help develop the new science of civilization in
guestion. Finally, the issue of interrel ationships between the magasid and al-tajdid al-
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hadari has to be put high on the priority list in the collaborative research and
publication programs among the Islamic think tanks and other research organizations.

This reviewer agrees with all suggestions put forward by Dr. Bakar who was a former
youth leader of the influential *‘Muslim Youth Movement of Malaysia® or ABIM.
Furthermore, | would like to add some suggestions for creative engagement of youth
and young generation in the process of civilizational renewal. Firstly, academic and
research institutions can provide the facilities of the internship as well as fellowship
for the interested youth and young people. Annual Y outh forum and summer school
program could also be organized where there will be a bridge between the seasoned
and young scholars. Secondly, from the personal experience of attending an online
course of Columbia Universityon The Age of Sustainable Development instructed by
Professor Jeffrey Sachs, this reviewer suggests Sultan Omar ‘Ali Saifuddin Centre for
Islamic studies (SOASCIS) to develop an online course on Islamic Civilization and
the Modern Worldinstructed by Professor Osman Bakar where many youths and
young around the world will have the access to attend, participate in the debates and
discussions on various themes of Islamic Civilization. Those who will successfully
complete the course will receive the statement of accomplishment and electronic
version of the book. Another suggestion is that this book is costly especially for the
students and young researchers of third world countries. In this regard, a low cost
edition could be published for the widely circulation of the messages of the book.
Finally, this book is very important for al but this book has used a long list of
terminologies which are unfamiliar to many young knowledge-seekers. In this regard,
this reviewer would like to see a glossary of terms in the next edition of the book.

The author and the book as well have aready been acclaimed by many great Islamic
scholars. John L. Esposito, Professor of Georgetown University, states that the book
provides a wealth of knowledge and a fresh perspective on Islamic civilization and its
relevance today and its relationship with Western civilization. Mohd Kamal Hassan,
Distinguished Professor, International Islamic University of Malaysia, sees this book
as amost timely intellectual enrichment and rethinking of an ever relevant discourse
in light of grave civilizational malaise of secular modernity and “progress” and the
necessity of a major global paradigm shift in civilizational reform and reconstruction.
Tarig Ramadan, Professor of Contemporary Islamic Studies, University of Oxford,
gives credit to this book as saying “a timely, scholarly and fascinating contribution”.
He thinks these thematic essays are of critical importance in a time where Muslims
are being questioned about their ability to confront the modern world. Seyyed Hossein
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Nasr, Professor of Islamic Studies, George Washington University, credits the book
for writing from the transmittal point of view combined with excellent scholarship
and not suffering from that sense of inferiority complex that taints so many works by
Muslims on their own religion and culture. He recognizes this book as an important
contribution by Dr. Bakar—who was named among the 500 most influential Muslims
in the world in 2010 and 2012—to the field of Islamic civilizational studies for which
all scholars of Islamic studies should be grateful.

There are many appealing features of the book that would help attract positive
responses and critiques from readers thereby helping to contribute to a more
enlightened discourse on Islamic civilization. As Seyyed Hossein Nasr has said, this
very valuable and timely book brings out clearly some of the most important features
of classical Islamic civilization, especialy in the sciences, as well as more specifically
the role of Islam in Southeast Asia. Tariq Ramadan propounds that the foundamental
principles of Isslam which have been studied, illustrated and analyzed in the book in a
diversity of scientific and artistic fields remind students and thinkers: it is by
acknowledging the universal roots of Islamic civilization that Muslims will be able to
appropriately address challenges of their time. Therefore, this reviewer like Esposito
hopes that this book will be welcomed by scholars and students in the Muslim world
and in the West.



