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Islamization of Knowledge: A Methodology 

By „Imad al Din Khalil, Herndon, VA & London, UK: IIt, 1991, 

28 pp., Occasional papers Series. 

This well-Written book comprehensively outlines the basic 

precepts on which on concept and a program of Islamization of 

knowledge must, according to the author, rest. In his attempt to 

outline these directions, the author first defines the concept of 

Islamization as ... practing (i.e., discovering, compiling, piecing 

together, communicating and publishing) intellectual activity based 

on the Islamic concept of the universe” (p. 5). He further states that 

“Islamization‟ covers everthing within the realm of the true belief 

in the existence of Allah SWT” (p. 5). This definition is enhanced 

by Khalil‟ unequivocal reference to the Shariah and fiqh, the 

derivative of the Quran and the Sunnah, as being the principal 

background for the Islamization process.  

Another important aspect of Islamization, according to the author, 

is the absence of dualism in this framework, He says that in the 

quest for establishing the Islamic dimensions of belief in the 

diversity of human acquisitions, all “that might lead to dualism 

between the Divine orientation and its absolute knowledge and the 

conflicting relativism of human efforts” (p. 6) must be avoided.  

The author correctly points out that Islamization must be carried 

out on both the theoretical (normative) and the practical (positive) 

aspects of the sciences. It is here, however, that a series of 

questions arise and which, in turn, lead to acritical analysis  

that seemingly does not support the author‟s thesis on the  

modus operandi and world view of Islamization. Internal 

inconsistencies within the arguments presented also lead to several 

difficulties. In my analysis of some of these problematic points, I 

will use th tawhidi precept that centers the Islamization process. 
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Islamizing the Natural and the social Sciences 

Khalil says that the natural and the social sciences are not 
amenable to the same degree of Islamization. In his view, the social 
sciences will be Islamized before the natural sciences: ... sciences 
such as civil engineering, algebra, trigonometry or mathematics in 
general, as well as other disciplines like statistics, chemistry and 
possible geology, may not be related to the process” (p. 7).  

In regards to the above-Mentioned approach, it is clear that the 
mechanistic aspects of these disciplines are seen to shield them 
from any Islamizing cause and effect. But are such sciences really 
independent of the hardcore essence of Islamization? The asswer 
this question, two possible epistemological matters must be 
considered. First, it is necessary to investigate whether the Western 
precepts of the sciences were tree of the fundamental concept of 
material dualism. When Kant outlined his principle of 
mathematical logic, it was made dependent upon the 
epistemological precept of reason alon - the a priori condition of 
the mind that lends itself to reason alone. Kant expressed this 
argument as follows: “Now it is easy to show that there actually 
are in human knowledge judgments which are necesary and in the 
strictest sense universal and which are therefore pure a priori 
judgments, If an example from the sciences be desired, we have 
only to look to any of the propositions of mathematics...”

1
 On this 

a priori epistemological basis, Kant separated the a priori reason 
premise from what he claimed to be the empirical and 
unsubstantive basis of the a posteriori. Thus dualism became 
inherent in the foundation of mathematical logic in Western 
philosophy.  

The consequence of this dualism was felt in the treatment of finite 
and infinite mathematical systems. Hilbert held that all 
mathematics must descrive measurable systems. This principle 
gines his system the mathematical condition of boundedness and 
measurability.

2
 Meanwhile, Godel argued that the mathematical 

                                                           
1
  I. Kant. "Critique of Pure Reson," in The Philosophy of Kant, ed. C. J. 
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„system in incomplete.
3
 thus the boundedness of Hilbert spaces, 

similar to ideas presented by Whitehead and Russell,
4
 become 

open systems of topological “Covers,” each supplementing the 
other through infinite sequences of evolutions.

5
 Which of these two 

conceptions of mathematical foundations represents unique truth? 
In Euclidean and Cartesian geometries, Hilbertspaces would apply 
as approximation. However, in Minkowski, Relativistic, and higher 
dimensional spaces, Godel‟s theorems become more profound.

6
 

Let us turn to the tawhidi precept that centers the Islamization 

process and examine it in the light of the above-mentioned 

dualistic concept of mathematics. Khalil correctly states that 

Islamization must mean the purposeful unification of the 

relationships between god, Humanity and nature. Substantively, 

this must mean that the divine laws guiding our understanding of 

the epistemological domain (a priori) must be one with the sensed 

domain (a posteriori or ontological). This integrated concept of 

mathematic must exist in order to explain how the unique tawhidi 

law translates itself into the reality of understanding, say, with 

regards to the mathematics of evolutionary infinite spaces (tswhidi 

space in the sense of Godel‟s incompleteness theorem) as bounded 

contractions, to use a topological concept.
7
 here, we find the marne 

open correspondence of tawhid at once explains reslity in the 

cosmic order as well as in the limited domain of sensed 

phenomena.  

If such a continuity does not exist in the domain of mathematical 
conception, it would be tantamount to asserting that the tawhidi 
precept remains neutral in some areas of mathematics, sciences and 
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technology, that is, in some prehensions of knowledge.
8
 This 

invalidates the very foundations of universality, continuity and 
unification, all of which constitute the tawhidi reality in the 
Islamization process. Such an argument reveals a basic flaw in the 
author‟s Characterization of a differentiated disciplinary emphasis 
which he holds must be placed on the Islamization of the natural 
and the social xciences. Consequently, there exists a 
misunderstanding in his following statement; “We shall realize that 
the dirrenent branches and subjects of these sciences are all linked 
in one way or another with the Quran‟s flexible, comprehensive 
view, which is broad enough to accommodate all different aspects 
of science including aims, methodologies, facts and application. 
However,... we must recognize that the humanities ... will be the 
first in line of Islamization.” the above criticism with respect to the 
author‟s discussions on Islamization of the sciences, renders much 
of pages 7-10 hard to accept.  

Directions for the Islamization of Knowledge  

This conception of Islamiazation has led Khalil to state that “the 
Islamization program cannot start from scratch ... “ while this is 
certainly meaningful as regards preserving “shari atically” 
acceptable facts over time, such facts must be sifted from any 
mistaken leaning on taqlid.

9
 Conceptions of science, even those 

offered by Islamic scholars and those conceived under the human 
understanding of the tawhidi precept, are bound to change. Such 
changes will bring about revisions, redundancy and even the 
rejection of earlier doctrines. For instance, the idea of the 
roundness of the earth‟s topography and the orbiting of celestial 
bodies, as established by the Qur‟an, could only dawn gradually on 
the human mind. Such scientific dialectics, as well as those 
perceived by out tawhidi understanding, does not render the 
tawhidi law refutable over time. The incompleteness of 

                                                           
8
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understanding of the tawhidi precept means the incremental 
furtherance of human volitions in this direction.  

It is thus a misnomer to view any phase of history, be it Islamic or 

otherwise, as a final determinant of established knowledge, even 

though these may be based on certain momentary Islamic 

understandings of tawhidi law, An example here is the way in 

which such mutakallimun as a Ghazzali, al Razi, Al Kindi and 

Fraabi. The author‟s prescription of negating a start from scratch 

leaves a regimentative note that may have serious consequences to 

the otherwise open-ended limits of inquiry that must be left to the 

human mind in the Islamization process.  

Furthermore, it is my view that the intellectual legacy of Islam has 

not been resolved over time. In fact, there are still great gaps of 

irreconciliation and misunderstanding between the intellectual 

traditions coming predominantly from shi‟i thought and the legal 

traditions coming mainly from Sunni thought.
10

 

The above treatment of the investigative question in Islammization 

leads to two conflicting statements by the author. He states: “As a 

general principle it should be clear to us that we must aboid 

accepting one of the two following generalizations: (a) The entire 

Islamic legacy-expresses the Islamic concept of the universe, the 

world, life and man, and (b) The Islamic legacy does not 

necessarily represent an extension of this concept” (p. 11).  

Let us examine these statements critically. For this purpose, let me 

designate the set in which (a) belongs as set A, and the set in which 

(b) belongs as a subset, b. The complement of a means the set 

comprehending the universe.” Equivalently, this statement can be 

restated as “none of the Islamic legacy expresses the Islamic 

concept of the universe.” Let this complementary set to A in the 

“universal set” be denoted A‟. Then, clearly A  Ո A‟ =Ø, while A 

U A = “universal set,” however, since A and B are must be a 

subset of A‟. This leads to a contradiction in terms of Khalil‟s 

abovementioned statement. There must therefore exist a unique 
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way of realizing the Islamization process. This is simply to retain 

condition (b), subject to continuous tawhidi investigation overtime. 

Thus there is a fundamental error in the author‟s conceptualization 

and presentation of the modus operandi of the Islamization precess.  

System of Priorities  

By negating Khalil‟s statements on the directions of Islamization, 

his suggested stereotyping of priorities also turns out to be 

unacceptable. If there remains no particular significance for 

starting from scratch. then there must not be any need to give any 

priority to the Islamization of specific disciplined. In a broader 

sense, there should not be any regimentation in disciplines and 

programs of Islamization. The process of Islamization must be left 

to individuals and groups of committed Muslims, acting in accord 

once with their own interests and successes gained, when guided 

by Islamic institutional consensus on such fronts. For instance, an 

overconcentration and priority on Islamic economics as a branch of 

the Islamization of knowledge has yielded less than acceptable 

results as regards making this discipline paradigmatically different 

from mainstream economics. At best, it is only tempered by certain 

Islamic values within the broad mainstream framework.
11

 For this 

reason. Khalil‟s suggestions for a greater regimentation of the 

Islamization process appeals to be out of place.  

The author also remarks that writing on specific issues should be 

left to groups of authors specialized in the given disciplines (p. 20). 

In addition. he remarks that “To begin with we must draw the 

broad outlines (or basic plans should be the work of one or more 

academics who possess the qualities... (p. 22). He then suggests 

that such a regimented Islamization plan be delivered to and 

through relevant teachers.  

These are directions that would seriously undermine, raher than 

enhance, the Islamization process. Regimentation in academic 

                                                                                                                                  
10

  A. Ali. The Spirit of Islam (Lahore: Islamic Book Service. 1989). 
11

  V. Nienhaus, "Epistemology. Methodology and Economic Policy: Some 

Thoughts on Mainstream. Austrian and Islamic Economics." Humanomics. 
5. no. 1 (1989) 
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inquiry is a prime-Honored and unwelcome element that takes 

away individual and group initiative and freedom to investigate. 

However coordination - as opposed to regimentation - in 

intellectual inquiry can be an important facet of development. This 

would involve bringing about the coordination of· understanding 

and efforts within groups of researchers and across disciplines. It 

would also take the form of appropriate coordination within the 

framework of academic institutions in the light of the strengths, 

impress and successes of specific disciplines without giving 

priority to any particular discipline.  

Such types of paradigmatic shifts would rest on the formulation 

and implementation of a unique methodology. Khalil refers to this 

important topic, but it appears to him as distinct in the sciences. He 

writes. “... the methodologies. orientations, materials, conclusions, 

nature etc. of each of their disciplines will differ from those of all 

the other disciplines” (p. 12). Such a differencing of methodologies 

at the basic and advanced levels of scientific pursuit is mistaken. 

The tawhidi law, on the other hand, presents a unique methodology 

that binds all domains of knowledge together. It is only the 

mechanic of application and particular modes of analysis in 

different disciplines that lend themselves to varied types of 

investigations. For example, there is now a keen analytical 

relationship between economics and mathematics. But while the 

process of mathematical logic is mostly discursive and value-free, 

economics remains a value-laden inquiry. The use of mathematics 

in economics should therefore sharpen the value- laden as well as 

the analytical contents of the latter. For this to happen, 

mathematics must have a methodology of a value-laden analysis in 

an Islamic perspective. Such a unique methodological orientation 

could be established between economics and mathematics by using 

the tawhidi continuity and universal correspondence, as discussed 

above. The concept of methodology in the Islamization of 

knowledge must therefore be a uniquely unifying one and also be 

clearly differentiated from discipline-specific analytical methods, 

goals and applications. Khalil fails to note and clarify this 

important difference between concepts at all levels of a discipline‟s 

development (pp. 12-7). 
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Conclusion  

In conclusion, three points may be noted. First, this book does not 

contribute anything new to the Islamization of knowledge. Second, 

it does not go deeper to critically examine some of these accepted 

views in order to present dynamically new ones for realizing the 

Islamization process. Third, although many of the points made by 

Khalil appear to be controversial ones as analyzed above, they still 

must be recognized as important contributions in the evolutionary 

phases of Islamic knowledge to which we all belong and in which 

this review must also be placed. In this sense, the book is to be 

considered as a contribution to the literature on the Islamization of 

knowledge. 

Masudul Alam Choudhury 

Associate professor of Economics 

University College of Cape Breton 

Sydney, Nova Scotia, Canada  

Towards Islamization of Disciplines 

This book is Published by -the International Institute of Islamic 
Thought (IIIT) USA // This is a publication of the Proceedings and 
selected papers of the Third International Conference on 
Islamization of Knowledge held in kualalumpur, Malaysia July 24- 
31,1984. The Conference was organized by the IIIT in cooperation 
with the Ministry of Culture and youth, Malaysia.  

The contents of the publication have been tabulated as follows:  

 Introduction  Framework of Islamization of Knowledge 

 Methodology  Philosophy of science 

 Psychology  Anthropology 

 Economics  Fiqh 

 Law  Philosophy 

 Art & Architecture  Linguistics 

After the second Conference held in Islamabad. Pakistan in 1982 
on the same topic it may be confidently conceded that Islamization 
has attained to a‟ level of world wide movement. Scholars  
and thinkers passing out of the level of its desirability has started to 
put considerations of-how to do it: Journals were also publishing 
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thought provoking articles on the concrete solutions and practical 
steps to be taken up, Critical lessons in these directions were now 
being debated and questioned. In order to respond to these 
developments the IIIT organized the this third international 
conference and invited the scholars world wide to prepare paper 
and essays on various aspects of Islamic thought and Islamization 
of Knowledge.  

The response was encouraging which have been reflected in the 

presentation of papers in wide range covering a variety of papers in 

different disciplines.  

The conference was inaugurated by Dr. Mahatir Mohammad, the 

then, Prime Minister of Malaysia which reflected that Islamization 

was no more confined to the world of Academia but had become 

the concern of all peoples institutions and governments. The 

concern of the leaders of the Ummah has been expressed by Dr. 

Mahatir in the following words : „We should reorganize our 

political, social and economic life in a way that fully incorporates 

the injunctions of Islam‟. And now remains the task of articulating 

the strategy of carrying out the job of incorporation. The third 

conference was aimed at doing this needful.  

In fact Mahatir‟s inaugural address was itself a contribution of the 

cause of implementation of Islamization movement. His 

appreciation that the goals of the Institute were intrinsically 

necessary and therefore most desirable for the Ummah. He 

expressed his commitment to these goals. There were in all 23 

papers in 11 groups. Each article is a new treasure of Knowledge 

in the respective disciplines. The proposition spearheaded by Dr. 

Akbar Khan of Pakistan on a critique of western outlook of 

anthropology was laudably contributory which successfully 

refused the western position on this discipline. His purpose is to 

rebuild the discipline of anthropology on a different foundation 

avoiding uncritical ideological presuppositions and replacing them 

with principles that are both critical as well as consistent with 

Islam. Another pioneering job on contemporary western 

philosophy was done by Roger Garaudy, the former Professor of 

Philosophy at Sorobone University and the chief mentor of the 
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French communist party who embraced Islam after studying the 

dazzling Islamic civilization. This is a scathing critique of 

contemporary western philosophy embroiled with Herculean 

consumption, sexual vandalism and psychosocial perversion. He 

expressed the tragic failure of western civilization to bring real 

peace to humanity inspite of the west‟s politico-economic 

hegemony over the rest of the world in the last three centuries.” As 

far as philosophy nothing but its critical Methodology... (we also 

need) to prove our salves capable of solving the problems that the 

west is incapable of solving these are notably to discover new 

forms of growth development and culture that do not lead to 

human destruction but to the flowering ....‟, Garaudy‟s book 

therefore is a must reading for the present generation of secularized 

Muslim intellectuals who have been maddened by the bankrupt 

western intellectualities.  

On the other hand to AbdulHamid AbuSulayman, the problem is 

with the traditional Muslim methodology, making a substantive 

critique of the traditional methodology of discourses of knowledge. 

He introduced new concepts, terms and theories. As a result, any 

Muslim intellectual, going to work on the interpretation of Islamic 

philosophy must go through his essay. The paper points out 

successfully some of the basic inadequacies in traditional Muslim 

Methodology in order to make a successful study and research on 

nature, the states of social phenomena and relations as an integral 

part of Islamic philosophy and thinking.  

The conference in fact generated numerous invaluable papers 

which makes a real break through in this reform movement of 

Islamic thought and in the practical reconstruction of academic 

disciplines, the conference purely addressed the wholesome and 

holistic re-categorization of thoughts in general and transformed them 

into purely Islamic academic disciplines. The topical grouping  

of the papers as shown above will enable the readers to understand 

their accumulated contributions to the discipline concerned.  

The essays have been designed to discover the relevance of  

Islamic vision of the general principles of Islamization to  

the methodology peculiar to each discipline to reveal how the  

new approach and methodology may influence and affect the  
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conduct of the discipline. It can be confidently concluded that once 

the discipline is given a new vigour through a new constitution and 

content compatible with Islam, the researcher will be able to 

undertake any investigation with certainty that the result will be 

internally consistent and externally valid, ethically justifiable and 

Islamically acceptable.  

The essays covered most of the major current disciplines studied in 

the approach and methodology so much longed for. Any 

intellectual, therefore, going to investigate any discipline should 

preferentially go through the essays contained in the publication to 

have a genuine guideline for the job he is going to perform.  

M Zohurul Islam FCA  

Director (Finance & Accounts)  

Bangladesh Open University  

The Islamic Theory of International Relations: 

New Directions for Islamic Methodology and Thought 

By „AbdulHamid AbuSulayman. (Islamization of Knouiledqe, 

series 3, no. 1). Herndon, USA: International Institute of Islamic 

Thought, 1987, p 184.  

This book provides a remarkable reformist approach to Islam in 

general and to the Islamic theory of international relations in 

particular. The author begins by attributing the tragic condition of 

the modern Islamic world to its stagnation, brought about by the 

predominance of taqlid. Only with a resolution of the “time-place 

issue” (p. 4), a phrase that recurs throughout the book in relation to 

the necessity of distinguishing between what is permanent and 

what is a mere dated application in another time and place, does 

AbuSulayman believe that “the badly needed original dynamic and 

realistic policies” (p. 4) can be found.  

The Author distinguishes between the Sharia and fiqh (writing of 
Islamic Jurists), which he maintains has been inaccurately 
considered to be “law in itself and not a secondary source  
of Islamic law” (p. 4). The styar (i.e., juristic writings related  
to international relations), AbuSulayman argues, is not “an  
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Islamic law among nations” that constitutes “a sort of unified 
classical legal code” (p. 7). He also criticizes some writers for 
overlooking the diversity of classical opinion, saying that Majid 
Khadduri in particular presented only the “strict position” of a 
Shafi‟i while ignoring “the equally authoritative opinion of Abu 
Hanifah” (p. 17)  

AbuSulayman insists that it is necessary to understand the Quran 

and the Sunnah “in the context of conditions at a time when the 

early Muslims were confronted by unceasing aggression and 

persecution” (p. 35) and criticizes the use of abrogation (naskh) to 

exclude a more tolerant outlook. It is necessary for today‟s 

Muslims, the author says, “to go back to the origins of Muslim 

thought ... and re-examine and reform their methods and 

approaches” (p. 49). the task of developing the required new 

methodology, he argues, must not be left to the Ulama alone, 

because they “no longer represent the mainstream of Muslim 

intellectual and public involvement” and are not educated in “the 

changes ... in the world today” (p. 76).  

Characterizing “modern Muslim thought in the field of external 

affairs” - particularly an “aggressive attitude involved in the 

classically militant approach to jihad” in the case of “a people who 

are (now) weak and backward intellectually, politically and 

technologically - as irrelevant, AbuSulayman nevertheless sees a 

need “to respond and accommodate” the modern world “within the 

general Muslim outlook” (p. 91). In order to provide the 

foundation for a new systematic approach, he re-examines the 

policies of the Prophet, particularly in relation to prisoners taken at 

Badr, the Banu Qurayzah, the Quraysh and the People of the Book, 

Instead of constituting a model which must be followed under all 

circumstances and in all times, such events are explained in terms 

of the Prophet‟s “realism, with its wide margin of political 

maneuverability” (p. 98), thus putting classical Islamic rules 

relating to such matters as riddah and jizyah in a new light. As for 

naskh, AbuSulayrnan is critical of the way it has historically been 

applied, arguing that the verses which were revealed later should 

not, except for a few “clear cases,” be understood as abrogating 

previous revelations which has come in response to different 
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circumstances. He also stresses the need to re-examine Quranic 

verses in relation to their context.  

On the basis of such rethinking, AbySulayman proposes the 

development of “an Islamic ideological base or framework for a 

systematic empirical approach to the field of international relation” 

(p. 116). He identifies five basic principles: 1) Tawhid, which calls 

for “freedom of destiny and self-determination” and “holy 

tolerance toward non-Muslims (p. 117); 2) justice, the specific 

content of which must “be decided” (p. 118) ; 3) peace, mutual 

support, and cooperation, allowing for new arrangements of a 

“federal or confederal or multinational political system for the 

Muslim world” (p. 121) rather than demanding the replication of 

the early Islamic unity which occurred under totally different 

circumstances; 4) jihad or self-exertion “in every effort and act, 

personal and collective, internal and external,” not just in the 

narrow military sense (p. 123); and 5) respect and fulfillment of 

commitments.  

In contrast to what he calls “the rigid legalistic attitudes of the 

traditionalists,” he presents four basic Islamic values, which 

“promote moderation and self-restraint”: l)” no aggression 

(udwan)”; 2) “no tyranny (tughyan)”; 30 “no corruption (fasad)”; 

and 4) “no excesses (israf)” (p. 126). The author contrasts his 

“dynamic framework” - with both what he considers the outdated 

classical approach and the usual modernist approach based on 

“imitation [taqlid] and piecing together [talfiq].” which he believes 

to lack mobilizing capacity (p. 129) as well as “originality and 

contingency” (p. 140).  

AbuSulayman has presented an unusually creative and systematic 
approach not only to the Islamic theory of international politics but 
also, more broadly, to Islamic jurisprudence. While the sympathetic 
critic might ask about the chances of having such a new methodology 
accepted and in the absence of an ecclesiastical structure, about the 
procedures where by any authoritative decision (a new ijma‟?) 
could be made (it seemingly is meant that each individual should 
decide for himself or herself), AbuSulayman‟s treatise has the 
virtue of presenting a clear idealistic vision of an Islamic theory of 
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international relations divorced from its medieval epiphenomena 

(doctrines he would probably say do not need to be set aside by 

anybody since they were never integral to Islam anyway), but, 

while I may be raising a question that requires much further study, 

I believe that AbuSulayman‟s major contribution is that of 

explicitly and systematically saying what the Islamic world 

generally has already tacitly accepted. I do not know to what exent 

the siyar is emphasized at such places as al Azhar today (and 

AbuSulayman, of course, does not think that only the products of 

those institutions have the right to an opinion) or, assuming that 

concepts like that of a Dar al Islam permanently at war with a dar 

al harb, punctuated by truces of no more than ten years duration, 

actually are given any salience, whether they are seriously 

presented as principles which have to be applied today, but my 

impression is that Islamic movements, even including those of the 

revolutionary type, hardly think rigidly along classical lines. For 

example, revolutionary Iran, instead of restoring the concept of 

Ahl al dhimmah, has given Christians, Jews and Zoroastrians 

representation in the parliament (whose very existence 

demonstrates an absence of slavish commitment to medieval 

political patterns) in proportion to their percentages of the total 

population of the country. And Islamic movements have invoked 

the concept of exertion (jihad] against colonialism, in places like 

Palestine and Afghanistan and despotism (real or perceived) and 

not indiscriminately against the dar al harb.  

This book deserves to be widely disseminated and should be 

assigned in whole or in part in courses dealing with Islam and the 

modern world. A concise, article-length version that avoided the 

repetitiveness and occasional ambiguity of the book might help it 

to reach a wider audience.  

The long introduction by al Shahid Dr. Ismail R. al Faruqi was 
written, shortly before his assassination, in much the same spirit as 
the book itself. Presenting the West‟s failure in the area of  
world community and stressing the pressing need for a new 
international order, he argues that only Islam has such a legacy  
(p. xxiii). What he presents is a new kind of universalism - 
rejecting both the „terror‟ which Western hegemony has imposed 
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Y. Altalib from the Department of Human Development, IIIT. 

„This guide does not seek to make new Muslims. IT assumes that 

its audience has some commitment to Islam and the willingness to 

establish its practice. This guide is designed for easy reading and 

on-going self-evaluation. The most effective way to use it is to 

over it chapter by chapter‟.  

The goal of the guide is „to produce dynamic Islamic leaders who 

will ---- social --- by acquiring knowledge and wisdom, and 

practicing dawah with percept --- and communication that is 

convincing and effective‟. The book has been organized in five 

parts (in total 37 chapters), namely perspectives on training, 

functions of leadership, skill enhancement and self-development, 

training for trainers and the youth camp in theory and practice.  

It‟s an easy going and understandable guide and a must book for 

all Muslim brothers and sisters - to develop themselves to make 

them more constructive. With illustrations, graphs, comparison, 

tables and realistic examples - the guide notices us on various 

crucial aspect of human development in Islamic way. e.g., „If the 

Muslim Ummah reads the most, it will lead human civilization‟.  

Most of the chapters have ended with some questions and 

comprehensive exercises for improvement of the readers to 

evaluate themselves. These are very important for groups of 

training sessions. This guide can be treated as a text in full or part 

in various academic institutions of Islamic groups where emphasis 

on Human development is a key issue.  

Once again, it is a must book to grasp through for all of us -who 

want to develop and contribute. 

Atiq Ahad 

Lecturer, Dhaka University 
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Islam between East and West 

Prachchya pashchatya O Islam. Bengali translation oF Alija Ali 
Izetbegovec‟s book Islam between East and West. Translated by 
Ijtekhar Iqbal, publisher: Amaan Publishers, Dhaka, pp. 119. First 
Edition-April 1996. Baishakh 1403.  

The publication of the Bengali translation of Alija Ali 

lzetbegovec‟s (the former president of Bosnia, before and during 

the first Balkan war of the 90‟s) book „Islam between East and 

West‟ by Ifteker Iqbal titled „Pracya Pashchatya O Islam‟, is one 

of those events which has gone largely unnoticed by most people 

to whom Islam and the Islamic heritage in Bangladesh is a 

concern.  

The book is thematically divided into three parts, viz (1) on the 

relevance of religion (2) The metareligious phenomenon of Islam 

and (3) the Anglo-Saxon approximation of the Islamic middle 

path.  

In the first section the author talks about the inevitability of 

religion as the most potent force of world reconstruction. The 

author deals with the dualities of creation and evolution; culture 

and civilization; art and science; science and religion; the 

dialectical nature of ethics and morality; the interrelationship 

between culture and history and the dichotomy of drama and 

Utopia. In this section the writer rejects the facile categorization of 

religion as a primitive phenomenon to be superseded by science, as 

magic was superseded by religion. The author contests the 

Darwinian hypothesis of man as a parcel of nature, a material 

construct which can be fully understood in terms of logic and 

rationality. Through an innovative consideration of the relevance 

of art and aesthetics the author comes to uphold the basic Islamic 

assumption of a probation for man in heaven. But this heaven is 

not a terrestrial Utopia as envisioned by the Judeo-Christian 

religions based upon the Bible. The author‟s hypothesization of 

Christianity as the purest religion, or what I can speak of as a 

spiritual tradition pure and simple and his reference to Judaism as 

having as inherently this wordly orientation speaks of the void in 

man‟s religious conception. This leads us to a consideration of 
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Islam in its proper context.  

In the second section Alija Izetbegovic deals with Islam as the 

synthests between the dualities of human conceptualization like 

idealism and materialism, in the domain of philosophy; laissezfaire 

and communism, as practiced in the erstwhile Soviet Union, in the 

domain of political economy and the overall dichotomy as 

envisaged in Western Thought between science as the pursuit of 

objective truth, and religion as one of the ways of contesting the 

possibility of reaching absolute objective truth, the other being the 

aesthetic sense. The chapter headings Moses Jesus Muhammad 

(SAWA); Islam and religion; the Islamic character of Law ; Idea 

and Reality- Marriage may however misled the reader used to 

considering Islam as a basically Semitic or at best and Arab 

phenomenon which has played its part in history and which has to 

be rethought or reinterpreted to escape becoming obsolete. At the 

same time those who prefer to see Islam through the prism of 

Indian religions, consciously or unconsciously may find it alien 

territory.  

Alija Izzetbegovtc in the last section presents the Anglo-Saxon 

world as eschewing the extremes of (pure) Christianity and 

atheism; collectivism and individualism; nature and the ethical 

proposition ; spirituality and empiricism. He points out that despite 

all the change Europe, or continental Europe to be precise inhabits 

a domain deeply affected by medieval Christianity and coloured by 

its wars between science or the spirit of free inquiry and 

anachronistic religion based on the idea of repudiation of the world 

of matter. In Alija‟s view it is only England which has shown a 

tendency to go beyond binary absolutizations which breed 

intolerance. He presents an interesting point of contact between  

an interesting point of contact between the Islamic and Anglo-

Saxon Worlds in the career of Roger Bacon. This medieval thinker 

while deeply religious eschewed the either/or option between 

religion and science and gave birth to the idea of bi-polarity or the 
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middle way in Anglo-Saxon thought, continued by individuals like 

Adam Smith, George Bernard Shaw, and William James, the 

propounded of „pragmatism and the proliferation of Middle- of the 

way groups in church and state. Alija Izzetbegovic ties this up with 

Roger Bacon‟s knowledge and cultivation of Arabic and the 

Arabic sciences, especially his being influenced by the Islamic 

philosopher Ibn Sina.  

The book ends with a mystical apprehension of the presence of 

God. „Submission to God, thy name is Islam!‟ and reminds me of a 

book by the agnostic philosopher Bertrand Russell, Mysticism and 

Logic in which he speaks of the non-material dimension to 

inspiration.  

There are many ways of approaching this work. It is one of those 

books, which in the words of Francis Bacon should be digested. 

Golam Gaus Al-Quadri  

 

Unholy Wars: Afghanistan, America 

and International Terrorism 
Author: John K. Cooley, Published by IIIT, Herndon, USA: Pluto 

Press. 2000. p 299 

Reading this book is a lot like trying to eat undercooked meat-there 

is protein in there, but it is flavorless and tedious. You can chew 

and chew, but you just cannot bring yourself to swallow it. The 

author presents his case with an authoritative tone, stuffing each 

paragraph with names, dates, and historical data, but a closer look 

reveals the use of manipulative language that brings together half-

truths and repeated insinuations with conclusions that do not 

directly relate to the given evidence. The “Acknowledgements” 

mention that the author has important friends in media and politics, 

yet his credentials (e.g., for whom he is working, or what his 

political motivations are) are not given. This is a serious weakness.  

Even more serious is his clear contempt for Islam, for he makes no 

genuine distinction between Muslims‟ desire for self-rule based 

upon their belief system (often called „Islamism‟) and terrorism. 
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The CIA‟s use of Muslim lives to advance American corporate 

interests is taken for granted, while Muslims are portrayed as 

untrustworthy imbeciles or ungrateful servants. Such mainstream 

and moderate organizations and intellectuals as Tablighi Jamaat, 

Jamaat Islami, Maududi of Pakistan and Hassan al-Turabi of Sudan 

are given as examples of dangerous extremism. American 

terrorism against Iraq, Sudan and Afghanistan and its support of 

Israel, are unquestioned as being justified, noble and necessary, 

while any attack on western interests or American lives is 

described with emotionally loaded terms. The only serious 

criticism of the United States is that it ever trusted Muslims as 

allies.  

The introduction asserts that the west must not make Islam into a 

Satanic foe, which the rest of the book immediately contradicts by 

referring to Islam‟s resurgence in Muslim countries as a contagious 

disease that must be Quarantined and nipped in the bud before it 

contaminates the entire world ; Islamic political parties should be 

outlawed before they can be voted into power by popular demand ; 

and Islam must be limited to a cultural ritual while political control 

of Muslim national resources must remain in the hands of 

westerners. Apparently, in the author‟s analysis, A “moderate 

Muslim” is one who puts American and Israeli concerns above the 

needs of his or her own people.  

Chapter 1, “Carter and Brezhnev in the valley of Decision,” 

discusses the Soviet - American conflicts of interest leading to 

covert American aid to Islamists starting in 1979 and the 

subsequent Soviet invasion of Afghanistan. Chapter 2, “Anwar al-

Sadat,” discusses Egypt‟s precarious role as a supporter of the 

United States and Israel while recruiting volunteers for jihad in 

Afghanistan with the help of Sheikh Omar Abdel Rahman, who 

was later imprisoned for life in a New York Federal prison. In 

Chapter 3, “Zia al-Haq,” the author details Pakistan‟s enthusiastic 

cooperation with the United States and the mistrustful alliance 

forged between the United States and the various Islamic factions 

of Afghani fighters. Allegedly, the war planners gave no thought to 

the boom in international drug trafficking that would soon be the 

result of destabilizing the region. Chapter 4, “Deng Xiaoping,” 
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goes into the CIA‟s use of China‟s Muslim territories to build 

bases for monitoring Soviet missile tests and communications, and 

the Chinese arming and training of volunteers to fight in 

Afghanistan, who would later come back to demand independence 

from China.  

Chapter 5, “Recruiters, Trainers, Trainees and Assorted Spooks,” 

reveals the complex relationships between western intelligence 

agencies, their Third world puppet dictators and the use of various 

Islamic missionary organizations for their cooperative spying 

projects against the USSR. Chapter 6, “Donors, Bankers and 

Profiteers,” contains serious allegations of the CIA‟s criminal 

financing of the Afghan jihad and international terrorism in 

cooperation with Saudi Arabia and Pakistan and later, by private 

individuals such as Usama bin Laden. The charges range from 

international drug and arms smuggling to simple bank robberies.  

Chapter 7, “Poppy Fields, Killing Fields and Druglord,” explains 

the paradoxical situation of the United States undermining its own 

“War on Drugs.” “While the US Drug Enforcement Administration 

(DEA) and other agencies were spending billions of dollars to stem 

the tidal wave of narcotics from South Asia, the CIA and its allies 

were turning a blind eye of actively encouraging it.” Indeed, the 

book describes a shoot-out between the two agencies over the raid 

of a drug laboratory. The author details how to process opium into 

heroin, the smuggling routes through Central Asia and tells how 

the United States later prosecuted and imprisoned the drug dealers 

that had worked with the CIA to help American interests in the 

region. Although the book so often portrays Muslims as two-

timing traitors who turned against their American benefactors, it 

certainly appears to the critical observer that it was the United 

States who turned against those who willingly spent their lives 

supporting the American crusade against communism.  

In Chapter 8, “Russia : Bitter Aftertaste and Reluctant Return,” 

Russia struggles to stem the Islamist tide from nearby Tajikistan 

and Azerbaijan, fearing the Muslim independence struggles will 

destabilize Central Asia. Chapter 9, “The Contagion Spreads: 
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Egypt and the Maghreb,” studies the successes and failures of the 

Egyptian and North African governments of Morocco, Algeria, 

Libya and Tunisia in stamping out Islamic political movements, 

Interestingly, the author concludes that such monarchies as those in 

Saudi Arabia and Morocco, which are believed by the common 

people to have religious legitimacy because they claim hereditary 

decent from the Prophet, have an easier time than secular regimes 

of fighting Islamism.  

Chapter 10, “The Contagion Spreads: The Assault on America,” 

gives a one-sided presentation of the Charges against Sheikh Omar 

Abdel Rahman, Ramzi Yousuf and others convicted of terrorism or 

conspiracy against the United States. Additionally, the author 

misrepresents the roots of political strife in Kashmir, Indonesia and 

Israel/Palestine by failing to mention the grievances of Muslims, 

whose rights under international law are continually violated. The 

author implies that the Talibari‟s request for evidence against bin 

Laden before handing him over to the United States for 

prosecution was an illegitimate concern.  

Chapter 11, “More Contagion: The Philippines,” Details Islamic 

terrorism led by Aby Sayyar, an Afghan war veteran. The Violence 

is explained as the result of domestic‟ grievances caused by 

Christian missionary pressures over the Muslim minority 

population agitated by CIA-trained returnees from Afghanistan. 

The Christian role in the sectarian violence is downplayed while 

Muslims are blamed.  

The Epilogue reflects on the past and future of Islamic terrorism 

and concludes with a strange question of “whether Islamists win or 

lose in turbulent, changing societies like that of Iran.” This shows 

the author‟s complete misunderstanding of what Muslims face in 

trying to interpret and implement Islam in modern times. At no 

time does the author ever imagine the possibility of a popular, 

democratic establishment of Islamic principles in government. It is 

simply a matter of whether Islamists will succeed or fail in 

imposing a tyranny of terror upon the world.  

The book includes two maps : Afghanistan and its neighbours  
and one outlining the movements of CIA-trained guerillas  
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and drugs from Afghanistan throughout Asia, Europe and the 
United States, It concludes with a footnotes section an FBI  
press release announcing the indictment of bin Laden and 

 

Muhammad Atef in the 1998 American Embassy bombings in 

Africa and two declassified “Top Secret” documents written by 

former Soviet President Brezhnev and other former Soviet 

diplomats justifying their 1979 invasion of Afghanistan and lastly, 

A 19 Page index.  

Unholy Wars presents a deeply prejudiced analysis that reveals 

total confusion about the thinking and motivation of Islamic 

movements. Although this book was written before the 9/11 

tragedy, it demonstrates the set pattern for the future American 

intelligence failure. Through repeated although unsubstantiated 

accusations, the book gives far more importance to certain Islamic 

celebrity scapegoats such as bin Laden than they probably deserve, 

often relying on faulty intelligence information planted in pre-Israeli 

American newspapers as evidence. If this is what the experts on 

terrorism actually believe, it appears that the United States is 

doomed to lose its “War on Islam.” Perhaps it soon will find itself 

broken like the USSR, but without any friends left to bail it out. The 

fatal flaw will likely be their devaluing of the moral legitimacy of 

Islamic struggles for religious and political freedom, and refusal to 

see past the corruption and incompetence of Muslims governments 

and to admit the humanity of common Muslim.  

Maria Hussain 

Editor, World View News Service 

Highland Park, New Jersey 

 

The Cultural Atlas of Islam 

Author : Ismail R. al. Faruqi and Lamya Lois al Faruqi; Published 

by International Institute of Islamic Thought and Macmillan 

Publishing Company, New York, USA.  

This magnificent book, published by Macmillan a month after the 

Faruqis‟ death, presents the entire world view of Islam - its beliefs, 
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traditions, institutions and its place in the cultures in which it  

has taken root. The Cultural Atlas of Islam is not only a 

comprehensive introduction to the Islamic experience in history 

and the modern world, It is an authoritative and deeply felt 

statement of the faith of Islam, written for those of all faiths. Ismail 

and Lois Lamya‟ al Faruqi‟s book is, in fact, Islam explaining 

itself.  

Rich with more than 300 photographs, drawings and other 

illustrations, and with some 75 original maps, this is a unique 

guide to the meaning of Islam and its shaping force on cultures 

from the Mediterranean to the Pacific. This is, however, much 

more than a history of events; it is a clear presentation of the 

essence of Islamic civilization in all its spheres, from everyday 

practices of Muslims around the world to the Islamic legacy in art, 

science, law, politics and philosophy.  

The authors begin with the ancient setting of Islam, examining the 

different strands of influence - Arab, Mesopotamian, Canaanite 

and Hebrew - that were its frontrunners. The authors demonstrate, 

brought together diverse tradition and from them forged the unique 

body of belief, thought and practice that continues to animate 

Muslim life today throughout the world.  

Part Two explains the concept of Tawhid - the essence of Islam 

that binds together the lives of its believers. Tawhid is the 

affirmation of God as one, Absolute and Ultimate; it deeply affects 

all aspects of Islamic thought, expression and behavior.  

Part Three shows how this core of belief takes shape in scripture, 

social institutions, and the arts - the forms which God‟s revelations 

to Muhammad assumed in the historical fabric of Islam. There is a 

concise introduction to the fundamental nature of the Quran, and to 

the collection of Muhammad‟s sayings and deeds that clarify its 

statements - the Sunnah. The ways in which Islam affects social 

life and its institutions - from education and family life to the 

making of the Hajj, or pilgrimage, to Mecca - is also examined. So, 

too is the central role of the Quran in defining artistic expression.  
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Part Four is a remarkable exploration of the manifestations of 

Islam in all areas of intellectual, social, artistic, political and 

Scientific life. Here, the authors trace the flowering of Islam, its 

enormous impact on other traditions, and its distinctive legacy in 

language, law, theology, philosophy, the social sciences, history, 

literature, art, architecture, music and crafts, from the effect of the 

Quran of the development of literary Arabic to the function of 

ornamentation in Islamic art, from the meaning of Shariah, of 

Islamic law, to the achievements of such influential scholars as the 

historian ibn Khaldun, these chapters from a superb introduction to 

the entire range of Islamic civilization.  

Throughout the book, the authors pay special attention to the 

influence of other traditions - Judaism, Christianity and classical 

Greek philosophy, for example - on Islam. Yet they return time 

and again to that which is unique to Islam: the distinctive set of 

assumptions and questions Muslims use to define the path to a just 

and holy life.  

Rich is detail, clearly written and integrating the best of classic and 

contemporary scholarship, this is an exceptionally valuable book. 

It presents Islam from the inside out, makes much that has been 

overlooked or distorted by Western scholars clear. Vital and 

comprehensible and documents for all the reality of a religion that 

counts nearly a quarter of humanity as its followers, this is indeed 

an essential addition to all libraries and a valuable new resource for 

all interested both in Islam and in the religious experience at large.  

Mohammad Abdul Aziz 

Adjunct Faculty, Department of English 

Northern University Bangladesh 


